history – as a rega katton, brief moment. Everything
that has occurred in our history, all of the suffering and
persecution, is the result of a “brief moment” when we
were forsaken. We hope and anticipate every day,
every moment, that the rachamim gedolim, “abundant
mercy” will soon arrive, so that we will be so
overwhelmed by the good that we will truly view the
pain as having lasted but a “brief moment.”
'איש כי יפלא נדר בערכך נפשת לד
If a man articulates a vow to Hashem regarding a
valuation of human beings. (27:2)
Just as people may vow to contribute specific
values of money to the Bais Hamikdash, so, too, may
one vow to contribute the value of oneself or of
another person. The word erech means valuation. Thus,
one who contributes the erech, value, of a person,
follows the Torah’s guidelines concerning valuation.
The Torah values people according to age and gender.
The value of a Jew is measured in spiritual sanctity
which we, as human beings, are unable to evaluate.
Thus, the Torah gives specific guidelines with regard to
equal values of Jews.
Noticeably, the parsha of arachin, evaluations,
follows immediately after the Rebuke, which details the
many curses that will accompany the Jewish people in
the event their faith and trust in Hashem wanes,
leading them to eventual apostasy. Is there a
connection between the laws of arachin and the
Tochachah? Horav David Jungreis, zl, Av Bais Din in
Yerushalayim, gave the following practical insight.
The laws of evaluations apply only to a Jew.
When a gentile desires to donate his personal value to
the Bais Hamikdash, we will take his contribution, but
not on the same value scale as a Jew. In other words,
the value system which applies to Jews applies only to
Jews. A gentile’s value is commensurate with his
personal, individual worth. If he is big and strong, or if
he is a powerful person, obviously his value will be
commensurate to his worth. If he is a wimp, likewise
will be his value. A Jew’s value is static, as prescribed by
the Torah. Why is this? Should not a Jew who has been
through a number of physical and emotional challenges
have diminished value? Should not a Jew who is
physically inept, weak, physically challenged, draw a
lower price on the evaluation market?
No, explains Rav Jungreis. Regardless of a
Jew’s physical appearance or prowess, even if he could
not fetch a decent price on the market of human value,
the mere fact that he is a Jew grants him equal value
with any other Jew. Why is this? Should a person who
has been physically traumatized – and looks it -- have
the same value as one who is a “perfect” specimen of
humanity? Yes, because when a Jew experiences travail

it does not diminish him. On the contrary, it purifies his
soul and elevates it to a higher, more sublime status.
We grow from our pain. Our troubles elevate us. A Jew
does not declare, “What am I worth now that I have
suffered so much?” Even if a Jew were to experience
(chas v’shalom, Heaven forbid) every curse in the
Rebuke, it will not lower his value one iota!
The parsha of arachin is meant to console us,
to hearten us with the knowledge that a Jew’s value
does not decrease despite his suffering. Those of us
who have merited to meet and know survivors of the
European Holocaust can attest to this verity. A Jew does
not decrease in value.

Va’ani Tefillah
 – השיבה שופטינו כבראשונהHashivah shofteinu
k’varishonah – Restore our justices as before.
We have suffered in exile for almost two
millennia. The Gaon, zl, m’Vilna explains that much of
our suffering in exile may be attributed to three factors.
The first factor is corrupt leadership and judges. The
second factor is the negative influence we receive as
the result of living in environments that are not
spiritually conducive. This is especially true when we
are harassed by the people around us who cannot
tolerate: our being different; our desire to maintain a
lifestyle and culture that is in tune with our Torah, but
does not coincide with a society whose morals are
profligate, that are devoid of integrity, and a value
system that is at odds with spirituality. The third factor
is our personal yetzer hora, evil inclination, that
gravitates to and encourages us to act wrongly. The
brachah of Hashivah shofteinu addresses all three
factors, beginning with our plea for the restoration of
justice. (to be continued)
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Parashas Behar-Bechukosai

תשע"ח

אל תונו איש את אחיו
Do not aggrieve one another. (25:14)
The Torah details the prohibition against
cheating a fellow Jew in business by overcharging. One
should seek every avenue to help a fellow Jew – not to
cheat him. What kind of person cheats his brother? This
probably sounds like a naïve question. Obviously, one
who has fallen so financially in arrears that his only way
out is to take advantage of others who are unaware.
What about bitachon, trust in Hashem? Horav Yitzchak
Yaakov Ruderman, zl, explains that the answer is in the
juxtaposition of the laws of onaah, cheating, upon the
previous stated laws of shemittah, the seventh year
rest period for the land.
The Rosh Yeshivah explains that emunah, faith
in Hashem, is a prerequisite for carrying out the
mitzvah of shemittah. Otherwise, how can a person just
sit idly by and not plant his field? What will he eat? How
will he feed his family? The Torah tells us not to worry.
Hashem will bless the crops of the sixth year, so that it
will suffice for the next two years. Likewise, one who
cheats his fellow demonstrates by his actions that he
has no faith in Hashem; therefore, he must cheat and
steal.
The Chovos HaLevavos (hakdamah, preface, to
Shaar Ha’Bitachon) explains that the middah, character
trait, of bitachon leads one to menuchas ha’nefesh,
peace of mind. The mind of one who does not have
bitachon cannot possibly function properly.
Furthermore, one cannot learn Torah. If the intellect is
not free of worry then the Torah has no place to enter.
The person thus denies himself the opportunity for
spiritual growth. A mind that is constantly preoccupied
with “deals,” that is busy calculating every possible
avenue for “making a buck,” does not have much faith
and trust in Hashem. Furthermore, as explained by
Horav Yisrael Belsky, zl, one who lacks faith and trust is
incapable of forming deep and genuine relationships
with others. He views every agreement as something
one makes for the sake of convenience, and he is
always on guard against changes, which will indicate a
parting of the ways from partners involved in previous
deeds.
A person who realizes that his parnassah,
livelihood, is decreed from Heaven Above lives a serene
life. It will either come, or it will not. There is nothing
he can do about it but pray. One who lies and cheats in

בחקותי-פרשת בהר

order to “supplement” his earning is a kofer, denier of
Hashem. It is as simple as that. Horav Yechiel Michel
Gordon, zl, (Rosh Yeshivas Lomza) was wont to say, “For
whom shall I have greater compassion: the thief or his
victim? I would say the thief. For the victim is dealing with
a Heavenly edict (that he now lose his money). The edict
will change and, next time, Hashem will decree that he
have money. His situation is temporary, and there is
nothing that he could have done to alter it. The thief,
however, is in serious shape. If this money is not his (by
decree), then he has gained nothing by stealing, since the
money he has in his possession is not “rightfully”
(Heavenly mandated) his. If, on the other hand, the
money is “his,” then he would have rightfully received it
through another appropriate Heavenly channel. By
stealing money which Hashem would have given him
anyway, he is acquiring Gehinnom, punishment in
Purgatory, for himself for no “reason” (rather for no gain,
since the money that he stole would have eventually
made it into his possession through kosher means).”
Our gedolim, Torah giants, who understood the
meaning of bitachon in Hashem lived joyously, despite
not knowing from whence the next dollar/shekel would
come. They were acutely aware – and totally believed –
that Hashem would provide for their needs. In fact, any
infringement on this relationship with the Almighty
caused them angst. They were serene and calm, knowing
that He was taking care of everything.
The Brisker Rav, zl, had a kollel in Yerushalayim
in which he learned with some of the city’s greatest
scholars. The future Roshei Yeshivah were primarily
students of his. Every erev Rosh Chodesh, he gave each
member of the kollel a stipend. If the money was readily
available, he paid without problem. If he did not have it,
he borrowed it, and later, when he raised the money, he
paid it back. There was no such thing as not paying on
time. He saw to it that his scholars received their stipend
in a timely fashion.
One erev Rosh Chodesh, he had no money;
neither did he have anyone from whom to borrow. It was
a dire situation. One of his students remarked, “Would it
not be wonderful of a wealthy Jew from London would
visit and give the Rosh Yeshivah a check for $5000 that
would cover expenses for next six months? The Rosh
Yeshivah would have no financial worries and could learn
stress-free.”
The Brisker Rav replied that, had this occurred,
he would not have taken the money from the
philanthropist: “I am not selling my bitachon in Hashem

for $5000. Every erev Rosh Chodesh, I have the
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Horav Yechezkel Levenstein, zl, was a serious person.
in its nuances and distance himself from any form of
His mind was always either engrossed in learning or
cruelty. The result will be reward, because Hashem
preoccupied with Heavenly matters. His yiraas
wants to perform kindness with he who is kind to
Shomayim, fear of Heaven, was always noticeable and
others. The following two stories are unique chesed
manifest on his countenance. Smiling and joviality were
stories. The first story underscores the reward one
not expressions one expected to see on his face. Thus,
receives for chesed; the second story demonstrates the
it startled Horav Sholom Schwadron, zl, when he visited
extreme thoughtfulness evinced by a rare individual
Rav Chatzkel (as he was referred to lovingly) to see the
who performed chesed even after his own passing.
Mashgiach with a broad smile on his face.
The first story was revealed at the funeral of
Seeing the startled look on Rav Sholom’s face,
Rav Avraham Steiner, zl, who left this world at the age
the Mashgiach took him by the hand and said, “Shortly
of ninety-six, after witnessing and experiencing nachas,
after I married, life was difficult from an economic
spiritual satisfaction, from three generations of
standpoint. We had no money; the cupboard was bare.
descendants. (This is recorded by Horav Yitzchak
I accepted a position from which I earned a monthly
Zilberstein, Shlita, in his Mitzvos B’simchah.) When Rav
stipend. This provided us with funds, but I was
Steiner was queried concerning what in his mind
spiritually miserable. Having money on a regular basis
catalyzed the z’chus for his extraordinary longevity and
caused me to diminish my closeness with Hashem.
nachas, he related the following story.
Then war broke out. What a blessing! No more position;
The commandant at the concentration camp
no more money. I lived together with Hashem. I felt His
where he was interned was an especially cruel fiend,
Presence in my life. The war ended, and I once again
even by Nazi standards. The man did not possess an iota
became a mashgiach with a regular salary. This cast a
of compassion or human decency. He walked through
pall over my relationship with Hashem. Now, Baruch
the camp in constant anger, with the brutal death of a
Hashem, it has been eight months since the Ponevezer
Jew being the only thing that would bring a smile to his
Rav told me that he has no money to pay salaries. I am
miserable face. Every day, during “roll call,” he would
back with Hashem! Is there any greater sweetness than
call out three or four names. This meant that these
that? How could I not smile!”
hapless Jews were to go to a private room to the side
of the block, where they would be mercilessly tortured
by the commandant. The screams were heard
לא תעבד בו עבדת עבד
throughout the block. They did not last long before the
You shall not work with him slave labor. (25:39)
kedoshim, martyrs, expired amid extreme, excruciating
The eved Ivri, Jewish bondsman/slave, is not a
pain - to the glee and satisfaction of this human form of
slave in the generally accepted sense of the word. He is
Satan.
an indentured servant, who, for a specific period of
Any Jew whose name was called out was well
time, neither is free to do as he wants, nor to resign his
aware of what was in store for him. He knew that he
employment. Nonetheless, their masters must treat
was just moments away from terrible pain and death.
them with such delicacy and consideration that Chazal
The daily roll call was a mind-numbing, tension-filled
(Kiddushin 20a) say, “One who purchases a (Jewish)
experience for all the inmates. I write this just to
slave for himself buys himself a master.” The master is
present the emotional backdrop for what is about to
forbidden to assign him to perform degrading work that
happen. One day, the commandant called out the name
would be relegated only to a slave. He is to be assigned
of a Jew by the name of Steinmetz. Out of extreme fear,
skilled, dignified labor like hired help.
Reb Steinmetz became temporarily mute. The Nazi
The Sefer HaChinuch writes: “Consequently, it
called his name two more times, with no response.
is for a man to give thought to which labor he may order
Steinmetz was unable to extract an audible sound from
his eved Ivri to do…At the root of the precept lies the
his throat. The rage within the commandant began to
goal that a man should reflect in his heart that our
boil over. The bile within him rose, as he began to walk
nation is the most honorable of all, and, as a result, he
through the line looking for the elusive Steinmetz, who
will love his nation and his Torah… There is a further
dared to ignore his call. As he neared Steinmetz’s place
benefit in the matter. [As a result of reflecting on the
in the line, one of the guards erred and pointed to
laws of eved Ivri] a man will train his spirit in the quality
Steiner instead of Steinmetz.
of chesed, lovingkindness and compassion and will (in
R’ Avraham Steiner realized what was
turn) distance himself from the evil quality of cruelty.
happening and what was obviously about to happen to
As he prepares his spirit for goodness, he will
him as a result of the guard’s error. Nonetheless, this
(commensurately) receive good reward, and Hashem
holy man decided on the spot to perform the ultimate
delights in bestowing his blessings on His human
act of chesed. He left the line and walked with the three
beings.”
other unfortunates whose names had been called to
Observing the laws of eved Ivri means,
the commandant’s little torture room. He realized that
according to the Sefer HaChinuch, that (obviously) one

as a result of his act of chesed, he was probably taking
his last earthly walk.
The four just stood there waiting nervously for
the beatings, the torture, the pain and, finally, death.
Nothing happened. They continued to wait. Suddenly,
they heard the sound of machine - gun fire coming from
the place where they had just been standing. The gun
shots were accompanied by terror-stricken screams
coming from the inmates in line who were now being
mercilessly mowed down by the accursed Nazi guards.
Apparently, the Nazi fiend commandant decided to
alter his daily practice: instead of murdering four
prisoners, he decided to save the four and murder
everyone else. R’ Avraham Steiner’s life was spared due
to an act of chesed. [Rav Zilberstein discusses the
halachic aspects of R’ Steiner’s decision to relinquish his
life for another Jew: Was it halachically mandated or
middas chassidus, an act of piety which went beyond
the call of duty.]
The second story concerns Horav Shraga
Grossbard, zl, who, during his lifetime, had purchased a
burial plot on Ha HaZeisim, Mount Olives. When asked
why he did this (knowing the danger of visiting that area
of Yerushalayim), he replied that his uncle, Horav Abba
Grossbard, zl, who died childless, was buried there. He
figured that when his own children would visit his
grave, they would walk over to that of his uncle and
pray for his neshamah. This was an incredible act of
posthumous chesed, since it compelled his own
children to make a special, somewhat difficult and
often dangerous, trek to his grave, all because he was
thinking of his late uncle. This was clearly not your
ordinary act of chesed.
Rav Shraga was niftar, passed away, during the
height of the Arab Intifada, when tensions were
elevated and the danger level rose exceedingly high. It
was almost impossible to undertake a funeral on Har
HaZeisim safely. In a quandary, the family turned to
Horav Elazar M. Shach, zl, to decide between carrying
out the will of the deceased and acceding to fears for
their own safety. Rav Shach listened carefully to their
query and replied that Rav Shraga should be buried on
Har HaZeisim.
Bechukosai
ואף גם זאת בהיותם בארץ אויביהם לא מאסתים ולא געלתים
לכלתם
But despite all this, while they will be in the land of
their enemies, I will not have been revolted by them
nor will I have rejected them to obliterate them.
(26:44)
In the closing words of the Tochachah,
Rebuke, Hashem consoles His tormented Nation. They
might be in exile, but it is not the end. The atrocities
that have accompanied them throughout the exile, the
travail that has been their constant shadow, does not
mean that Hashem has rejected them. No, says
Hashem. Even in exile they remain His People, and the
Covenant He made with them remains in full force.

Parashas Bechukosai contains within it the
first set of kelalos, curses, which comprise the Rebuke.
The second set, which is larger, is in Parashas Ki Savo.
The distinctions between the two Rebukes extend
beyond their difference in size. One commonality
between the two is the manner in which they are read
by the baal korei, Torah reader, in shul on Shabbos.
Halachah states that they are to be read quickly and in
a low voice. During the time of the Chafetz Chaim, some
individual Jews would exit the shul, almost run out,
during the reading of the Rebuke. It was almost as if
they did not want to hear the many curses. Clearly, this
was not an intelligent way to act, but simple people
think that what they do not hear cannot hurt them.
The Chafetz Chaim responded to these people
with a parable. A Jew was compelled to go on the road
for the purpose of seeking a livelihood. The journey
involved traveling on old, decrepit roads filled with
ditches, deep potholes and rocks. He feared the worst.
One bad move, and his horse and wagon would be
history, with himself to follow shortly thereafter. In an
attempt to assuage his fears, his wife suggested that he
wear a blindfold when he rode through the troubled
area. He looked at her incredulously and said, “At least,
if I keep my eyes open and look where I am going, I
might avoid some of the dangerous holes. With my eyes
closed, the danger is magnified exponentially.” The
lesson is obvious: If one listens intently to the curses,
he increases the chance that he will not sin, thereby
avoiding the punishment. If he ignores the warnings, his
chances for success diminish considerably.
The Tochachah of our parshah closes with
words of consolation and hope. Not so, the later
Tochachah of Parashas Ki Savo. A number of
explanations are offered for this. The Ponevezer Rav, zl,
explains that the early Tochachah of our parsha
addresses the collective nation. It is thus written in
lashon rabim, the plural. The Tochachah of Sefer
Devarim is speaking to each individual Jew. Thus, it is
written in lashon yachid, the singular. The havtachah,
promise, that “in the end all will be good,” applies to
the collective nation, a guarantee that cannot be made
to each and every individual Jew.
The Radbaz distinguishes between the two
Rebukes, in that the Rebuke of Sefer Devarim includes
Hashem’s Name (as the One Who is sending the curses)
in most of the kelalos, while in Sefer Vayikra, the people
view the curses as happenstance. Such a curse,
whereby the victims/Klal Yisrael do not realize the
Source of their travail, requires a special consolation.
Knowing that our loving Father is behind each curse is
in and of itself a tremendous source of comfort.
In closing, Horav Reuven Karlinstein, zl, quotes
the pasuk in Yeshayah 54:7, that refers to the many
troubles and vicissitudes that have been our lot during
our long and difficult exile. B’rega katton azavtich
u’v’rachamim gedolim akabtzeich: “For but a brief
moment have I forsaken you and with abundant mercy
I will gather you in.” The Navi, Prophet, Yeshayah,
refers to all of our travail, the exiles, inquisitions,
pogroms, holocaust – every drop of Jewish blood that
has been spilled throughout our long and tumultuous

