ולא תחללו את שם קדשי ונקדשתי בתוך בני ישראל
You shall not desecrate My Holy Name, and I shall be
sanctified among Bnei Yisrael. (22:32)

Some of us live under the misguided, selfimposed impression that Kiddush Hashem, sanctifying
Hashem’s Name, is a one-time event – the ultimate
sacrifice one must accept upon himself when the need
arises and the situation is so pressing that there is no
other way out other than abdicating one’s religious
commitment. Horav Nissan Alpert, zl, understands
otherwise from the text of this pasuk. According to the
Rambam (Hilchos Yesodei HaTorah 5:1), this pasuk is
the source for the mitzvah that all the Jewish People are
commanded to sanctify the great and holy Name of
Hashem Yisborach. As it says, V’nikdashti b’soch Bnei
Yisrael, “And I will be sanctified among Bnei Yisrael.” If
this is the case, why did the Torah not present the
mitzvah in a positive tzivui/commandment-like
message: “You should sanctify Hashem’s Name”? In its
present form of: “Do not desecrate My Name – and “I
shall – (in the future) be sanctified,” it is almost saying
that sanctification is a future event that will come to
pass.
Rav Alpert believes that the pasuk is actually
presenting us with a fundamental insight concerning
the nature of mesiras nefesh, devotion and dedication
to the point of self-sacrifice in general, and Kiddush
Hashem in particular. It is not a one-time, last ditch
effort. It is a lifestyle.
How do we define mesiras nefesh? It is the act
of relinquishing everything – up to and including one’s
life. Clearly achieving such an extraordinary level of
devotion and commitment does not happen overnight.
It requires a step by step process in which the individual
climbs higher and higher, ultimately achieving such a
profound relationship with Hashem, His Torah and
mitzvos, that he stands willing and prepared to give up
his life for them. It seems unrealistic that an intelligent
adult would be willing to give up his life for the sake of
Kiddush Hashem just because he discovered one day
that such a mitzvah in fact exists. It also does not make
sense that such a decision is an isolated, spur of the
moment decision, disconnected from any other
thought in the person’s mind.
Rather, mesiras nefesh is the result of: one’s
having lived a life of devotion to Hashem; clear and
thoughtful cogitation of the meaning and values of
Judaism; living a life of observance – of shemiras
Shabbos, taharas ha’mishpachah, family purity,
kashrus, integrity in the marketplace. These, in turn, are
the result of spiritual integrity and its accompanying
appropriate demeanor – in the home, the shul, and the
business. Such a person has sanctified himself. He is
ready – if and when the time comes that he is asked to
make the ultimate sacrifice. The kedushah that he has

developed within him will direct and guide him toward
the mitzvah of mesiras nefesh al Kiddush Hashem.
This is the meaning of V’nikdashti b’soch Bnei
Yisrael. It will happen, but not as the result of a
command; rather, it will occur as the natural extension
of one’s behavior and lifestyle up to that seminal
moment. It takes a lifetime of “holy living” in order to
“die holy.”

Va’ani Tefillah
 – השיבה שופטנו כבראשונהHashivah shofteinu
k’varishonah. Restore our justices as before.
The Semichah Controversy (continued)
The Ralbach’s contention with the Mahari
Beirav’s ordination was that the rabbanim of
Yerushalayim were not included in the process. The
Rambam’s ruling applies only when all of Yisrael’s sages
are involved. Furthermore, the Ralbach felt that the
decision to follow only the rabbanim of Tzfas slighted
the rabbanim of Yerushalayim. The dispute continued
and became heated, with the two primary disputants
becoming embroiled in a machlokes l’shem Shomayim,
controversy for the sake of Heaven – but a controversy
nonetheless. Every aspect of the Halachah was
debated, each side standing firm in its position. The
dispute was “resolved” when the Turkish government
informed all involved that semichah was but the first
step in the process of reestablishing a Jewish state –
something upon which the Turkish rulers frowned.
Consequently, Rav Beirav was forced to flee to Egypt.
By the time matters quieted down, the popular opinion
had already swung into the corner of the rabbanim of
Yerushalayim.
Of the four musmachim, Rav Yosef Karo took
it to the next step by ordaining the Alshich, who, in turn,
ordained Rav Chaim Vital. In his Bais Yosef
commentary, Rav Yosef Karo responds to all of the
Ralbach’s objections. We anxiously await the day when
Eliyahu HaNavi will clarify the question and “restore
our justices as before.”
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Parashas Emor

תשע"ח

אמר אל הכהנים בני אהרן ואמרת אליהם לנפש לא יטמא
בעמיו
Say to the Kohanim, the sons of Aharon, and you shall
say to them: to a (dead) person he shall not become
impure among his people. (21:1)
Chazal (Midrash Vayikra Rabbah 26:6) quotes
the pasuk in Sefer Tehillim (19:10), Yiraas Hashem
tehorah omedes la’ad, “Fear of Hashem is pure, it will
stand for all eternity.” Rav Levi said, “Because Aharon
HaKohen maintained such fear of Hashem, he was
given this parsha, which will accompany his children
and their descendants until the end of time.” Which
parsha is this? The parsha which addresses the
avoidance of impurity.
It sounds as if the primary requirement
imposed upon the Kohanim is the mandate that they
maintain a heightened level of purity. What about the
prohibition against marrying a divorcee or someone
whose lineage is tainted? Why is the mitzvah of
maintaining purity singled out as the mitzvah that was
given to the Kohanim for all time?
The Zera Shimshon addresses this question.
He explains that, with regard to matters of impurity,
one might conjecture that once a Kohen becomes
impure – that is it. His holiness has been compromised,
so that it had departed from him; he can now be
exposed to impurity without the fear of further
damage. In contemporary times we assume everyone
to be impure, since we no longer have access to the
ashes of the Parah Adumah, which is the vehicle for
effecting purification. Thus, one might wonder what
the purpose is in a Kohen avoiding impurity altogether.
After all, – it is what it is; he is already impure.
Hashem thus makes it clear that this mitzvah
is not null and void. It will exist until the end of time.
Therefore, although they have no possibility of
maintaining true purity, it is still prohibited for Kohanim
to come in contact with impurity.
The crux of Hashem’s promise appears to be
that the Almighty will continually dwell with the
Kohanim – even in the midst of their impurity. This
implies that the sanctity of the Kohanim never leaves
them, and that, even when they become impure, the
Shechinah will continue to repose among them. This is
why Kohanim can never be allowed to become impure
and why this mitzvah continues to remain a hallmark of
the unique relationship between Hashem and His
Kohanim for all time.

פרשת אמור

Perhaps we might extend this idea further. A
great Chassidic leader (Horav Levi Yitzchak m’Berditchev)
once said, “One can be for Hashem or (chas v’shalom,
Heaven forbid) against Hashem, but he cannot say that
he is not with Hashem.” This means that Hashem never
leaves a person, regardless of his iniquity. He is a loving
Father Who never rejects His child. He is with us in times
of joy, in times of sadness, in times of adversity and in
times of our failure to act as a loving child should act. In a
recent visit to Bnei Brak, I had the opportunity to meet
with the Kuzmirer Rebbe, Shlita. I shared with him the
travail that someone was experiencing as a result of a
soured interpersonal relationship. The Rebbe’s reaction
was inspirational. He remarked, “I do not understand why
people do this to other Jews. Hashem says, ‘Imo Anochi
b’tzarah, I am with him during his troubles.’ This means
that when a Jew suffers, he does not suffer alone.
Hashem is with him. When a person causes another Jew
to have pain, he is causing Hashem to ‘have’ pain. Why
would a person want to cause pain for Hashem?”
We never think about it this way. At times we
might cause hurt and humiliation to another Jew; of
course, we feel justified with our actions. We feel it is
payback for what he did to us, or it is a deterrent for what
he might do to us in the future. While in someone’s
perverted mind he might justify his actions, but does he
ever think about the fact that he is simultaneously
causing pain for Hashem? That is something no one can
justify.
את אביה היא מחללת
She desecrates her father. (21:9)

Why should her father be blamed? Veritably,
parents often must accept blame for their children’s
indiscretions, but it seems that here it is assumed. By
exhibiting profligate behavior, the daughter of the Kohen
has disgraced her father. We find a similar case
concerning the family of Miraim bas Bilgah, whose family
was disgraced as a result of her rebelliousness.
Apparently, the Torah here blames the father. Later
(Parashas Ki Seitzei) concerning the debasement of the
naarah ha’meorasah, betrothed maiden, who was found
guilty of infidelity, she is taken to the doorway of her
father’s home to be stoned. Her parents are blamed.
Why? Who does not know wonderful, caring, loving
parents who do everything in the world for their children,
to no avail? It is a Heavenly decree that some must suffer.
Some children go off the derech, despite every medium

employed to circumvent and prevent these tragedies
Horav Avraham Pam, zl (cited by Rabbi Sholom
from occurring.
Smith in “Messages from Rav Pam”), renders the word
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humiliated his honor; She’omrim alav, arur she’zu
favors received. Under normal circumstances, the
yalad, arur she’zu gidal, because they say about him,
Korban Todah is brought for any of four circumstances
‘cursed is he that gave birth to this (girl), cursed is he
in which a person’s life had been imperiled: surviving a
that raised this (girl).’” The father reproved his
serious illness; crossing the desert; taking a dangerous
daughter. He certainly had rebuked her numerous
trip; having been freed from prison. In all of these cases,
times. So why was it ineffective? I think the answer lies
the expression of gratitude is a “no brainer.” One
in one word – kevodo, his honor. The father was not as
realizes that he almost died, and, if not for the grace of
concerned with his daughter’s crass and ignominious
G-d, he would not be here. It is only right that he offer
behavior and its effect on her religious observance, as
a Thanksgiving-offering.
much as he was concerned over what it was doing to
What about the fellow who has no threats to
his standing in the community. The father feared that
his life, but realizes that everything that he possesses,
his daughter’s nefarious activities were a disgrace to his
all of his good fortune is a miraculous gift from
esteemed position.
Hashem? The novelty of this pasuk is that it refers to a
I remember vividly years ago a student who
situation in which a person offers a korban
began to gravitate towards non-observance. He still
l’retzonchem, voluntarily – out of free will – not as a
came to shul, but did not daven. He rarely put on
result of the above cited circumstances, but due to
Tefillin. He kept kosher at home. Once he left the house,
(unlike so many of us who simply take our good fortune
kashrus, Shabbos and all of the other Jewish staples
for granted – and even expect it) a deep-rooted
went out the window. I remember his father visiting me
realization that whatever he has in life – children,
to attempt to somehow turn his son around. “I cannot
health, livelihood, success, joy and satisfaction – are all
tolerate him coming to shul on Shabbos dressed in
miraculous gifts from Hashem. These gifts merit a
jeans, a colored tee shirt with offensive designs and
Korban Todah – not one which he has to give, but one
lettering all over it, and wearing sandals without socks.
which he wants to give!
He is humiliating me! I can handle the (lack of) Shabbos,
Such a person acknowledges the daily,
kashrus, etc., but why does he have to embarrass me in
constant miracles which he experiences and which
front of my friends?”
sustain him. Although cloaked behind the veil of what
This is what concerned the father – not
we are used to calling “nature,” they are miracles and
Shabbos – not kashrus, but the fact that his son’s
wonders from Hashem. When one sees through the
chosen dress code embarrassed him. Kavod, honor,
ambiguities and discovers that the Hand of Hashem
esteem – that is what he cared about. His concern was
guides and manipulates life to his betterment, when he
for himself and his reputation – not his child’s spiritual
realizes that all of his life’s achievements are the result
demise. When parents put themselves first, when their
of Hashem’s blessing, he will (or should) feel a sense of
comfort zone precedes the spiritual and emotional
gratitude that inspires him to offer a Korban Todah to
needs of their children, then they must own up to their
Hashem. This is the meaning of being guided by one’s
part in the children’s spiritual departure from Jewish
own will. While most of us realize that it is all from
observance. Es avihah hee michalelels, “She desecrates
Hashem – some of us feel a sense of entitlement. After
her father”: Apparently, this is all her father cared
all He owes me. How sad.
about when he admonished her to come home. After
One of the features of this week’s parsha is the
all, what are the neighbors and the people in shul going
tzivui, command, to bring the Omer to the Bais
to say?
Hamikdash. Beginning on the second day of Pesach, we
count forty-nine days until Shavuos. The Rambam
views the counting as similar to the anticipation one has
וכי תזבחו זבח תודה לד' לרצונכם תזבחו
as he waits to greet a welcomed guest. The Sefer
When you slaughter a feast Thanksgiving to Hashem,
HaChinuch says that by counting the days, we express
you shall slaughter to gain favor for yourselves. (22:29)
our gratitude to Hashem for the harvests that we enjoy.
Rashi understands this pasuk as an enjoinment
Furthermore, when we count days, we count time,
to one who offers a Korban Todah, Thanksgivingwhich is Hashem’s greatest gift to us. We realize that
offering, to maintain the proper kavanah, positive
every day, every hour, every moment, is a blessing
intention, that it all be eaten on that day. If one has
which we may not squander. As we age, this blessing
intention to prolong the eating until the next day, he
catalyzes greater meaning and value. Time becomes
not only disqualifies the korban, but he also loses favor
much more important as the “sands of the hourglass”
for himself in the eyes of Hashem. A korban achieves
move from top to bottom. Every new day is a cause for
efficacy if the individual offering the sacrifice adheres
celebration. How do we celebrate? How should a Jew
to the prescribed Biblical rules concerning its offering.
celebrate the greatest gift from Hashem? He should
Otherwise, the korban is invalid. L’retzonchem is
give back by using every waking moment of that day to
required in order for a korban to be effective.
serve Him via: bringing fresh blessing into the world;
helping his fellow Jew. No one pleases a father more

than someone who helps his children. Our Heavenly
Father certainly appreciates it if our expression of
gratitude to Him were to include reaching out to His
children.
'ושמרתם מצותי ועשיתם אתם אני ד
You shall observe My commandments and perform
them. (22:31)

Rashi explains the verbs in this pasuk
practically: u’shmartem, “You shall observe,” as
referring to Mishnah, study; and va’asisem; “and
perform them,” as an enjoinment to action, to carrying
out mitzvos. In contrast, the Chasam Sofer, zl,
approaches the verb “u’shmartem,” homiletically.
U’shmartem, “You shall guard them,” as we find
concerning Yaakov Avinu’s understanding of Yosef’s
dream; V’aviv shamar es ha’davar, “And his father kept
the matter in mind” (Bereishis 37:11). Our Patriarch
anticipated the results of the dream. He guarded it,
anticipating its outcome. Thus, the Torah teaches us
that it is not enough to merely execute the mitzvah; it
is vital that we anxiously anticipate the opportunity to
perform the mitzvah. We wait for it, yearn to perform
it. This is the meaning of observance: vitality,
excitement, anticipation and longing.
Horav Reuven Karlinstein, zl, portrays how this
attitude plays itself out in our daily lives. When the
alarm clock rings, we arise from bed knowing that soon
we will be able to put on our Tefillin and daven to
Hashem. We are excited and actually count the minutes
to that moment. The flipside is one with which we are
all quite familiar. The alarm clock rings, and we look at
the time, thinking to ourselves, “How much more sleep
can I squeeze out?” Perhaps if we cut back on the coffee
we can sleep longer and still come to shul in time to
daven.
I recently had the zechus to watch my
grandson put on Tefillin for the first time under the
direction of Horav Binyamin Elyashiv, Shlita. It took
place in a small, quaint shul which houses the Tiferes
Bachurim Yeshivah, which the gaon directs. We all
arose early and threaded our way down the winding
streets of Meah Shearim. We were asked to be there at
6:10 a.m. We were there much earlier, waiting with
bated breath for Rav Elyashiv’s entrance. The air was
filled with anticipation and excitement, knowing that
the first time one puts on Tefillin leaves a powerful
impact – for the rest of one’s life. That was the brachah,
blessing, that he received, “You should always put on
Tefillin this way.” Every day – every mitzvah – should be
a privilege, an honor, an unprecedented opportunity.
Imagine the Jews, Holocaust survivors, who –
after years of physical, emotional and spiritual
deprivation – finally had the opportunity to renew their
active bond with Hashem. How they put on Tefillin!
Horav Aharon Kohen, zl, was Rosh Yeshivah in
Chevron. A brilliant gaon and tzaddik, he devoted
himself to his work, despite being frail and sickly
throughout most of his life. Horav Yechezkel Sarne, zl,
was his brother-in-law. At his funeral, Rav Sarne related
that he once asked his brother-in-law from where he
was able to conjure up the strength to arise from his

bed every day. Rav Kohen replied that, indeed, he had
no strength to get up. When he remembered where he
was going, however, that it was time to daven to
Hashem, this realization “lifted” him from his bed and
propelled him to the bais hamedrash. When one
maintains the proper attitude of u’shemartem, the
va’asisem is a natural and successful progression.
Rav Reuven Karlinstein views u’shemartem
mitzvosai as an admonition to guard the quality of
mitzvah observance, to see to it that every mitzvah is
performed to perfection, with the correct attitude and
proper devotion, with joy and aforethought. He quotes
Horav Sholom Schwadron, zl, who explains the pasuk in
Shemos 12:17, U’shemartem es ha’matzos, “And you
shall guard/watch the matzos,” in a novel manner.
Chazal (Mechilta) derive from here – Mitzvah ha’baah
l’yadcha al tachmitzenah, “Do not allow a mitzvah
which comes into your hands (if the opportunity to
perform a mitzvah arises) to become chametz/leaven
(Do not tarry in its performance. Act with haste to carry
out the mitzvah.)” Why is it that Chazal chose this pasuk
specifically to teach this lesson? It is not as if there are
no other places in the Torah from where we may derive
the critical importance of not allowing a mitzvah to
fester, to carry it out as soon as possible.
Rav Sholom explains that matzah is unique in
that it is unnecessary to do anything whatsoever to
create chametz from matzah. All one needs to do is –
nothing. Let it sit and become leaven. Thus, it is
specifically here that the Torah emphasizes the need
not to allow an opportunity to perform a mitzvah to
sour. One should be acutely aware that in order to
destroy a mitzvah, to lose it forever, it is not necessary
to act in a negative manner against it. All one needs is
to do nothing, to sit back complacently and take his
sweet little time in getting his act together, during
which the opportunity for mitzvah performance
dissipates. If one does not apply himself to the mitzvah,
he loses it.
The Alshich HaKadosh wonders why the Torah
speaks almost redundantly, saying, “You shall observe,
and perform.” Is observance not performance? He
explains that with every mitzvah that a Jew performs,
he creates a Heavenly Malach, Angel. If the mitzvah
that he performs is carried out without devotion,
aforethought, passion, excitement; if his actions are
insipid, lacking any feeling, almost sickly – the Angel he
creates will be identical to the mitzvah. The “quality” of
the Angel that he creates mimics the quality of his
mitzvah performance. Obviously, one who performs a
mitzvah properly, with devotion and passion, creates
an Angel that will be favorable to him. Thus, the Torah
writes: “You shall observe My mitzvos,” and the
manner in which you observe the mitzvos creates the
enduring quality of the mitzvah: “You will make the
mitzvah,” giving it the power to protect you and stand
in your behalf. We reap what we sow.

