The fish falls for the tempting bait, takes a bite and
suddenly realizes that its mouth has been punctured by
the hook. The fish is trapped – but may not realize it,
since the rest of its body seems to have free rein to
swim around. The fish may not be trapped inside of the
net, and it may have freedom to move, but it is no less
trapped than the fish inside the net.
Horav Eliyahu Lopian, zl, explains that two
types of yetzer hora, evil inclination, seek to ensnare us.
In one case, a person scoffs at everything: Shabbos,
Yom Tov, Kosher, Tefillin, Torah study. From the top of
his head to the bottom of his feet, he has rebuffed and
thrown off the yoke of Heaven from himself. He is
completely ensnared, totally subjugated to the wiles of
the yetzer hora.
In contrast is the fellow who does it all: rises
early to daven; studies Torah whenever he has an
available moment; observes Shabbos with all of its
stringencies; observes kashrus – the works. The man is
the epitome of religious observance, the poster boy for
Orthodoxy. He has one issue, however, one area in
which the yetzer hora seems to dominate his life: his
mouth; he enjoys speaking lashon hora. Of course, it is
not the “real,” course, ugly kind of slander; rather, it is
“meaningful” and meant to prove a point – even to
inspire others. Such a person is no less a victim of the
yetzer hora than his non-observant counterpart. In fact,
he is worse, since he does not realize that he is a victim.
After all, he is still swimming around. He (thinks that he)
is not trapped. This is a bad trap. One thinks that he is
pious and virtuous, but he is actually an unethical, evil
person who has no qualms about destroying his fellow
with the slander that spews from his mouth. It is this
trap that destroyed our Bais Hamikdash and prevents it
from being rebuilt. When brother hates brother
unwarrantingly, when controversy and slander are a
way of life, the Bais Hamikdash will not be returned to
us. The fellow that is ensnared by the bait, with his
mouth stuck on the fishing line’s hook, yet feels that he
is free because he can swim around, is the one who is
in serious trouble.
Veritably, as Horav Reuven Karlinstein, zl,
observes, no one (observant) really speaks lashon hora
with intent. In fact, if one were to offer a monetary
reward for lashon hora, there would be no takers –
regardless of the enormity of the sum. When
confronted with an aveirah, transgression, no G-dfearing Jew will intentionally sin. So, what happens? It
is unintentional. In the heat of a discussion, people
forget, and, before they know it, they have just
besmirched another Jew’s reputation. It is like the fish
that is swimming in the water, minding its own
business, when all of a sudden it sees a juicy worm. It
opens its mouth to grab the worm, and – too late – the
hook has caught its mouth. That is lashon hora. The
juicy worm is the bait. We are stuck on the hook.

Va’ani Tefillah
 – השיבה שופטינו כבראשונהHashivah shofteinu
k’varishonah. Restore our Judges as before.
Eliyahu HaNavi received semichah, ordination,
from Achiah HaShiloni. With his advent, prior to
heralding the coming of Moshiach Tzidkeinu, he will
ordain the elders of the generation as the Sanhedrin.
Eliyahu will then transmit to them the Torah She’Baal
Peh, Oral Law, as he received it from Achiah HaShiloni.
This Torah will be free of any debate or dispute. Thus,
as Chazal foreshadowed, he will establish peace in the
world, the Redemption will begin, and the Throne of
David Hamelech will be reestablished (Yeoras Devash).
What is the significance of restoring the
Sanhedrin once again (other than the obvious reason
that there will be clarity in Torah through one ruling
judicial system)? With the restoration of the Sanhedrin,
the judges will be authorized to sentence a guilty
person to malkos, flogging, thus absolving him from
Heavenly punishment – even kareis, Heavenly excision.
The Midrash (Bereishis Rabbah 26:14) teaches: “If one
is sentenced on earth, he is requited in Heaven,” which
implies that Divine justice is suspended when the
assembly of judges on earth pass judgment.
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Parashas Tazria-Metzora

תשע"ח

וטמא טמא יקרא
He is to call out: “Contaminated, contaminated!”
(13:45)
The metzora, individual afflicted with a
spiritually-originated form of leprosy, is isolated. In an
effort to safeguard people from coming in contact with
him, he must warn people to stay away by calling out:
“Contaminated, contaminated!” Chazal (Moed Kattan
5a) offer another reason for his declaration of spiritual
contamination. Letting people know of his
circumstances, informing them of his pain, will
motivate them to pray for his recovery. A homiletic
rendering of the pasuk is very appropriate and
practical. V’tamei, one who is himself contaminated –
ie, one who is a victim of his own shortcomings – will
make a point to call out others concerning their failings.
In other words, one who is himself tamei will identify
others as tamei. We tend to defray attraction from
ourselves by calling attention to others. Alternatively,
the fellow who makes note of another person’s faults is
probably himself guilty of these very same faults.
The Imrei Emes of Gur supplemented this
exposition with a powerful insight from the Yalkut
Shimoni (Tehillim 8:31). One of the musical instruments
used in the Bais Hamikdash was the neival, lyre. (The
name is “interesting” in the sense that it is related to:
naval, abomination; neveilah, carcass; in short, it is a
term of degradation.) The Yalkut explains that it is
considered to be neival because it is menaveil,
degrades all other instruments (since its sound is so
superior to that of any other musical instrument). If so,
notes the Rebbe, it should be called menaveil, not
neival.
The Rebbe’s explanation goes to the core of
human nature and character. One who – even by
default – makes others look bad, who diminishes the
stature of his fellow, who rises to glory at the expense
of his friend, himself has a deficient character. We are
to “make it” on our own volition – not on the shoulders
and backs of others. Tamei – tamei yikra – he who is
himself contaminated will be the first to expose the
deficiencies of others.
In the world of psychology, this is called
“rankism.” It typically takes on the form of putting
others down. Indeed, rankism is probably at the root of
most man-made suffering. While we often excuse it as

מצורע-פרשת תזריע

human nature, as a way of saying that we have no way of
overcoming it, it does not change the fact that rankism is
an ugly and mean character deficiency, which focuses on
subordinating and exploiting the weakness of others. It is
(in the opinion of some psychologists) the residue of
predation, survival of the fittest, the “we are at the top of
the food chain,” attitude that once prevailed. While then
we (as a society) preyed on those weaker than we were,
today we simply put down those who are in our way. This
may be a societal norm (because society is not normal),
but it goes against the very basics of Torah. Life is about
dignity in serving Hashem, in glorifying Him. Dignity that
is derived at the expense of others is shameful and
degrading; it is the direct opposite of what Hashem asks
of us. Imagine if a child would attempt to get into the
good graces of his/her parent at the expense and the pain
of his/her sibling. Is this any different?
Veritably, those who put others down are often
too shallow to recognize and acknowledge their own
shortcomings. It is easier to paint others in a negative
light than to look in the mirror and see the truth about
oneself. I once heard a meaningful quote from an author
whose name has slipped my mind: “Blowing out someone
else’s candle does not make yours shine any brighter.”
Our function is to worry about and address our own
positive and negative qualities, to work on creating
ourselves, to become holier Jews. Rather than pulling
someone down so that we can reach the top, we should
help those in need. By helping others, we become better
people. How much happier we would be if, rather than
focusing on the negative aspects of others, we would
work on building our own positive qualities.
כל ימי אשר הנגע בו יטמא טמא הוא בדד ישב מחוץ למחנה
מושבו
All the days that the affliction is upon him, he shall
remain impure; he is impure. He shall stay in isolation;
his dwelling shall be outside the camp. (13:46)
Not only must the metzora be isolated from
pure, healthy people, but even those who are also impure
are to be isolated from him (Rashi). The commentators
debate concerning the identity of these impure ones to
whom Rashi refers. Some say this refers to individuals
who are in a severe state of impurity, such as those who
have been in contact with the dead. They are not
banished from all three camps – as are those who are

afflicted with tzaraas. Others contend that Rashi refers
tempting that a person is prepared to throw it all away
to other metzoraim, who may not stay together outside
just to malign his fellow?
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No matter what I do, I always end up speaking lashon
talk creates a rift – even though the report may be farhora. What should I do? It is a taavah, passion, that I
fetched and is probably not true. People begin to
seem unable to control. Can the Rosh Yeshivah counsel
wonder, however, why he is saying this. It must be that
me in order to break the hold the yetzer hora has over
there is some truth to his allegations. By the time the
me.”
person discovers that it was nothing more than vicious
The Rosh Yeshivah, Horav Aizik Sher, zl,
slander and totally unfounded, it is too late. The
listened intently and then spoke. “You know, your
damage has already been done. (More often than not,
father visited with me last week. We had a wonderful
the relationship will never be the same. Recrimination
time together. Indeed, your father is truly a
sets in, since, after all, “Why did you believe slander
distinguished man. By the way, are you able to speak
about me,” etc?)
lashon hora against your father? Does your yetzer hora
Horav Reuven Karlinstein, zl, supplements this
come into play when it concerns your father?”
with his own pragmatic explanation. It is very difficult
“No, I have no yetzer hora whatsoever to
to guard oneself from lashon hora, because not always
speak against my father,” the student replied.
is the lashon hora – ra, evil – or prohibited. In some
“Do you feel that, with regard to your father,
instances, one does not only not have to refrain from
you are able to overcome the challenge of speaking
speaking, but it might even be a mitzvah, positive, good
lashon hora?” the Rosh Yeshivah asked. “Absolutely
deed to speak lashon hora! Let us take a standard (all
not. It is no challenge at all. I simply have no taavah,
too occurring) case, in which a simple, timid,
desire, to speak ill of my father,” the student reiterated.
unknowing friend is about to partner – or enter into a
“Why is this? What is there about your father
business deal – with someone whom we know with
(or your relationship with him) that precludes your
complete certainty is unscrupulous. Our friend is about
speaking negatively about him?”
to lose his savings for which he slaved for years. Is there
“Not only do I not speak against my father – if
a question as to what our reaction to this ill-fated
I ever hear anything negative about him, I become so
partnership should be? Certainly, we must warn our
angry that I am unable to speak until I do something
friend to stay away and not close the deal. Is this
about it!” the student emphasized.
considered to be lashon hora?
“So then, what is it? What is the key to this
Furthermore, we observe a friend about to
anomaly?” The young man replied, “I love my father! I
enter into a shidduch, matrimony, with an individual
would never speak ill of him!”
(boy or girl) who has been trouble. (Everyone claims
“If this is the case, you have the solution to
that change has occurred. He/she is not the same
your problem concerning lashon hora. If you would
person. It might be true, so you take him/her for your
learn to love your fellow, your desire to speak lashon
son/daughter.) At times, to remain silent is tantamount
hora would dissipate. It is all about caring about your
to transgressing the prohibition of La saamod al dam
fellow,” said the Rosh Yeshivah.
reiacha, “Do not stand on the blood of your fellow; do
This is why we speak lashon hora. There is a
not stand idly by as your friend’s blood is being spilled.”
smoldering ember of animus within us that hates, and
Who would want to assume such responsibility?
this disdain provokes us to lose control of our senses
Interestingly, the sin of lashon hora is perhaps
and speak lashon hora. The only solution to the
one of the most vile transgressions that one can
problem is to train ourselves to like, to love, to care, to
commit. Yet, when it comes to rendering a halachic
put our fellow before ourselves – only then are we
decision/perspective on the appropriateness (or even
protected against the scourge of lashon hora.
mitzvah) of a given comment, we do not hesitate to
render our judgment. We immediately (or, after some
Parashas Metzora
seemingly justified validation) pasken, decide, that
what we are about to say is one hundred percent
זאת תהיה תורת המצורע
permissible. Why is this? If it is such a great sin, we
This shall be the law of the metzora. (14:2)
should shudder to offer our opinion regarding its
authorization.
When a drop of milk falls into a pot of meat,
The term metzora is comprised of the
are we so quick to render our halachic opinion? Who
construct motzi-ra, brings out bad (about his fellow).
would take a chance? Why is it that, regarding the sin
This is a baal lashon hora. The Ohr HaChaim Hakadosh
of slander, we do not ask the Rav for a halachic ruling if
teaches that one who speaks negatively about his
we may speak? Lashon hora can be more devastating
fellow is still called a baal lashon hora, even if what he
than profaning Shabbos. Slander can kill, destroy lives,
says is the truth. When one sins, he is called a baal
break relationships. Yet, we have no shailos, halachic
aveirah, baal lashon hora; the word baal means
queries. Why is this? What is it about slander that is so
husband of. Why is this? Furthermore, when a boy
reaches the age of thirteen, he is called a bar-mitzvah,

bar, meaning son of. With regard to mitzvos, one is
called a son, while concerning one’s relationship with
sin, he is considered a sort of husband to the sin.
This question was posed by one of the
speakers at the bar-mitzvah celebration held in honor
of a member of the family of the Chiddushei HaRim.
Why is a sinner called baal, and one who enters the
yoke of mitzvos referred to as bar? The speaker
explained (quoted by Horav Yitzchak Zilberstein, Shlita,
in Niflaosecha Asicha) that with regard to mitzvos we
are considered children (of), since we do not separate
ourselves from our parents. Hashem is our Heavenly
Father. Through mitzvah observance we remain close.
Thus, one who studies/devotes himself to a life of Torah
is called a ben, son of, (the) Torah.
One’s relationship with sin is in converse. It is
not an inextricable bond. One can tear it asunder
through teshuvah, repentance. Just like a husband’s
bond can be severed through divorce, we are able to
separate ourselves from the clutches of sin through
repentance, so that we are able to return to Hashem.
One who repents is called a baal teshuvah, because the
process of repentance is not an easy one to achieve,
while remaining connected. To achieve the pinnacle of
repentance to the point that one can say that he has
fulfilled the mitzvah of teshuvah is a difficult – yet
attainable – climb.
Why is one who has a physical blemish (Kohen
who is not permitted to serve in the Bais Hamikdash)
called a baal mum?? The speaker explained that one
day, with the advent of the geulah sheleimah, ultimate
and complete Final Redemption, everyone will be
healed as they were at Har Sinai. There will no longer
be any baalei mum.
זאת תהיה תורת המצרע ביום טהרתו
This shall be the law of the metzora on the day of his
purification. (14:2)
We no longer have the affliction/purification
process of tzaraas, spiritual leprosy. This is the
consequence of a degraded spiritual condition.
Degradation applies at a time and circumstance in
which our people are on an elevated moral standing, so
that the failing is noticeable in contrast to the spiritual
status we are expected to maintain. Since we lost our
Bais Hamikdash and our spirituality plummeted, we
have no longer been on the spiritual plateau deserving
of such a manifestation. To put it in simple terms, the
term “sick” applies to one who is otherwise healthy.
Likewise, in spiritual health, one must be spiritually
robust in order for the affliction to manifest a contrast.
We find that David Hamelech prayed that one
who recites Tehillim be considered as if he were
occupied in the laws of negaim and ohalos, spiritual
afflictions and areas of spiritual contamination and
purity. These are one of the most difficult areas of
Torah law. To achieve erudition in the laws of negaim
and ohalos demands much toil and devotion to
studying the subject. Reciting Tehillim does not seem to
be that demanding. How are these two connected?

Horav David, zl, m’Tolna, explains that negaim
distinguish themselves in the fact that tumah and
taharah – rendering of spiritual defilement or purity –
are determined by the Kohen and dependent upon his
articulation of the word: tamei. Tumah and taharah
must be vocalized by the Kohen. This is the case even if
the Kohen was unnerudite and not fluent in the laws of
negaim, even if the Kohen were not in complete control
of his faculties, a talmid chacham, Torah scholar,
conversant in the laws. Even if such a Kohen is asked to
render his opinion, the actual pronunciation of “tamei”
must be delivered by the Kohen, who might – in such a
situation – be clueless to the proceedings. Such a Kohen
knows not what he is saying, because he is unaware of
the law. Yet, his enunciation of the word “tamei”
renders the afflicted person a metzora.
This is what David Hamelech requested of
Hashem. When a Jew pours out his heart in the
recitation of Tehillim – even if he knows not what he is
saying – ie. he does not understand the profundity of
the words that he is reciting – it should be as effective
as the Kohen’s elocution of the word “tamei.” Just
reading the words of Tehillim with sincerity should be
able to arouse Heavenly compassion, so that whatever
decree hangs over us is rescinded. We now have some
idea of the sanctity of the “words” of Sefer Tehillim.
וצוה הכהן ולקח למטהר שתי צפרים חיות טהרות
The Kohen shall command; and for the person being
purified, there shall be taken two live, clean birds.
(14:4)
Rashi explains why fowl are used as the
korbanos, sacrifices, to effect atonement for the
metzora. Negaim, afflictions/plagues, are the
punishment meted out against one who speaks lashon
hora, slanderous speech, which is the result of pitputei
devarim, verbal twittering. Thus, one who “twitters”
around, talking about people and their activities,
inevitably ends up speaking ill of others. Veritably, the
one safe way to guarantee that one not speak lashon
hora is to refrain from speaking altogether! People get
sucked into saying something negative – even when
their original intent had been to speak positively.
Shlomo Hamelech says (Koheles 9:12), “For a
person knows not his time (when he will be called to
answer for his actions, ie. day of death), like fish who
are seized by a bad trap.” The Midrash comments: “Are
there such things as a ‘bad’ trap and a ‘good’ trap? (A
trap is a trap, and when the creature is caught, it is over
regardless. What difference does it make if the trap is
good or bad?) Reish Lakish says, ‘This (bad trap) refers
to a baited fishing line.’”
There are two types of traps (for catching fish).
One form of trap is a net, whereby the fisherman
spreads his net over the water and the unsuspecting
fish swims right into it. In this instance, the entire fish is
caught, trapped in the net. The second form of trap is
the fishing line with a bait around a hook. The fish bites
into the bait, unaware of the hook that will ensnare it.

