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Torah are the same no matter where they are being
seen from. The Gemara (Megilla 3a) teaches that some
Purim— פורים
of the engraved letters stood up by a miracle, just like
Torah will last forever even if it seems like it will take
5777
by Simcha Feldman (Frisch ‘17)
a miracle for us to both survive and follow in its laws.
Volume VIII
The Gemara in Megilla 12a brings down a
Esther was asking Mordechai if the Jews abandoned
Issue 3
conversation between Rabbi Shimon Bar Yochai and
these fundamentals of Torah built into the Luchos. To
his students about why Hashem allowed Haman to
live a true Torah life of “mizeh umizeh”, they needed to
make a decree to destroy the Jewish people in the
follow Halacha inside and out, both at home and in
first place. One possibility is that, despite
public. The Jews of Persia thought that they could
Mordechai’s objections, many Jews attended Achashverosh's
outwardly bow to idols and attend frivolous parties as long they
party. The Jews who lived outside of Shushan were also guilty
didn’t intend to sin in their hearts.
because they bowed down to Nevuchadnetzar's idols. These
On Esther’s orders, Mordechai gathered the nation to fast and do
blatant, albeit insincere, expressions of pagan worship were
teshuva in the hope that Haman’s decree would be nullified. This
enough to warrant a threat from Haman.
was the correct response to hardship in exile. Instead of trying to
Midrash Shir Hashirim elaborates that at Achashverosh's
adapt the Torah to fit our new routine, the Jews now knew to
party, the Jews ate food that was not Kosher due to Bishul Akum,
change their own behavior in order to ensure that Torah remained a
food prepared by a non Jew. Many issues arise from this insight.
part of them. When the Jews got the Torah for the first time, they
Violating the Rabbinic prohibition of Bishul Akum should not be
didn't fully understand that the Luchos themselves were designed to
punishable by the complete destruction of the Jewish people.
complete every aspect of their lives no matter where they ended up.
Additionally, we can question whether the Jews were regularly
A nation living in the desert without any outside influences can be
keeping the laws of Kashrus. If they were, then why did they eat at
excused for taking for granted that living a Torah life would always
the party? If they had stopped keeping Kosher altogether, then
be simple. Now we can understand why the Gemara teaches us
why is the incident at Achashverosh’s party singled out as the
(Shabbos 88a) that the Jews reaccepted the Torah after the Purim
cause for punishment?
story. Even if it was forced upon them, why wasn't the first
Perhaps we can better understand the mindset of the people
Kabbalas haTorah sufficient? We can suggest that the Jews’
after the destruction of the first Beis Hamikdash through Megillas
inability to grasp the scope of the Torah rendered their acceptance
Eichah. Rashi (Eichah 1:21) there explains that the Jews felt that
at Har Sinai meaningless, at least while they were in exile. Only
the pain that the other nations were inflicting on them was actually
when they were exposed to cultures that opposed Yiddishkeit could
coming straight from Hashem Himself because of the restrictions
the Jews fully appreciate the beauty of Torah and accept its laws
on non-kosher food and intermarriage He placed on them in exile.
with love and wholeheartedness.
“Maybe,” the Jewish people cry out, “we wouldn't be so hated in a
This is the true outlook that every yeshiva high school student
foreign land if we were able to eat of their food and marry into
in America should have towards connecting to Torah in a land of
their families. Surely they would have mercy on our children if
many ideologies. Throughout history, many nations have had
they were their children as well?”
successfully lived in their land with their laws for a finite period of
When Achashverosh invited all of Shushan to his party a
time. When we notice that the Torah alone has been able to guide
couple of decades later, many Jews jumped at the opportunity to
its people living in nations dominated by foreign influences without
finally integrate themselves into the new empire. They feared that
changing, we can fully appreciate the extent to which the Torah is
not going would alienate the Jewish people from the rest of Persia
everlasting in any situation, public and private, mizeh umizeh, and
and Achashverosh would impose harsh decrees against them.
iy”H, this Yom Tov should be one in which we all find our own
Many Jews felt that because of this concern, they didn't need to
ways to reaccept the Torah for ourselves.
follow any Halachos that singled out Jews. While their personal
homes may have been a hundred percent kosher, they felt required
Mordechai’s Key to Success
to fully partake in grand gatherings of people from various
by Aleeza Berkowitz (Ma’ayanot ‘17)
cultures. They justified this breach in Halacha by claiming that it
Each year, on Purim, we read Megillat Esther and revisit
was for their own ultimate survival.
the characters involved in the transcribed series of events. Key
Upon hearing the decree to wipe out the Jewish people,
figures in the Megilla include Achashverosh, Haman and
Esther immediately sends a message to Mordechai to know ‘ma
Mordechai. These men were clearly extremely different from one
zeh v’al ma zeh’ (4:5). Chazal (Megilla 15a) on this passuk teach
another; they had different backgrounds, values and objectives. As
that Esther thought that the decree was made because the Jews no
the story unfolds, Achashverosh, Haman and Mordechai all pursue
longer followed the Torah. They expound this based on the
their various goals. One of these men successfully accomplishes his
linguistic connection between Esther’s words and the description
mission while the other two fail to actualize their intentions. Why
of the words etched into the Luchos that appears in next week's
was Mordechai alone successful? Is there one distinct characteristic
parasha: ‘mizeh umizeh heim kesuvim’ (Shemos 32:15), from both
or factor that can account for one man’s ability to triumph while
sides [the words of Torah] were written. Why does Esther make
others fail?
this specific allusion to the Luchos?
There is one extremely obvious answer to this question:
Rav Yosef Tzvi Salant writes in Be’er Yosef that Esther was
God. God was on Mordechai’s side and as such, Mordechai was
referring to how the words of the Luchos themselves show the
destined to succeed. There is, however, another factor that may
everlasting importance of following in the Torah’s ways. They are
have affected Achashverosh and Haman’s ability to bring their
not written in a type of ink that can fade over time, but rather are
plans to fruition. Both Achashverosh and Haman were blinded by
engraved all the way through. Likewise, it is the duty of the Jewish
inferiority complexes that not only inhibited their success, but also
people to uphold its teachings through every hardship they face.
elicited catastrophic ramifications.
The words can be read from both sides, just as the laws are the
Achashverosh’s rise to power was atypical. He was not
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born into the royal family; he became king by marrying Vashti,
who was royalty. Achashverosh had not acquire power due to
his own merit, which may have caused him to develop an
inferiority complex. His actions reveal his need to demonstrate
his authority and prove to himself and others that he was
powerful. At the beginning of the Megilla, Achashverosh hosts
a lavish feast. The feast, however, is not a great enough
exhibition of power to please him; Achashverosh still feels the
need to display his supremacy. Achashverosh elects to summon
Vashti so that she can show off her beauty while
simultaneously highlighting his control. This plan backfires
when Vashti refuses to make an appearance. In an effort to
dispel his sense of inferiority, Achashverosh accidentally
causes himself to appear powerless. Ultimately, Achashverosh
sentences his wife to death in an effort to rectify a situation
caused by his inferiority complex.
Haman too suffers as a result of his inferiority
complex. When Achashverosh promotes Haman, he includes a
commandment that others should bow before Haman.
Nonetheless, Mordechai refuses to bow to Haman. Haman’s
reaction reveals his feelings of personal inadequacy. In order to
feel empowered and confident, Haman requires complete
affirmation. When Mordechai, one person, refuses to bow to
Haman and ratify his power, Haman attempts to take drastic
action. He seeks to have Mordechai’s entire religion killed in an
effort to reassert his control. Haman’s vendetta against the
Jews, which begins because of his need to assert himself as
supreme, ultimately leads to his own death. Haman’s inferiority
complex necessitates that Haman receive complete reassurance,
without which he is unable to quell his sense of inadequacy.
Unlike Achashverosh and Haman, Mordechai is not
inhibited by an inferiority complex. Mordechai believes in his
own capabilities and potential and does not require outside
reassurance. He acts with purpose and is not concerned with
gaining others’ approval. Even though Mordechai is alone in
choosing not to bow down to Haman, Mordechai maintains his
conviction and is not swayed by everyone else’s bowing to
Haman. Additionally, Mordechai is not fixated on always
appearing powerful. After hearing the decree that the Jews were
to be killed Mordechai rips his clothes, dons a sackcloth and
ashes, goes into the city, and cries. Mordechai publicly assumes
the role of a helpless mourner; he does not care about openly
exhibiting powerlessness. Ultimately, Mordechai’s mission to
save the Jews succeeds. This success is enabled by a lack of
inferiority complex and preoccupation with appearing
powerful.
Achashverosh, Haman, and Mordechai may all have
had the potential to succeed or, minimally, avoid self-inflicted
struggles. Mordechai, however, is the only one to succeed
because he believes not only in God, but also in his ability to
accomplish his goal, is not deterred by others, and does not
obsess over constantly portraying an image of supremacy.

Haman’s Flaw

by Gidon Hagler (RTMA ‘18)

Everyone knows that Haman’s motive throughout the
entire story of Purim was to annihilate the Jewish people. He
started by making every Jew bow down to him, and was almost
entirely successful in doing so, with Mordechai’s refusal being
the only thing short of perfection. Why then, did it bother
Haman that Mordechai refused, to the point that Haman could
not continue his plan of destroying the Jews? Haman was a
smart man and a prominent figure at the time for a reason. Did
it really matter than one man wouldn’t give in to him, even
though everyone else did? What was Haman thinking?
My first suggestion is that he simply wasn’t thinking.
His desire to kill the Jews was so strong that he stopped
thinking clearly. Human tendencies show that when a person is
so engaged in a strong desire, he may begin to overlook simple,
rational actions. Haman so badly wanted to rid the world of the
Jewish nation that he didn’t realize that having every Jew in the
world on board with him besides Mordechai was more than

enough for what he was trying to accomplish. However, his
extremely strong hatred for the Jews told him otherwise, and
made him stress over the fact that one Jew out of millions was
resisting him.
We find a similar idea in the Torah when Korach wishes
to follow through with performing the ketores service even
though he knows that only one person will come out alive. Rashi
tells us that even though Korach was no fool, his desire to prove
Moshe wrong led him to make false calculations and believe he
would be the one to live, because of the great descendants he
knew were destined to come from him. He just forgot to realize
that they could - and did - come from his already-born sons, who
repented. A smart man overlooked an easy realization because of
how obsessed he was with accomplishing his goal, causing him to
act irrationally.
I’d like to give another suggestion for why Haman was
so insistent on having Mordechai bow down to him. Haman had
an all-or-nothing mentality. What he wanted was to have every
last Jew bowing down to him, every last Jew buying into what he
was selling. He felt that until he had 100% participation, his goal
had not been accomplished - his plan not complete. He felt that
there was no point in starting something without finishing it. To
him, having every Jew on his side was completely useless if he
lacked participation from even a single Jew. We know that this
mentality ultimately caused the demise of Haman and allowed for
the story of Purim to take place.
Both approaches clearly show the obduracy of Haman, the
unwillingness to accept a result that was lacking even a single
part from how he drew up the plan. We all know that Haman was
an evil person, someone in whose footsteps we try our hardest not
to follow. Perhaps we can learn a lesson from Haman of how not
to act. Haman’s stubbornness should show us that being stubborn
never ends positively and that we must make proper adjustments
to our lives and our mindsets as we find necessary. We should be
open-minded and realize that a change could be what’s best for us
and that our initial instincts don’t always have to be the end
results.
Along the same lines, the other lesson we can learn from
Haman is that the whole process isn’t worthless just because
things aren’t totally how we initially wanted or expected. Just as
Haman should have realized how having every Jew but
Mordechai was a major accomplishment for him, we should
realize that even if we’re lacking something, it doesn’t mean
we’re lacking everything. We have to be satisfied with our lot,
recognize the good in our life, and be willing and ready to adapt
our mindsets as necessary. With that, we will hopefully be
rewarded by G-d, and successfully avoid the path of Haman.

Purim and the Tree of Knowledge

by Aidan Zussman (DAT ‘18)
The Gemara in Masechet Chullin discusses where the
characters of the Purim story are found in the Torah. With
regards to Haman, the Gemara asks, “Haman min haTorah
minayin?” meaning “Where is Haman seen in the Torah?” The
Targum brings in a passuk from the story of creation. After
Hashem finds out that Adam stole from the eitz ha’daas, the tree
of knowledge, He appears to him and asks, “ata ha’min
)( ה ֲִמןha’eitz asher tzivisicha livilti echol mimenu achalta?”
meaning “Did you eat from the tree that I commanded you not to
eat from?” Why does the Gemara connect Haman to the sin of the
tree of knowledge? Rabbi David Fohrman explains that upon a
close examination of the Megilla, one will see that these two
stories are very much connected.
What was the story of Adam and Chava? The first
couple of people in the world were given the beautiful Gan Eden.
God elevated Adam above everything else he created. The only
prohibition placed upon Adam was that he couldn't eat from the
tree of knowledge. However, Adam disregards the rule and eats
the fruit from the tree of knowledge. As a punishment, Adam
and Chava are thrown out of the garden.
In the Purim version of the story, Haman was the one
with everything. He had a lot of money and a lot of children.
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Most of all, the king exalted him above all of his servants. The
only thing that Haman could not get was Mordechai’s respect.
Zeresh, Haman's wife, provides a solution to this problem by
telling him to hang Mordechai on the gallows. It is interesting
to note that the word used to describe the word gallows in the
Megilla is eitz, the Hebrew word for tree. These gallows were
Haman’s tree of knowledge. These gallows could give him the
fruit that he didn't have. In this case, the fruit was a severed
head! Haman’s punishment for trying to “eat the fruit from the
tree” is death. Haman and Zeresh parallel Adam and Chava.
They repeated their sins and paid the price for it.
Esther, on the other hand, redeemed the sin of the tree
of knowledge. A consequence of the sin of the tree of
knowledge was man’s ability to have the divine power of
distinguishing between good and evil. In the story of creation,
God described his creations as good at the end of each day.
Each day was perfect and complete. People have defined
“good” as what is a positive gain for themselves. For example,
the simple sentence “Chocolate is good” doesn’t mean that
chocolate is as it should be, but rather it means that I think
chocolate is of benefit for me. The human definition of the
word “good” has led to lots of turmoil. It has been used as
proof for terrible evils. Esther uses the definition of the word
"good" created at the Garden of Eden to save the Jews. In the
first feast, Esther tells the king “eem al haMelech tov, yavo
haMelech v’Haman,” meaning “If it is good for the king, he
and Haman will come to the feast tomorrow.” In the next feast,
Haman is exposed for being what he truly is. Charvonah then
discovers the gallows that Haman had built for Mordechai.
Haman is hanged on his own gallows, but the story doesn’t end
there. Esther still has to convince the king to back the Jews
against Haman's evil decree. She uses the simple word “tov” to
convince the king to back the Jews. She said, if it is good for
the king, he will save me and my people to which the king
agrees to help. Esther redeems the sin of Eden by using
knowledge of good and evil to save the Jews.
Everyone will experience a “tree of knowlege”
incident. There is always one thing that is so unreachable yet
very desirable. For some people it may be an expensive car that
they can’t afford, a gift that their parents won’t give them, or
an unbelievable job. Whatever your tree of knowledge is, you
have to move past it. We can do this by being thankful for the
amazing gifts that God has bestowed upon us. We have to live
happily with these gifts we have and not sweat about the things
we can't have. Being grateful for Hashem’s amazing presents to
us will lead to a happier life! As Chazal tell us in Pirkei Avos,
“Eizehu ashir? Ha’sameach b’chelko.” “Who is rich? One who
is satisfied with his lot.”

Humpty Dumpty the Drunk

by Josh Schoenberg (Maimo ’19)
Humpty Dumpty sat on a wall / Humpty Dumpty had
a great fall / All the king’s horses and all the king’s men /
Couldn’t put Humpty together again.
My take on Humpty Dumpty: he fell off of the wall
because he was drunk.
This may not be true, but it is possible. People who are
drunk do not have the same decision-making skills or balance
that sober people have.
However, Rava still says in Messechet Megilla,
“M’chayav inish livesumei b’puraya ad d’lo yada bein arur
Haman l’baruch Mordechai.” This is saying that a person is
obligated to become drunk on Purim until he does not know the
difference between ‘Cursed is Haman’ and ‘Blessed is
Mordechai.’ In other words, Rava is telling us to be like
Humpty Dumpty.
How can Humpty be our Purim role model? How can
Rava tell us that we should seemingly remove our control over
ourselves and our decisions? What does Rava’s statement even
mean?
As with many things in Judaism, there is a machloket.
According to Rabeinu Ephraim, the story following Rava’s

statement contradicts Rava and is emphasizing that we should not
become totally drunk so that we do not think about what we are
doing. The story depicts Rabba and Rebbi Zeira making a Purim
meal together. During the meal, Rabba became so drunk that he
killed Rebbi Zeira, but he prayed that Rebbi Zeira should come back to
life, and Hashem revived him. The following year, Rabba asked Rebbi
Zeira if he wanted to have another Purim meal with him. Rebbi Zeira
responded, “God doesn’t make miracles all the time!”
According to others, however, this story proves that we do need
to become exceedingly drunk on Purim. The Pri Chadash says that when
Rabba asked Rebbi Zeira if he wanted to have another meal, Rebbi Zeira
refused because he knew that there was still an obligation to get drunk.
In contrast, other Rabbis say that there is no obligation to get drunk,
but rather there is an obligation to be happy, and having a little bit of wine
helps one to achieve that happiness.
Similarly, the Arizal states that a person does not need to
become drunk, but he should drink a little bit more than what he is
accustomed to. The Arizal explains that the purpose of drinking is for
people to see Hashem more in their lives. In general, it may be harder to
recognize that He is in control of our lives. It may seem that the actions we
take determine everything that happens to us. However, by being a little bit
out of control, we are able to see that in reality, G-d is ultimately in charge
of the world and everything that occurs, even when we are out of control.
That is not to say that we have no free will and our choices never matter;
however, G-d certainly plays a part in what transpires in our lives.
We should not be like Humpty Dumpty, and we should not
drink just for the sake of drinking. Similarly, we should not be like Dr.
Seuss, who said in one of his poems, “Hurray! Hurrah! A cheer for beer! /
I will not stick it in my ear / Hurrah! Hurray! I’m here for beer.”
We are not here “for beer.” We are here for the sake of G-d.
Therefore, whether or not a person is drinking, he or she should remember
what Purim is about: being happy and recognizing G-d in our lives.

More Advice

by Yonah Lebowitz (DRS‘17)

On the holiday of Purim, we read Megillas Esther, which
tells the miraculous story of how the Jews were saved from the
hands of Haman and Achashverosh. In the first chapter of the
Megilla, we are introduced to a person Memuchan, who the
commentaries say is just another name for Haman. The first piece
of advice that we see Haman give to the king Achashverosh is
that Achashverosh should kill his wife, Vashti, for not listening to
his command. The interesting part about this is what is said next
by Haman: he says not only to kill Vashti, but also to replace her
with a new wife.
The question on this episode is very obvious: Why did
Haman feel the need to tell Achashverosh to take a new wife after
killing Vashti? This should be obvious that a king should take a
new wife for his queen if he gets rid of his first one? After all, he
is still the king, and every king needs a queen!
This question is not my question. In fact, many of the
commentaries who lived a long time ago asked this question. I
would like to share three approaches to this question, each with a
very important lesson for our everyday lives. The first approach
is one that I actually thought of on my own when I was thinking
about this question. We know that Haman prior to the story of
Megillas Esther was just a low person in society, and the Gemara
in Megilla says that he was actually just a barber. At this point in
the story, Haman was trying to build himself up to become one of
the close advisors to the king. I believe that what Haman was
trying to do was distinguish himself from the rest of the group of
advisors in any way he could manage This is why he adds in the
line of advice to go marry another wife. This also shows us the
way that Haman was: he was constantly looking for any potential
way to gain a little more power. This is what ultimately caused
his downfall. The lesson is obvious: we have to recognize our
role in society and not try to be like Haman and constantly be
seeking more power.
Another approach to this question is from the Alshich
haKadosh. He says that Haman had a daughter that was ready to
be married off. This was just his way of hinting to the king that
he should marry his daughter. This is another example of Haman
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trying to get closer to the king and more power in society.
The third, and final, approach I would like to offer is that
of the Maharal. He says that Haman was nervous that if
Achashverosh would not get married right away, he would get
lonely. He thought that if the King got lonely, he will start
regretting the killing of Vashti and come after Haman. This is
another very important lesson: There are many times when we
do not appreciate enough the role of our family and friends in
our lives. We see from this that it is very important to always
have someone at our side.
Each answer showcases the importance of valuing what we
have in our lives now. The entire frightening episode of Purim
was caused by the Jews not appreciating G-d and His role in
their protection. It was only when placed in danger, when it
seemed that He had abandoned them, did they realize and
appreciate their place as His chosen people, at which point they
corrected their ways and returned to Him in the nick of time.

The Singularity of Purim

by Yonatan Olshin (NSHAHS ‘17)
The Medrash on Mishlei states that when Moshiach comes,
all the festivals will be annulled, except for Purim, as derived
from the pasuk in the Megilla (9:28): “the memory of Purim will
never cease from among their descendants.” This Medrash
seems very surprising. What is so significant about Purim that
will make it outlast the other festivals? Additionally, how can
any festivals be annulled in the first place?
Rav Hutner gives a beautiful answer. Imagine that there
are two people who are directed to identify their friends in the
dark of night. One of them is given a flashlight and the other is
not. The first person, who has the flashlight, is easily able to
recognize his friends in the dark, as he can shine the flashlight
onto their faces. The second person, who does not have a
flashlight, can only use his sense of hearing to discern his
friends by listening to their voices. While the first person is
more easily and accurately able to identify his friends, the
second person, however, develops a special talent, as he is now
able to use his sense of hearing to locate his friends in the dark.
When the sun rises, the first person turns off his flashlight, as it
is useless with the presence of the sunlight. The second person,
on the other hand, is still able to identify his friends, even if he
is unable to see them, and this ability stays with him.
Rav Hutner explains that the festivals, which revolve
around Yetzias Mitzrayim, are analogous to the first person, and
Purim is analogous to the second person. In the case of Yetzias
Mitzrayim, Bnei Yisroel were able to directly see the miracles,
such as the splitting of the sea, just like the first person is able to
directly see his friends by using his flashlight. However, in the
case of Purim, it was a time of hester panim, and therefore, all
miracles were hidden. Bnei Yisroel, however, were able to sense
Hashem’s Presence, albeit not directly, and we have maintained
this ability to this day. This is just like the second person
develops the ability to use his sense of hearing to identify his
friends, and this skill stays with him forever. The festivals serve
as a reminder that Hashem has guided us throughout history.
However, just like the flashlight is ineffective in the sunlight, so
too, the festivals will prove to be insignificant when Hashem
reveals Himself during the approach of Moshiach. Purim, on the
other hand, serves as a reminder that Hashem is with us in a
time of hester panim, and just as the second person’s acquired
talent does not leave him, so too, the light of Purim will never
leave Bnei Yisroel.
It seems that currently, we live in the days when the
festivals are the ikar (primary) and Purim is the tafel
(secondary). However, when Moshiach comes, their order of
primacy will switch (v’nahafoch hu!). Purim will become the
ikar and the festivals will become the tafel.

Wiping Out Zecher Amalek

by Tani Greengart (TABC ’18)
The Shabbat before Purim, we read Parashat Zachor,
the annual reminder of the mitzvah to wipe out the nation of

Amalek. We are commanded, “VeHaya BeHani’ach Hashem
Elokecha Lecha MiKol Oyevecha MiSaviv BaAretz Asher
Hashem Elokecha Notein Lecha Nachalah Lerishtah, Timcheh Et
Zeicher Amalek MiTachat HaShamayim; Lo Tishkach,” “ When
Hashem gives you respite from all your enemies in the land that
He gives you [the land of Israel], wipe out the memory of
Amalek from under the heavens; do not forget” (Devarim 25:19).
On Purim itself, we read the portion of Parashat BeShalach that
deals with Amalek. There, the Torah says that this commandment
regarding Amalek is a “Milchamah LaHashem BaAmalek MiDor
Dor,” “ war between Hashem and Amalek throughout the
generations” (Shemot 17:16). This Passuk teaches us that the
commandment to wipe out Amalek is eternal. Presumably,
Amalek received this harsh decree because they attacked Bnei
Yisrael right after Yetziat Mitzrayim (Shemot 17:8).
Three questions arise from this mitzvah. First, how is it
morally right to kill people for a sin that their ancestors
committed thousands of years ago? Second, why must we wait
until we are living peacefully in Israel to destroy Amalek -would it not be better to dispose of them as soon as possible? And
third, how are we supposed to fulfill this Mitzvah nowadays,
when we have no idea who is descended from Amalek?
One could suggest that these questions can be answered
with a meticulous reading of the Pesukim. The Torah does not
command us to wipe out “Am Amalek,” the nation of Amalek;
Rather, we are commanded to wipe out “Zecher Amalek,” the
memory of Amalek. In the modern day, the mitzvah is not to kill
Amalekites, but to wipe out their memory, to erase the values
they endorsed.
Which values did Amalek endorse? The Torah reminds
us in Parashat Zachor: “VaYezaneiv Becha Kol HaNecheshalim
Acharecha VeAta Ayeif VeYagei’a VeLo Yarei Elokim,”
“[Amalek] cut off all the stragglers at your rear, when you were
faint and weary and not fearing God” (Devarim 25:18). Amalek
is so wicked because instead of attacking the Jewish soldiers who
were prepared for battle, they attacked the weakest Jews, the ones
who were lagging behind the rest -- the ones who did not believe
in Hashem and would not be saved by Him. Amalek did not
attack the Jewish army like a normal nation would; they attacked
innocent civilians.
Sadly, though the nation of Amalek is long gone, their
legacy lives on. There are people living today who attack
innocent civilians, just as Amalek did thousands of years ago.
The Torah refers to this practice of terrorism by “Zecher
Amalek.” Though we may not be able to truly eradicate Zecher
Amalek because we are dispersed throughout the world and
constantly attacked by our enemies, Hashem has given us the
land of Israel, and it is our duty to wipe out terrorism, the legacy
of Amalek, from the world.

The Power of Purim

by Effie Klein (Rambam Mesivta ‘18)

Frederick the Great was once asked: How do you know
that God exists? His answer was two words: “The Jews.”
The Jews are known as many things: the Chosen People,
the universal enemy, and perhaps most importantly, the nation
that never dies out. There have always been nations more
powerful than us, and have crumbled. The ancient Egyptians,
Greeks, and Romans are a few examples. The Rambam, in
Hilchos Megilla V’Chanukah 2:18, says that “all of Nach will be
nullified in the times of Moshiach, except for Megillas Esther,
which will be binding forever like the Torah of Moshe and the
Oral Torah.” His proof is from Esther, where it says: “and these
days of Purim shall never cease from amongst the Jews, and their
memory shall never end among their descendants” (9:28).
What is it that makes Purim so great that it will still be
relevant after the greatest miracle ever, trumping the likes of
Yetzias Mitzrayim, Krias Yam Suf, and Matan Torah? To answer
this question, we must look at the nature of Purim itself, as well
as its story, the Megilla. As we all know, the Megilla never
mentions the name of Hashem. G-d was running the Purim story
behind the scenes. That’s also why we wear costumes on Purim.
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The Gemara in Megilla 14a brings an opinion that by
reading the Megilla, we fulfill our obligation of Hallel. We will
later on see why we can’t just say the regular Hallel to fulfill
this obligation. The Meiri in fact goes so far as to say that if
one couldn’t listen to the Megilla, he can say Hallel to fulfill
his obligation. The haskamas ha’poskim seems to be not like
the Meiri, but why is this so?
We say Hallel because we commemorate the miracles that
happened on that day: Yetzias Mitzrayim, Matan Torah,
finding the oil, etc. On Rosh Chodesh, we say Hallel as an
indirect remembrance to Yetzias Mitzrayim. The whole debate
of Hallel on Rosh Chodesh is due to the Gemara in Erechin,
which says that a day that requires Hallel must be called
“moed” in the Torah, and have an issur melacha. If Rosh
Chodesh doesn’t fit the aforementioned criteria, then why do
we say it? The Geonim find a remez in the last perek of
Tehillim. The word “Hallelukah” is said 12 times, referring to
the 12 months of the year. We say the last verse twice for a
leap year. The Meiri explains that we say Hallel because we
need a reminder that it’s Rosh Chodesh. We don’t have a
“special item”, like the lulav, seder, or Chanukah candles. By
saying Hallel, we identify that it’s Rosh Chodesh. This is why
we don’t say Hallel on Purim. Since Hallel on Rosh Chodesh is
only a minhag d’rabbanan, or Rabbinic custom, there is a
debate as to whether we even make a bracha or not. The
Rambam holds that even though not doing a Rabbinic minhag
(i.e. lighting Chanukah candles) is enough to violate the
commandment to listen to the Rabbis (Devarim 17:11), it’s not
enough to require a bracha. Rabbeinu Tam holds that we do say
a bracha. The Shulchan Aruch paskins like the Rambam, so
therefore Sephardim won’t say a bracha. The Rema holds like
Rabbeinu Tam, which is why Ashkenazim do say a bracha.
Rav Yitzchak Hutner explains that Hallel should depend
on the type of miracle. On the Shalosh Regalim and Chanukah,
it’s obvious what the miracles were. On Rosh Chodesh, it’s a
debate as to whether the miracle of the moon phases warrants
Hallel. That’s why we only say “half Hallel.” Since the miracle
of Purim was “natural,” the Hallel is hidden. The Megilla isn’t
a substitute for Hallel, but a different Hallel. That’s how Rav
Hutner refutes the Meiri.
As mentioned earlier, it is a huge miracle that the Jewish
nation are still alive and flourishing today, despite a 2,000-year
exile. However, there are many more everyday hidden miracles
that we take for granted. The greatest example is that you’re
alive. G-d designed the body in such a way that you can be
doing nothing wherever you are, yet your breathing is keeping
you alive. We should take a lesson from Purim that we must be
more aware of these hidden miracles. With this in mind, we
should merit seeing the greatest miracle of all, the coming of
Moshiach, and continue to celebrate Purim even then.*
*(Based on the words of R’ Ian Shaffer)

The Disguised Meaning
Behind Costumes
by Noah Hyman (YULA ’18)

The hidden meaning behind seemingly mundane rituals
serves as a classic theme in Judaism. The theme applies even
more so with regards to Purim, where hidden elements work
behind the scenes throughout the entire story. Although one
may think we dress up on Purim to entertain kids or to at least
build excitement around the holiday, this old tradition has
layers of meaning behind it. Underneath the externality of the
costumes lies a much deeper relevance.
The Shulchan Aruch discusses the earliest mention of the
practice to dress up and attributes the custom to Rabbi
Yehudah ben Eliezer Halevi of Minz, commonly called the
Mahari Mintz. However, the Shulchan Aruch fails to mention
any reason behind the custom, even though it is discussed in
the Gemara.
The Gemara points to the words “V’Anochi haster astir

panai,” “ And I will surely hide my face,” as the Torah’s hint to
Esther and Purim. The relationship is further developed in the
similarity between the words “haster,” “astir,” and Esther.
Furthermore, at this point in the narrative, Hashem tells Moshe
that in the future, Bnei Yisrael will worship idols and foreign
gods, much to the anger of Hashem. In order to make it appear as
if he abandoned them, Hashem says He will hide His face. The
commentaries pick up on the fact that Hashem will make it
appear as if he will abandon Bnei Yisrael, but the truth will be
the reverse. Hashem, because of His great attribute of mercy, will
never actually abandon the Jewish people. He just hides His
presence at certain times so that Bnei Yisrael will do teshuva -an idea evident in our Purim story. When we put on the costumes
and masks, we mimic Hashem who put on His mask to push us
towards teshuva.
An alternative rationale behind the costumes comes
from a story brought up in Gemara about Rabbi Shimon bar
Yochai. A student once asked why the entire generation of
Mordechai was sentenced to death. Rabbi Shimon bar Yochai
responded that if the reason for the sentence was because they
took part in Achashverosh’s banquet, only the Jews of Shushan
would have been punished, as opposed to all Jews of the
generation. Rather, the decree came in response to Jews bowing
down to the idol of Nevuchadnezzar. The students raised the
question that if this was truly the reason for the sentence, why did
Hashem revoke the decree to spare them? Rabbi Shimon bar
Yochai replied that the king’s wrath left the Jews no choice but to
bow down pretending to worship the idol. The Jews only did so
for appearance sake, so Hashem acted accordingly. Midah
k’neged midah, Hashem made the decree to kill the Jews appear
to be outwardly solid, when in fact, He was only pretending to
desire their annihilation. Therefore, we dress up to change our
external appearance, while maintaining the same inner thoughts,
again mimicking the actions of Hashem.
Finally, we can see the practice of dressing up through
the lens of the Purim story itself. Throughout the Megilla, people
dress up or pretend to be someone else. First, Esther hid her
Jewish roots from the kingdom. Next, upon hearing the news of
the decree against the Jewish people, Mordechai tore his clothes
and donned sackcloth. Later, Haman tells Achashverosh to
provide royal robes to “the man the king desires to honor,”
wherein Haman ended up leading Mordechai around in royal
garments. Finally, it is brought down that Eliyahu Hanavi dressed
up as Charvona to advise King Achashverosh to hang Haman on
the gallows he had built for Mordechai. From all of these
examples, we see that the practice of dressing up can be found all
over the text itself and our continuation of the custom is actually
a celebration of the story.
Although the custom to dress up seems shallow and light
-hearted, we find many deep reasons as to why we disguise
ourselves on Purim. While we should keep in mind the
meaningful background of the practice, we should not let it
distract us from the Purim fun. Purim is a time of reflection but
also one of great joy and celebration.

Minors and the Mitzvah of Megilla

By Akiva Finkelstein (CYHSB ‘19)
Each Purim, kids around the globe take a seat in their
local shuls with their grogers ready, as they eagerly await the
reading of the Megilla. But why can’t a child read the Megilla
themselves, assuming he were capable of doing so? We know
that by all mitzvot, we encourage children to partake in them for
chinuch, training, and don’t have the same level of obligation as
adults. For this reason, a child below bar mitzvah age is
generally not motzee adults in their mitzvot. Could the mitzvah of
the Megilla somehow be different, though?
This question is actually a dispute in a Mishnah in
Masechet Megilla (19b). The first opinion, that of the Rabanan, is
that a child, just like a deaf person and an imbecile, is not fit to
read the Megilla. Rebbe Yehuda disagrees, saying that a minor
could in fact read the Megilla.
How old is this minor that the Mishnah is talking about?
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Is this a child who has reached the age of chinuch, or a child
below that age? Tosafos pick up this question. If the Mishna is
referring to a child below the age of chinuch, asks Tosafos, how
could Rebbe Yehuda allow him to read for others? There is a
concept brought down in Masechet Rosh HaShana that anyone
who is not obligated in something can not fulfil that obligation
for others. A child below the age of chinuch is not obligated in
mitzvot at all! And if we’re talking about a child who is above
the age of chinuch, why did the Rabanan not allow a child to
read? What’s the problem? We find in other places, for example
by Birchat HaMazon (Brachos 20b), that a kid who has reach
reached the age of chinuch can be motzee an adult who is only
obligated rabbinically in the mitzvah. Tosafos explain that we
are indeed talking about a kid above the age of Chinuch, and the
reason the first opinion does not allow him to read the Megilla is
due to the fact that a child is obligated in Megilla based off of
two rabbinical mitzvot: the mitzvah of chinuch and the mitzvah
of Megilla. Adults, however, who would be listening to the
child, are obligated based on only one rabbinical mitzvah:
Megilla. Thus, according to the first opinion, since a child’s
obligation in Megilla is weaker than that of adults, he is unable
to fulfil their obligation by reading for them. It’s interesting that
simply being obligated in a mitzvah can sometimes not be
enough to give you the ability to fulfill that mitzvah for others.
There are times when your obligation in that mitzvah must be on
the same level as the person you are trying to be motzee.
Not everyone agrees with Tosafos’ understanding of
why a child should not be able to read according to the Rabanan.
The Ramban in the Milchamos Hashem (Brachos 12a bidapei
haRif) is of the opinion that the whole mitzvah of chinuch, the
only obligating factor for a child, is actually an obligation on the
father - not the son. It is the father’s obligation to make sure that
his son is performing and becoming familiarized with mitzvot.
Therefore, the Ramban says, a child can’t read the Megilla since
he has no obligation himself in Megilla whatsoever. How then,
according to both approaches, does one defend the opinion of
Rebbe Yehuda? Tosafos later in Megilla (24a s.v. aval) explain
that Rebbe Yehuda must hold that children are obligated in
Megilla not just because of chinuch, but even more so, because
they were also saved from potential annihilation just like women
(the Talmud Yerushalmi includes children, while the Bavli does
not). Therefore, says Tosafos, Rebbe Yehuda considers the
children to be on the same level as adults. The Ran al haRif
(Megilla 6b bidapei haRif), however, points out that this
explanation cannot be given to the Ramban’s approach, because
af hein hayu b’oso haneis, “they were also included in the
miracle,” is only a reason to obligate someone who is already
obligated in other mitzvot. If according to the Ramban though,
continues the Ran, children have no obligation on themselves in
any mitzvot, then this reason cannot obligate them either! (For
further iyun in this question, see the Rashba and the Meiri on
Megilla 19b.)
In terms of the halacha, the Shulchan Aruch in Hilchos
Megilla (689:2) rules that a minor cannot read the Megilla for
adults. The Mishnah Berura there brings down the reasoning of
Tosafos, that it's due to a katan’s weaker obligation in Megilla,
but also cites an opinion that says that in a pressing
circumstance where no adult is able to read, a child can be the
ba’al koreh. The Eliyahu Rabba, on the other hand, thinks the
obligation of children in the mitzvah of Megilla is similar to that
of women; it’s only to hear the Megilla, and not to read it. For
this reason, he says, children can never read on behalf of men.
So whatever the reason may be, we hold in conclusion
that children cannot read the Megilla for adults. It is still
important, however, to make sure that the children come and
experience mikra Megilla, especially children who have reached
the age of chinuch. Joining in the pirsumei nisa of the Megilla
reading as well as getting them excited about mitzvot is a very
valuable thing for them, and will help mold them into dedicated
shomrei mitzvot as they grow older.

Hallel on Purim?

by Tani Finkelstein (YUHSB ‘17)

The Gemara in Megilla 14a discusses why we do not say
Hallel on Purim. The Gemara initially asks, if the neis of Pesach
of going from avdus to cheirus warrants Hallel, then by fortiori
inference, the neis of Purim of going from the brink of death to
life should warrant Hallel as well! The Gemara proceeds to give
three reasons as to the omission of Hallel on Purim. In this
article, I would like to explain the rationale behind each reason.
The first reason the Gemara gives is that we do not say
Hallel for a neis that occurred in chutz la’Aretz. The Gemara
explains that even though Pesach is also about a neis in chutz
la’Aretz, it still warrants Hallel because it occurred before Bnei
Yisrael entered into Eretz Yisrael in the times of Yehoshua,
during which all the lands were fit for the recital of shira. After
they entered Eretz Yisrael, only for miracles there was it fit to say
shira. The Shibolei haLeket brings down this as the conclusive
reason. What is the svara behind this reason? What is special
about Eretz Yisrael that renders it the only place in which a
miracle would warrant Hallel? The Maharsha (Chidushei
Aggados, Erechin 10b) explains that due to the shechina being
shoreh solely in Eretz Yisrael, only there does Hashem perform
miracles by Himself and not through a shaliach. It follows
therefore that a neis in Eretz Yisrael is of higher significance,
thereby warranting Hallel.
It is interesting to note that the Turei Even (Megilla 14b)
relates this reason to the kedusha of Eretz Yisrael (see also Beis
Ha’Otzar Maaracha 1-4, klal 8, os 4), discussing how the
question of kidsha l’asid lavo, whether the kedusha of the Beit
HaMikdash remains even post-churban, plays into the question of
Hallel. The Turei Even is apparently assuming that the chisaron
of a neis in chutz la’Aretz is the lack of kedusha imbued in it.
Perhaps this can be related to the explanation of the Maharsha.
Perhaps you could explain the uniqueness of nissim in
Eretz Yisrael in other fashions as well. According to the Talmidei
Rabenu Yonah in the second perek of Brachos, to warrant Hallel,
the neis must occur to klal Y israel as a tzibur. It thus follows that
only in Eretz Yisrael could a neis warrant Hallel, since only in
Eretz Yisrael are the Jews considered to be a kahal (Horayos 3a).
Or perhaps you could explain that just like the Gemara in
multiple places (see Megilla 10b, Rosh Hashana 32b) discusses
instances in which it is inappropriate to recite shira (Hallel), by
the same token, on Purim, it is inappropriate to say Hallel for a
miracle for after which Klal Yisrael was still in exile. In other
words, Klal Yisrael is still b’galus, and you are saying shira? On
a similar note, perhaps one could explain that since the Gemara
(Pesachim 117a) tells that Hallel is recited for a geula from tzara,
it is only a true geula if the result is returning/remaining in Eretz
Yisrael.
The second reason given in the Gemara in Megilla (ibid)
is that “kriasa zu haleila,” that the kriah of Megilla is equivalent
to the recitation of Hallel, thereby negating the need for Hallel to
be said. In fact, the Rambam (Hilchos Chanukah 3:6) brings
down this as the conclusive reason. There are two points which
we must explore in this reason: Firstly, this answer is clearly
assuming that Hallel is worthy of being said on Purim m’ikar
ha’din if not for mikra Megilla, so what is the nature of this
Hallel? Is it like your classic Hallel or something else? Secondly,
how equivalent are mikra Megilla and Hallel really in their
purpose and in what they accomplish? Answering the first
question may also help shed light on the second question. The
Gemara in Erechin 10a-b lists the 18 times throughout the year on
which we recite Hallel and discusses the various qualifications
for reciting Hallel. It says that to warrant Hallel, there must be
different korbanos than days prior, that the day must be
considered a “mo’ed,” and that the day must have a prohibition
against melacha. These reasons appear to be associated with the
mitzvah of simchas Y om Tov, of rejoicing on the holiday (in fact,
see the Ramban, hasagos al sefer hamitzvos, shoresh aleph).
Separate korbanos indicates a renewed obligation of simcha, as
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korbanos, particularly shlamim offerings, are very much linked
to simcha (see Pesachim 109a). A mo’ed is often associated with
simcha (“moadim l’simcha”). And finally, melacha can
sometimes act as a hesech hadaas, a distraction, from the
simchas hayom (see Hararei Kedem, Moadim v1, siman 226). It
is therefore apparent that this type of Hallel stems from simchas
Yom Tov, but the Gemara proceeds to present us with what is
perhaps a Hallel of a different nature.
The Gemara asks, what about Chanukah, which is
listed as one of the times we recite Hallel, which does not have
korbanot, nor is it a mo’ed, nor is it assur b’melacha!? The
Gemara answers that Chanukah is different “mishum nisa,”
meaning “because of the miracle.” What does this cryptic line
mean? The Machzor Vitri (siman 348), Siddur Rashi (siman
318), and the Ritva (Taanis 10a) take “nisa” to mean the concept
of pirsumei nisa, publicizing the miracle. In other words,
because there is a mitzvah of pirsumei nisa on Chanukah, we
need to recite Hallel to express aloud and spread hodaah and
shevach to Hashem for the neis.
So seemingly, it emerges from the Gemara that there
are two types of Hallel with differing nature. There is a Hallel of
most Yomim Tovim that stems from the chiyuv of simchas Y om
Tov, and there is the Hallel of Chanukah which stems from the
chiyuv of pirsumei nisa. This differentiation is further
accentuated in the Gemara in Pesachim 117a, in which it says
that the Nevi’im established that klal Yisrael should recite Hallel
on certain occasions throughout the year (“al kol perek
u’perek”) and also when we experience geula mitzara,
redemption from peril. The former clearly refers, as the Piskei
haRid (ibid) points out, to the Hallel of Yomim Tovim, while
the latter refers, as the Rid and Rashi (ibid) point out, to the
Hallel of Chanukah.
Perhaps a Hallel of the same nature as of Chanukah is also
recited at the leil ha’Seder. Tosafos in Sukkah 38a (s.v. mee
she’haya) describe that “shayni Hallel d’Pesach d’al ha’neis
ba.” In other words, the Hallel of leil ha’Seder differs from that
of a classic Hallel because it is stems from the pirsum of the neis
of Krias Yam Suf and Yetzias Mitzrayim, seemingly just like
the Hallel of Chanukah.
Now the question arises, of which nature is the “Hallel” of
Purim? From a close look at the Gemara in Erechin (ibid), it
would appear that Purim is equated with Chanukah in regards to
Hallel. The Gemara there immediately asks following the
explanation of Hallel on Chanukah “mishum nisa”: “Purim,
d’ika nisa, leima!” In other words, the Gemara is saying that
Purim also has the concept of pirusmei nisa, and should thereby
necessitate the recitation of Hallel as well. The Gemara in
Megilla (ibid), however, in its initial case to say Hallel on
Purim, if you recall, associated the case of Purim with the Hallel
of Pesach, that of avdus l’cheirus. Clearly, these two Gemaros
are not in any way contradictory. The Gemara in Megilla is
comparing the “Hallel” on Purim to that of leil ha’Seder (this
connection is presented even more explicitly in the Piskei haRid
there) which, as per the Tosafos in Sukkah (ibid), stems from the
chiyuv of pirsumei nisa. Avdus l’cheirus and misa l’chayim
described in the Gemara by Pesach and Purim, respectively, are
references to the geula m’tzara, as per the Gemara in Pesachim
(ibid), which in turn create a chiyuv of pirsumei nisa for these
miraculous redemptions.
Based on this association between the nature of Hallel on
Chanukah, leil ha’Seder, and Purim, perhaps we can better
characterize this distinct category of Hallel in which they fall as
what the Ran al haRif in Pesachim (26b b’Rif) quotes in the
name of Rav Hai Gaon regarding Hallel b’leil ha’Seder, that the
Hallel is not like the classic one which is b’toras kriah, but
rather it is b’toras shira. Perhaps, based on our explanation thus
far, Chanukah and Purim’s Hallel also fall into this type of
Hallel of shira.
Now we must understand how equivalent mikra Megilla
and Hallel really are. The Meiri (Megilla ibid) takes their
equivalence according to this reason to the extreme, saying that

according to this, Hallel is really not recited on Purim only
because mikra Megilla is in its place, and if it were to be that
one was unable to read the Megilla, they would be obligated to
recite Hallel! (See the kashia of the Chasam Sofer (OC siman
192) on this Meiri. Perhaps he assumes their equivalence is less
extreme.) This would all indicate that mikra Megilla and Hallel
essentially share the same purpose and achieve the same goal.
What is that purpose and goal? Well, I think based on what we
have just explained regarding the nature of Hallel, that these two
mitzvot share the common tachlis of pirsumei nisa. This
unifying factor is what renders them essentially equivalent, and
even potentially interchangeable.
What about neros Chanukah though? Why don’t we say
regarding them that “hadlaka hee haleila” as we say by Mikra
Megilla on Purim? (See Machzor Vitri siman 348: “v’ner
Chanukah nami d’al haneis ba k’krias Hallel damia.”) Perhaps
the answer is that while neros Chanukah and mikra Megilla both
accomplish pirsumei nisa, the latter is more of an oral
expression of this, thereby making it uniquely equivalent to the
recitation of Hallel, which is also a vocal expression of hodaah
and shevach for the neis. Alternatively, the Rav (Hararei
Kedem, Moadim v1, siman 198:1) explains that neros Chanukah
are indeed equivalent to Hallel to the extent that the fulfillment
of neros Chanukah exempt women from having to say Hallel
(see there for further discussion).
The third and final reason given in the Gemara in Megilla
ibid as to why we do not recite Hallel on Purim is that the
passuk in Tehillim (113:1) say “halalu avdei Hashem,” but klal
Yisrael were still “avdei Achashverosh” even after the neis.
What exactly is the chisaron in regards to reciting Hallel, of a
neis in which one is still mishtabed to another melech and not
only Hashem? Isn’t it still a miracle worth praising and thanking
Hashem for? Rashi in Megilla ibid (s.v. akasi) explains that the
chisaron was that “d’lo nigalu ela min hamisa,” meaning that
they were only redeemed from potential death. The Orchos
Chaim (Chelek Aleph, Hilchos Megilla u’Purim) similarly
explains that “v’ein lomar Hallel ki im al geula shleima,”
meaning that we only say Hallel on a complete geula. Clearly,
Rashi and the Orchos Chaim are emphasizing that the chisaron
is that the neis is not a full geula m’tzara, as per the Gemara in
Pesachim ibid, but rather only a partial redemption. True
gratitude and praise is reserved only for those nissim in which
Hashem fully redeemed us to serve Him alone. The Tosafos Rid
(Megilla ibid) presents a slighly different rationale for this
reason. He says since they were still avdei Achashverosh, they
still were “lo yatzu l’cheirus,” meaning that klal Yisrael were
still not entirely a free people. The Rid is likely trying to show
how this reason is rejecting the original stance of the Gemara,
that by fortiori inference from the lower neis of Pesach of avdus
l’cheirus, the bigger neis of misa l’chayim should warrant
Hallel. With this reason, the Gemara rejects this idea, stressing
that in the neis of Purim, Klal Yisrael didn’t even achieve
cheirus. True cheirus is the ability to freely serve Hashem with
no obstacle, and to march to the beat of Hashem’s mitzvot alone.
That kind of cheirus warrants Hallel. After the neis of Yetzias
Mitzrayim, the Jews turned from ovdei Paroah to ovdei Hashem.
After the neis of Chanukah, the Jews turned from avadim to the
Greek tayvos and negative culture, to ovdei Hashem with avoda
b’Mikdash. The neis of Purim was less of a spiritual geula as a
physical one, m’misa l’chayim. It is therefore apropo, as the
Bach and others point out, that we commemorate it through the
physical: the mitzvah of mishteh.
But whether we literally say Hallel or not, let us strive, on
this Purim, to properly be mefarseim the neis of Megillas Esther
to our peers, our communities, and the world. With this, let us
hope, as the Ramban describes in parshas Bo, we will come to a
greater recognition and appreciation for the “small” miracles
that we experience every day in our lives.
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