more concerned with the physical appearance of their homes
than they are about their shul indicates the distortion of their
priorities. They care more about their homes than their shul.
As I write on a snow day, I wonder if those who walk into shul
with their wet boots filled with salt and ice would do the same
in their own home.
Kol cheilev l’Hashem. The choicest is to be
dedicated toward spirituality. Every mitzvah that we perform
should reflect our appreciation of what – and at Whose
behest – we are doing it. Tzedakah, charity, chesed, act of
kindness, is not simply a favor or a good deed, it is Hashem’s
mitzvah, and we should act in a manner becoming such an
endeavor. In other words, we give the individual in need our
best, our finest – not the torn, dilapidated items for which we
no longer have any use. This idea applies as well to foodstuffs.
When food pantries ask for cans, boxes and various food to
be collected and distributed to the needy, we must remember
that the can of peas that expired a few years ago or the frozen
leftovers form our son’s bar-mitzvah, which we want to finally
remove from the freezer so that we have room for the food
that we prepared for his sheva brachos, is a mitzvah, similar
to putting on Tefillin. We spend over two thousand dollars for
Tefillin, but, when it comes to tzedakah, we give away our
outdated items. Kol cheilev l’Hashem.
The Gerrer Rebbe, zl, the Imrei Emes, had a
collection of sefarim, sets of Chumashim, Mishnayos, etc.
which he had put away for his son’s bar mitzvah. His son, the
future Pnei Menachem, had one thing on his mind: His father
was attempting to appease him with the sefarim, because he
had given away to a poor man the one item that he had so
wanted for his bar mitzvah. The Imrei Emes had in his
possession a pair of Tefillin that had been written by Horav
Moshe, zl, m’Pshevorsk, the Ohr Pnei Moshe. These Tefillin
were obviously unique in their kedushah, sanctity, and, as
such, were put away for the bar mitzvah of the Pnei
Menachem. His father had told him that if he would be ra’ui,
worthy, they would be his. This was not to be, since his father
had placed a greater premium on helping a Jew in need than
in giving his son the extraordinary pair of Tefillin.
A poor man had come to him with a heavy heart.
His daughter was about to be married, and he had nothing –
no money for the dowry, no money to even pay for the
wedding. Unless something happened soon, the shidduch
would be off and a Jewish girl would be put to shame. The
Gerrer Rebbe took out the treasured Tefillin and told the man,
“I will have you know that these Tefillin are valued at not less
than 2500 gold coins. Do not settle for less.” When queried
why he gave his most precious possession to the poor man,
the Rebbe said, “Kol cheilev l’Hashem. Tzedakah is also a
mitzvah. I must give the choicest possession for this mitzvah.”

Va’ani Tefillah
 – מקבץ נדחי עמו ישראלMekabeitz nidchei amo Yisrael.
How was Avraham Avinu able to unite an entire
world of committed pagans to accept the monotheistic
belief? A world filled with idol worshippers, each devoted to
a form of sheker, falsehood, left their idols and joined the
ranks of believers. How did this occur? He showed them the
truth. Someone who is living the life of a lie will eschew the
lie as soon as the truth glares at him. Avraham taught the
world the meaning of emes, truth. When they saw the truth,
they realized the falsehood to which they had been adhering.
Our Patriarch could have easily shied away from reaching out
to these people. “They are different. Why bother?” Avraham
understood that when a person is presented with the truth in
its pristine and unembellished form, he simply must listen.
Horav Yitzchak Kirzner, zl, observes that there are 20 words in
the brachah of Teka b’Shofar, coinciding with the 20
generations that preceded Avraham Avinu. This is to say that
in the merit of our Patriarch, we will again be unified as one
people. Diverse groups could ultimately come together as
one, when the light of the truth illuminates their minds. From
the allusion to Avraham, we see that (while it might appear
impossible), when shown the truth, an entire world can be
united under the banner of Hashem. During the ingathering
of the exiles (both physical and spiritual), all Jews will be
united in their belief in Hashem.
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Parashas Vayikra

תשע"ח

'אדם כי יקריב מכם קרבן לד
When a man among you brings an offering to Hashem.
(1:2)
The Torah refers to the person who brings the
korban, sacrifice/offering, as Adam, which is also the name of
Adam HaRishon, to imply that, just as Adam did not bring an
offering from a stolen animal (since everything belonged to
him), so, too, should we not serve Hashem with ill-begotten
goods. Adam HaRishon offered a bull as his korban to
Hashem. This primordial bull was different from any other
bull that would ever be created. Chazal (Chullin 60a) state:
“Adam arose and offered up a bull whose horns appeared
before its hooves, as David Hamelech writes (Tehillim 69:32):
V’sitav l’Hashem mishor par makrin mafris, “It shall be more
pleasing to Hashem than a yearling bull, with horns, with
hooves.” While most bulls have hooves and horns, the first
bull was unique in that it was created fully grown from the
earth. It rose from the earth, headfirst, fully grown, standing
erect. Chazal teach that everything was initially created fully
mature, complete and developed. The emergence of the
primordial bull from the ground (as opposed to every
succeeding bull), with its horns preceding its hooves,
warrants the appellation, makrin mafris.
What is the significance of the horns preceding the
hooves as far as a korban is concerned? Horav Yaakov
Kamenetzky, zl, comments on the unusual expression, makrin
mafris. We understand the significance of hooves, since
cloven hooves form the part of the kosher sign of an animal:
cloven hooves and chewing its cud. It is, therefore,
understandable that Adam’s korban underscores its hooves.
What significance, however, do the horns have? Horns do not
impact the kashrus of the animal, so why emphasize the
uniqueness of the primordial bull?
The Rosh Yeshivah explains that, while horns do not
impact the life of a human being, they do serve the animal by
enhancing his power and beauty. This is evidenced from the
pasuk in Devarim 33:17, B’chor shoro hadar v’karnei re’eim
karnov, “His first-born bull in his grandeur and its horns are
like the horns of a re’eim.” Since the bull’s horns have no
practical use to man, why is it necessary to mention them as
part of Adam HaRishon’s sacrifice?
The Rosh Yeshivah explains that horns add a sense
of pride and power to the animal, engendering it with an
appearance of grandeur. It also gives it the ability to fend off
or attack other animals. It is this aspect – the grandeur,
power, pride – that we offer up to Hashem on the Mizbayach
as part of the Korban Olah (where everything is consumed).
This is the lesson of Adam ki yakriv mikem korban l’Hashem,
“When a man (Adam) from amongst you shall bring an

פרשת ויקרא

offering.” By invoking the name Adam (referring to Adam
HaRishon), the Torah recalls the very first korban offered – the
only animal whose horns appeared before its body. This means:
the glory, power and pride preceded the usefulness of its body.
This animal was slaughtered for the sake of the Divine service,
l’shem Shomayim. This implies a lesson to every individual in
each generation who will offer up a sacrifice to Hashem, that
he, too, should be prepared to sacrifice, dispense, his gaavah,
arrogance, haughtiness (which some might pejoratively refer to
as pride), to Hashem.
Horav Yisrael Belsky, zl, builds upon this exposition.
Adam ki yakriv mikem korban l’Hashem, “When a man amongst
you shall bring near a korban to Hashem.” Adam HaRishon
emerged onto the face of the world and beheld before him the
entirety of Creation. When he viewed its enormity, he asked
himself, “What is this world? Why was it created? Who am I?”
The answer to these questions are initiated by the
first word of the Torah – Bereishis, which (as Chazal explain) is
a contraction of Beis – Reishis. For the sake of two primary
things did Hashem create the world: Klal Yisrael; and Torah. The
entire world and all of mankind were created for the specific
purpose of enabling Hashem’s people to serve Him.
Thus, Adam HaRishon’s first act was to take the
primordial bull, the makrin mafris, and slaughter it as a sacrifice
for Hashem. This sacrifice was unique, one of the original and
most glorious elements of Creation. Yet, it was slaughtered for
Hashem. This accentuates Adam’s awareness of the notion that
everything – regardless of its beauty, glory and uniqueness, as
well as a person’s animal drives and pride all exists for one
primary purpose: to serve Hashem. Adam taught us that at
every step in life, at every juncture, we must make a point to
recognize, affirm and attest to the purpose of Creation. Nothing
belongs to us; nothing has value unless it fulfills a purpose, and
that purpose is the service of Hashem.
We are enjoined to use everything that Hashem
created in this world for the express purpose of bringing out
kavod Shomayim, glory of Heaven. By offering the first korban,
Adam HaRishon achieved this goal. We follow his lesson,
whether it be in bringing a korban or in our daily endeavor;
everything that we do is to be held up to the barometer of
kavod Shomayim. If we live our lives in such a manner, we are
not only carrying out Hashem’s will, we give value and meaning
to our lives, since we are no longer just living for ourselves. We
live for kavod Shomayim.
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HaMagen, Horav Eliezer Papo, zl, author of the Pele Yoeitz,
Hashem. As part of this objective, the animal must be
writes that the words melach/timlach have the same letters
slaughtered, but the slaughtering is not the primary act of
as mechal/timchol, forgiveness. He comments that the
hakravah, offering. Unlike other korbanos, the act of
greatest korban, sacrifice, one can bring before Hashem is to
shechitah, slaughtering, within the context of a shelamim, has
be maavir al midosav, voluntarily surrender his right (or
greater significance. A Korban Shelamim is brought by a
feeling that he is right) to retaliate for insult or injury. To be a
person who wants to eat mundane food. He wants elevated,
forgiving person takes incredible character and faith in
consecrated food. When one partakes of a Korban Shelamim,
Hashem. When one realizes that whatever occurs is from
he is eating the flesh of an animal that was slaughtered in the
Hashem, and that the individual who hurt him is Hashem’s
Bais Hamikdash, with the intention of it being offered to
agent, one learns to forgive – even though he (thinks that he)
Hashem. By the time the animal’s flesh is brought to the
has every reason not to.
owner’s dining table, it has already been sanctified and
A kollel fellow in Eretz Yisrael was experiencing
elevated. Thus, as explained by Horav Mordechai Gifter, zl,
unusual pain, and he finally went to the doctor, who, after
the ultimate intent in slaughtering a shelamim is to facilitate
taking a number of tests, presented him with a dreaded
consumption of the animal. Therefore, the Torah refers to it
diagnosis. The man and his family were broken-hearted. Since
as a zevach, holy slaughtering.
he was very close with Horav Chaim Kanievesky, Shlita, the
The Korban Todah, Thanksgiving-offering, is
Kollel fellow went to the sage to petition his counsel and
considered a shelamim. One who has survived a lifeblessing. He understood the overriding importance of one’s
threatening crisis brings a Korban Todah. Chazal (Berachos
personal prayer; thus, he planned to travel to Meron to pray
54b) explain that basically four categories of individuals exist
at the holy site of Rabbi Shimon bar Yochai’s grave. He
whose experiences require them to bring a Korban Todah.
stopped first to speak with Rav Chaim.
One who has survived travel through a desert, a sea voyage,
The sage said to him, “Do you remember that I
serious illness, or a dangerous incarceration brings a Korban
visited your home eight years ago?” “Yes, I remember; how
Todah to express his gratitude to Hashem. The Rosh Yeshivah
could I forget such a visit?” he replied. The reason for the visit
explains that the very realization that he was spared by Divine
was an unfortunate incident that had taken place twenty
“intervention” behooves him to realize that all events – even
years earlier. Apparently, someone had caused the kollel
those which seem mundane, every day, normal, run of the
fellow’s wife serious injury which resulted in her father
mill – are, in fact, fashioned and manipulated by Hashem.
leaving this world a broken-hearted man. After a while, the
Only Hashem controls everything; every event – large and
individual who had caused his wife harm married, but,
small, normal or miraculous – is all under His purview. Nature
although a few years had passed, he had yet to be blessed
belongs to Hashem – as does everything.
with a child. He went to Rav Chaim to ask that the sage
This idea understandably brings with it the
intercede with the woman who had been harmed. Rav Chaim
perception that the seemingly mundane world – its every
presented her with a note stating that she completely forgave
aspect and maintenance, indeed, all physical matter – has
the man who had harmed her. “Please sign this note,” Rav
considerable significance. Otherwise, why would Hashem
Chaim asked.
involve Himself with it? If there is purpose in physicality, it
“Rebbe, I cannot sign. The pain and hurt that
must then be harnessed and elevated for the service of
resulted is too much to bear. How can I even look at it?” she
Hashem. Since this awareness is the consequence of his being
replied. “I understand,” said Rav Chaim. “Nonetheless, please
spared from death, then what greater and more noble
sign.” “If the Rav asks me to sign – I will, but I am not prepared
expression of gratitude can there be than actually taking a
to forgive him,” she said. Rav Chaim was relentless:
worldly matter and elevating it to korban level? By doing this,
“Nonetheless, I ask that you override your feelings and
one fulfills this very concept. This is the essence of a Korban
forgive him.” A few more minutes passed, and she relented,
Shelamim. It is a sacrifice whose entire purpose is to uplift
signed and forgave the one who had harmed her so badly
one’s act of eating by elevating mundane food and
that, twenty years later, the pain still flared up within her. Rav
transforming it into kodoshim, consecrated food. Therefore,
Chaim asked to have a copy made of the note, and he kept
the Torah sees fit to classify the Todah as a form of shelamim.
the original.
Perhaps we might expand on the Rosh Yeshivah’s
Now, Rav Chaim told the kollel fellow, “Take the
idea. The Klausenberger Rebbe, zl, was a unique individual.
note with you to Meron and pray that if there is a Divine
One of Europe’s youngest pre-Holocaust Rebbeim, his
decree against you, it should be rescinded, just as your wife
encyclopedic knowledge would rival that of a computer. It
forgave the one who had years ago harmed her.”
was his incredible emunah that was likely his greatest spiritual
We all have requests of Hashem, but what are we
asset. To paraphrase Horav Lazar Brody, Shlita, “His emunah
willing to do in order to warrant a positive response? Perhaps
was so powerful, he saw only Hashem – nothing and no one
this is why maavir al midosav is such an incredible z’chus,
else. He feared no one, not even the accursed SS officers who
merit. It takes a lot, and one must be very special to forgive
threatened so many times to kill him. He was 100% a servant
when the pain is so intense.
of Hashem.”

The Rebbe’s resolve to uphold every mitzvah was
absolute. It did not matter to him whether his situation was
comfortable or whether he was facing certain death. He saw
only Hashem. There was no mundane – there was only the
ratzon Hashem, will of G-d, expressed through every creation.
Despite the beatings and torture, the Nazis could not break
him. He composed himself with absolute resolve and
devotion to Hashem. His faith was unshakable.
His absolute refusal to eat non-kosher food – even
on Pesach – drove the Nazis into a frenzy. He prayed to
Hashem, right in front of the Nazis, without fear. He did not
see them. He saw only Hashem. He had every reason to give
up, to throw in the towel. His wife and children were brutally
murdered. His co-religionists were mocked by the Nazi beasts
shortly before being murdered by them. The anger within him
must have reached a boiling point; yet, instead of anger
building up from within, there was a flame of defiance that
burned brightly, that motivated him to scoff at the Nazis. The
Rebbe taught us that there is a higher spiritual plateau than
just being observant. We all serve Hashem, but how many can
say definitively that we serve only Hashem, that we think only
of Hashem; that we see Him alone, with outside pressures
having no impact upon us whatsoever? While few can be
expected to live and achieve the spiritual apex reached by the
Klausenberger Rebbe, we now have a standard, an example
of greatness, for which we might aspire.
'כל חלב לד
All the choice parts for Hashem. (3:16)
Concerning all offerings, all the choicest parts are to
be offered to Hashem on the Mizbayach, Altar. Rambam (at
the end of Hilchos Isurei Mizbayach) writes that this idea
applies to everything across the board: the choicest, the best,
is to be designated exclusively for ruchniyos, spirituality.
Among the examples that are given is the idea that the shul in
which one davens, prays, should be more impressive, fancier
than his home. David Hamelech lamented the fact that he
lived in a palace made of cedar wood, while the holy Aron,
Ark, was ensconced in a tent. It should be of concern to us
that the taxes on our homes often exceed the price of the shul
that we attend. The furniture certainly does.
The issue is one of priorities. What has greater
significance in our eyes: the shul/yeshivah/school; or our
personal material possessions? It all boils down to what plays
a greater role in his life, what he feels that he cannot live
without. Horav Yaakov Galinsky, zl, cites the classic tale of a
fellow who came to his doctor’s office complaining of pain in
his lungs. “When does it hurt you?” the doctor asked the
patient. “Only when I breathe,” the patient replied. “If that is
the case, simply do not breathe!” While the physician might
have been highly rated in his medical knowledge, he
obviously lacked a modicum of seichel, common sense. A
person must breathe in order to live.
Rav Galinsky quotes the well-known passage in the
Talmud concerning the government’s ban on Torah-study.
This decree did not prevent Rabbi Akiva from studying and
teaching Torah. Papus ben Yehudah met him and asked, “Are
you not afraid of the government?” Rabbi Akiva answered
with a mashal, analogy. A fox came over to the edge of the
river and saw the fish swimming away. He asked the fish,
“Why do you flee from the water’s edge?” “We fear the
fisherman’s nets,” they replied. “Why do you not come out of

the water, and we will live together as friends?” the fox asked.
The fish replied, “They say that you are the most clever of all
animals. To us, however, your question indicates that you are
a fool. If we are not safe in the water, which happens to be
our home and the only place in which we can breathe, how
could we survive on dry land where we are unable to
breathe?”
“Likewise,” Rabbi Akiva explained to Papus ben
Yehudah, “if when we learn Torah, which is the source of our
life, we are still in mortal danger from our enemies, how
would we possibly survive without it? No Torah, no life! It is
as simple as that. Make no mistake; merely existing and
breathing do not constitute living. Torah is one “quality” of
life which is not deferrable. It is the very basis for living
without which life really has no purpose. True, there is the
mitzvah of chesed, performing acts of kindness, with their
many outlets, but, without the direction and guidance of
Torah, these very acts of kindness can be misplaced.
Rav Galinsky comments that our generation (I think
he refers to a specific time and milieu, because, in the
yeshivah world, Torah seems to reign paramount) suffers
from the curse that is part of the Ikvesa d’Meshicha, End of
Days, time for Moshiach, shru chakimaya l’mihevei
k’chazanaya, “The scholars become like cantors.” The Bais
HaLevi, zl, explains this practically. Certainly, a good voice and
the ability to sing beautifully are laudatory qualities, in which
a person can take great pride. But, if he is not blessed with a
good voice – it is not the end of the world! Nu, nu, so what,
so he cannot sing. The problem arises when this is the attitude
that is assumed (and accepted) with regard to Torah
scholarship. Shidduchim, matrimonial matches, are not – and
should not – be the barometer for determining and defining
values, but, sadly, in today’s contemporary society, values are
regulated by the inane judgments that people make, based
upon the misplaced value system which is becoming more
and more prevalent with time. If one were to propose a
shidduch for a young, talented woman from a prominent
family – steeped in wealth and some learning – he would not
offer the name of a young man who was physically and/or
mentally challenged. What about a distinguished student of
a prominent yeshivah, however, who has excelled in all areas
of Torah erudition and ethics, but does not have the voice of
a chazzan? He certainly would not refrain from proposing this
young man’s name. Veritably, if he would be a chazzan he
could earn a fine livelihood by leading the services during
special occasions, but it is not a tragedy if his voice is not his
most prominent feature.
There will come a time, however, when “Scholars
will become like cantors;” which means that when the
shadchan, matchmaker, says that the young man is
wonderful, but in the area of Torah scholarship he is deficient.
People will (sadly) say, “Nu, so what? If he cannot learn, it is
not the end of the world!” In other words, the standard of
Torah erudition will be equal to chazanus. It is not the end of
the world if he cannot sing, if he cannot learn.
This, explains the Bais HaLevi, will be the curse that
will accompany the End of Days, when misplaced values will
breed a distorted perspective concerning Torah and
everything spiritual. Rav Galinsky concludes that this idea is
quite possibly the reason that a city whose roofs of its houses
are higher and look down on the roof of the local shul
(Shabbos 11b) will be destroyed. A city whose citizenry is

