Teachers make judgment calls all of the time.
Most professionals do not judge a situation until they
have exhausted every avenue and studied the family
dynamic from every vantage point. Being wrong can
destroy a child and disrupt a family. Nothing hurts a
child more than losing his/her rebbe/morah’s trust.
Nothing is more humiliating to a family than being
misjudged by an insider who has not given them the
courtesy of judging their position in context or giving
them the benefit of the doubt.
A poignant story has made the rounds that
demonstrates how easy it is to make an error and how
devastating the results can be to the student and
parents. A fourth grade student in a fine school arrived
late for class one morning. A school that functions
professionally does not allow for its students to arrive
whenever they are in the mood or whenever their
parents are able to get their act together. Nonetheless,
things happen and some students fall through the
cracks. The teacher asked for a note from her parents
explaining the reason for their daughter’s tardiness.
The young girl nervously handed the teacher the note,
purportedly signed by the parent. When the teacher
saw the note, her face turned crimson, as her heart
began to throb with a surge of anger. This note was
clearly a forgery. The scrawl on the paper appeared to
have been the work of a child. No competent adult
would write a note that was so loopy and scattered. The
father’s signature was no different than the body of the
note. Whoever scribbled the note had endorsed it with
the same illegible script.
The teacher was fuming. There is no way that
an adult would sign his name to such an ill-written note.
This note was written/forged by a family member –
maybe even the fourth-grader herself. The teacher was
about to excoriate the young girl – because, after all,
someone had to set her right; someone had to explain
to her that lying was prohibited. The teacher was about
to take the initiative, but, at the very last moment, she
decided she would swallow her pride and say nothing.
She looked at the girl and said, “Thank you for the
note.”
The girl began to walk away from the desk
when, all of a sudden, she stopped in her tracks and
returned to the teacher’s desk and said, “Morah, I am
sorry that the note is so messy. My father wrote the
note because my mother was not home. My father is
blind and writing notes is difficult for him.”
One can only begin to imagine what went
through the teacher’s mind. Baruch Hashem she had
judged judiciously. As a result of her forbearance, a
child’s integrity was not impugned, and a teacher’s faith
was reinforced.

Va’ani Tefillah
כבראשונה
שופטנו
השיבה-Hashivah
shofteinu
k’varishonah…..Restore our justices as before.
Moshe Rabbeinu gave semichah, ordained,
Yehoshua. In the same manner, he ordained the Shivim
Zekeinim, Seventy Elders, who, in turn, ordained their
successors. The Rambam contends that the chain of
Semichah d’Oraisa, Biblical ordination, continued
unabated until the time of Hillel HaZakein. The
Rambam is of the opinion that if all the sages of Yisrael
would unanimously agree to appoint and ordain
Judges, then these new ordinants would possess the
full authority of the original ordained judges. In 1538,
Rav Yaakov Bei Rav (Mahari bei Rav) attempted to
initiate the restoration of semichah d’Oraisa (based
upon the Rambam’s psak, ruling, that authority to
ordain can be granted to a group consisting of all the
scholars of Eretz Yisrael). As the most venerated scholar
in Tzfas, Rav Yaakov convened twenty-five scholars and
asked them to ordain him. Once this was executed, he
would have the power to confer semichah on other
scholars. The Mahari Bei Rav was soon ordained. He
then ordained a group of scholars which included: the
Rav of Yerushalayim, Rav Levi Ibn Chaviv (the Ralbach);
Rav Yosef Karo, author of the Shulchan Aruch; Rav
Moshe Di Trani (Mabit); Rav Yisrael DiCoriel; and Rav
Avraham Shalom. A debate concerning the identity of
the others who were ordained is on-going. Rav Levi Ibn
Chaviv refused to accept the ordination. This spurred
the beginning of the semichah controversy. (To be
continued.)
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Parashas Achrei Mos-Kedoshim

תשע"ח

ולקח מלא המחתה גחלי אש מעל המזבח מלפני ד' ומלא חפניו
קטרת סמים דקה והביא מבית לפרכת
He shall take a shovelful of fiery coals from atop the
Altar that is before Hashem, and his cupped handful
of fiery ground incense-spices, and bring it within the
Curtain. (16:12)
The Kohen Gadol entered the Kodesh
Hakodshim, Holy of Holies, four times on Yom Kippur.
The first time was to burn incense. This was followed by
sprinkling the blood of the bull between the Badim,
Poles, of the Aron Kodesh. The third time, he entered
with the blood of the sa’ir, he-goat, that was
slaughtered l’Hashem. This blood was also sprinkled.
Each time the Kohen Gadol entered the Kodesh
Hakodshim, he immersed himself in the mikveh. He also
changed the vestments, since the Kohen Gadol was not
permitted to enter the Holy of Holies while wearing
gold vestments. He performed the external service
wearing gold vestments and then changed into white
linen vestments when he went into the Holy of Holies.
The Kohen Gadol went a fourth time into the Holy of
Holies for a purpose which, at first, begs elucidation. He
brought out the spoon and the firepan that had served
as the medium for originally transporting the Ketores,
Incense, into the Kodesh HaKodshim. These were
brought in following the Kohen Gadol’s second
immersion in the mikveh, which was his first trip into
the Kodesh HaKodshim.
Let us analyze exactly what the Kohen Gadol
did with the kaf, Spoon, and machtah, Firepan. The
firepan was used to transport the burning coals that
had been on the Altar. The Kohen Gadol carried the
machtah in his right hand and the kaf containing the
Ketores in his left hand. He then placed the pan with the
coals on the floor between the Badim. Finally, he placed
a handful of ketores into his two hands, which was in
and of itself an anomaly, since it is difficult to pour from
one hand into two hands, when one only has two
hands! The Talmud discusses how this was performed.
According to one explanation, he held the spoon with
his teeth. He then placed the ketores on the hot coals
and waited there until the entire Kodesh Hakodshim
was filled with smoke.
Having given a brief synopsis of the Kohen
Gadol’s avodah, service, in the Kodesh HaKodshim on
Yom Kippur, we come to the question that begs
elucidation. It is a well-known premise that one refrains

 קדושים- פרשת אחרי מות

from any contact with water on Yom Kippur. Washing the
hands is held to the barest minimum. Yet, the Kohen
Gadol immerses himself five times, with each time
accompanied by washing his hands and feet. It is
understandable that this is necessary for the first four
“trips” into the Kodesh HaKodshim, since he is performing
a vital service, the fourth trip, however, seems
superfluous. After all, what does he do? He removes the
spoon and firepan. Could that not have been done
earlier? Does such a service require immersion in the
mikveh and washing of hands and feet? It appears to the
unerudite spectator that this last service is almost not
necessary and certainly could have been performed in
such a manner that would preclude the Kohen Gadol’s
additional exposure to water.
This question was posed by Horav Yechezkel
Abramsky, zl, when he addressed the assembled faculty
and students of Yeshivas Slabodka on Rosh Hashanah,
shortly before Tekias Shofar. To paraphrase Rav
Abramsky: “What difference would it make if the spoon
and firepan had remained in the Holy of Holies until the
following year? When the Kohen Gadol entered next, he
would retrieve the spoon and firepan. Why add to his
tevillos, immersions, and hands/feet washing?”
This teaches us, explained Rav Abramsky, that in
the Bais Hamikdash and in the Kodesh HaKodshim there
was no such thing as a vessel -- or anything, for that
matter-- that did not have a defined purpose. A spoon
and a firepan that did not function had no business just
lying around until the following year. Therefore, a Biblical
commandment requires the Kohen Gadol to make
another trip to the Holy of Holies, just to retrieve two
utensils.
The Rav continued, “Shlomo HaMelech writes in
Sefer Mishlei (3:15): Yekarah hee mi’peninim, ‘It is more
precious than pearls.’ This is a reference to the Torah
whose value exceeds the most precious treasures. Chazal
(Horiyos 13A) interpret the peninim as referring to lifnai
v’lifnim, the Inner Sanctum, Holy of Holies, which is the
most holy, hidden area in the Bais Hamikdash. The Torah
is more important, more precious, than the Kohen Gadol
– who achieves the apex of spirituality when he enters
the Holy of Holies on the holiest day of the year. The
Torah has greater significance than the holiest man on
the holiest day when he enters the holiest place! If in the
lifnai v’lifnim no object can be just “hanging around,” this
idea should, likewise, apply in a yeshivah. No student
should be there if he is not fulfilling a defined purpose,
attempting to achieve a goal. One does not hang around

a yeshivah. It is a place for achievement. The response
gentile by religious persuasion. After about an hour of
cannot be, “I am not bothering anyone.” The mere fact
watching me, he took a break from his movie to ask,
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told him the purpose of our minyan).” Finally, I sat
ושמרתם את חקתי ואת משפטי אשר יעשה אתם האדם וחי בהם
down to write because that is what I do. I explained that
You shall observe My decrees and My laws, which
I am an author of theological expositions, and I work
man shall carry out and by which he shall live. (18:5)
whenever the opportunity avails itself. It was his
parting words that struck me, “Well, you seem to be
The Talmud (Yoma 85B) expounds on the
enjoying your work too much!” My parting words to
words, v’chai bahem, “and live by them,” that pikuach
him were, “I do this for a living, not a livelihood. It is my
nefesh, saving a life, takes precedence over all mitzvos,
life. Why should I not enjoy it?”
except for the three cardinal sins: murder; idolYiddishkeit, i.e. religious observance, should
worship; adultery (and shmad, when gentiles force a
be vibrant, because, after all, it is our life. It defines us.
Jew to choose between Hashem and his own life).
Otherwise, what distinguishes us from anyone else?
Under such circumstances, one forfeits his life. Rashi
Religion should be passionate, not a drag, not
interprets v’chai bahem to mean that, as a result of
something we must do because we were born “that
one’s adherence to mitzvos, he will achieve eternal life
way.”
in Olam Habba, the World to Come.
Survivors of the Holocaust who had been
Horav Hillel Vitkind, zl, explains v’chai bahem
deprived of all physical basics -- starved, beaten,
homiletically as applying a mussar, character
persecuted physically and emotionally -- would have
refinement, approach. A person says to himself,
been expected to make a bee-line to the first morsel of
“Shabbos observance is difficult. There are a multitude
decent food available. Some did, but others just wanted
of laws in which one must be proficient if he is to
a Gemorah, a Chumash, a Shulchan Aruch. They had
properly observe Shabbos. Nonetheless, I accept
not learned for so long; they felt deprived of life. Their
Shabbos observance, because, after all, what choice do
approach to the meaning of life was different. They
I have in the matter? I either believe or I burn in
understood that physical sustenance was critical, but,
Gehinnom, Purgatory. There are those who spend
without spiritual sustenance, the life that one would
Shabbos at the beach. It must be fun, but what can I do?
lead would be purposeless and without meaning. Now,
The choice was made for me. So, I might as well accept
make the choice.
it like a man and live with it.”
“Woe is to such a shmiras Shabbos, and woe is
קדשים
to such a person.” V’chai bahem, explained Rav Hillel,
means that this is one’s own life. An entire week goes
קדשים תהיו כי קדוש אני
by, and I wait every day, hour, moment for the
You shall be holy for holy am I. (19:2)
opportunity to observe Shabbos. I wait all night for the
moment when I can put on my Tefillin . A well-known
Be holy because holiness means to be G-d-like.
baal teshuva, returnee to Jewish observance, once said,
Ki kadosh Ani, “because I/Hashem am holy.” It is not
“There are those who, instead of having 613 mitzvos,
enough to be observant -- or even to be virtuous or
have (instead) 613 questions: ‘Why do we need this? Is
righteous. One must strive for kedushah, holiness,
this really necessary?’”
sanctity, because that defines Judaism. Kedushah
Horav Reuven Karlinstein, zl, relates that a
means to be separate, distinct, different, to be unlike
man once came to the Brisker Rav with an elixir for life,
other peoples. Our laws are different; our definition of
an innovative idea for achieving longevity. Shlomo
virtue and kindness is not subject to human rationale.
Hamelech writes in Sefer Mishlei (27:18), Notzeir
It is all mandated by the Torah. Hashem sets before us
te’einah yochal piryah, “The one who plants the fig tree
the Law which, as interpreted by our Sages, defines
will eat from its fruit.” This implies that until one
what is right and what is wrong, what is virtuous and
completes his purpose in life, he continues to live, since
what is not. In other words, we are different because
he “planted” the tree and only he eats its fruit. If one is
our laws, our way of life, are different. It is when we
not “ready” to eat its fruit, no one else can take his
become like them that our kedushah suffers.
place. Therefore, he will not complete his
Horav Yaakov Meir Schechter, Shlita, explains
function/purpose in life, so that he will live forever.
that the greatest difference between a life of holiness
The Brisker Rav listened, then looked up at the
and a life of impurity lies in our relationship with others.
man, and asked, “Is that called living? Such a life
Sanctity manifests itself in a readiness to give to others,
whereby one does not learn Torah (which is our
whereas impurity is reflected in our desire to take, to
purpose in life) is not living! V’chai bahem – life is called
receive.
living only when one is involved bahem – in them, in
The Rosh Yeshivah explains that our soul’s
Torah study and mitzvah observance! Otherwise, he is
descent into this world is for one purpose: to give – to
not alive!”
our families, our friends and community, both
I wrote this while I was on board a flight to
spiritually and materially. This includes our efforts to
Eretz Yisrael. Next to me was a successful businessman,
raise a moral, observant family, to spread faith in

Hashem throughout the world, to promote Torah study
and mitzvah performance to our people. Whatever we
receive from Hashem is only for the purpose of sharing
it and giving it to others. When we do this, we journey
on the path toward holiness.
It is in this vein that the Zohar refers to
tzaddikim, righteous Jews, as malachim, angels. Just as
angels exist only to fulfill the ratzon, will, of G-d, by
going where they are sent and giving as they are
commanded, so, too, tzaddikim exist only for the
purpose of giving to others. They live only to be
mekayeim, fulfill, the tzivui, command, of Hashem.
Indeed, even when a tzaddik works on perfecting
himself, he does so because he, too, is part of the world
which he is mandated to improve. Thus, he is not a
receiver, but a giver. He is giving to the world.
Impurity, on the other hand, is quite the
opposite of kedushah. It is a manifestation of
selfishness and indifference, reflecting the desire to live
without giving. Even when a selfish man does give (and,
rare as it is, it does occur upon occasion), it is only in
order to receive more. As Moshe Rabbeinu, the
quintessential Jew, was about to take leave of this
world, he made one last request of Hashem (cited in
Devarim Rabbah 11:5), “Master of the world,” he
pleaded, “there is just one thing that I ask of you before
I die: let the heavens and depths split open, so that all
of the people may see clearly that there is none other
than You.”
Rav Schechter notes that every human action
can be executed in one of two ways. A grocer, for
example, can serve his customers for the purpose of
earning a profit. Under such circumstances, his
thoughts are obviously focused on himself. The
customer is merely a medium for satisfying the grocer’s
needs. The customer means nothing to him personally.
On the other hand, it is the grocer who is interested in
the welfare of his customers that demonstrates a
genuine sense of caring. When the customers enter his
establishment, he does something unique: he smiles
and acts with sincere friendliness. Such an attitude
reflects holiness. Marital relationships succeed or fail
on the dichotomy of kedushah versus impurity. When
each partner feels that he/she is giving more to the
relationship than he is receiving, he/she has a problem.
When each side wants to receive more –a problem
ensues. The demands begin, followed by tensions,
which create the sparks that, when ignited, leave the
marriage in flames.
The bottom line of kedushah, and, indeed, of
all successful relationships, is: If we want to bring
blessing into this world, we must become givers. By
giving, rather than receiving, we open up the Heavenly
channels of grace.
Chazal (Gittin 56b) state: “There is an
insignificant creation in My (Hashem’s) world, called
the flea! [Why is it insignificant?] For it eats, but does
not secrete. A flea takes, but gives nothing out. Thus, it
is completely removed from kedushah. Rav Schechter
observes a lesson which can be applied to ourselves as
human beings created by Hashem: We must strive to
be like Him. When we think only of ourselves, we

become insignificant. I must add that there are two
forms of taking. One who takes because he needs, such
as in tzedakah, charity, does nothing wrong. This is the
way he lives. One who takes because he has a problem
giving has a serious character deficiency.
Kedushah is separateness. Kedushah defines
our level of distinctiveness. I think that kedushah is a
part of our spiritual DNA. In other words, every Jew has
a proclivity for, a (sort of) gravitational pull towards
being different. Let me take the initiative to define the
term “different,” as I see it. Last week, I had occasion to
witness what I felt were two (extreme) sides of the
spectrum. I was in Meron to visit the Kever of Rashbi,
and I davened Minchah with about sixty young students
(lower elementary) of the Satmar Cheder in
Yerushalayim. It was an awesome experience,
spiritually uplifting and emotionally inspiring to see
these children, many of whom live in extreme poverty,
daven at the top of their voices with passion,
excitement and sincerity.
My next stop was the Kever of the Arizal in
Tzfas, where I once again met this lively group of boys
(with their Rebbeim) loudly reciting Tehillim in unison
at the kever. Suddenly, out of nowhere, a young (I
assume) non-observant young man, not wearing a
yarmulke, bedecked in shorts and tee-shirt and stateof-the-art tattoos, walked up to the kever, arranged
about ten tea lights upon the blue stone cover, lit them
and just stood there. No yarmulke, no prayers, perhaps
some quiet mumbling. He then lay down on the kever,
embracing and kissing it, and then left. He was not
fazed by the group that was present. He was at the
kever for a purpose. He was on a personal journey; his
level of observance notwithstanding, he had an agenda,
and this was how he executed it. As distant as he might
be from religious observance, an element of kedushah
in his DNA made him different.
We often come across young people who are
quite distant from Hashem. This is not about why or
how they gravitated to their spiritual level; rather, I feel
it is incumbent upon the spectator not to group all of
these kids together. The ones that are Jewish have
different DNA. We may not write them off -- ever!
בצדק תשפט עמיתך
With righteousness shall you Judge your fellow.
(19:15)
Judging a fellow Jew judiciously is vital,
because we often do not see the entire picture, which
precludes us from thinking positively prior to rendering
judgment. Furthermore, if we are not prepared to give
our fellow the benefit of the doubt, why should Hashem
do the same for us – especially when He knows the
truth concerning our actions? He might be inclined to
acquiesce or gloss over some of our infractions when
He knows that we act similarly towards others. Last, by
exerting patience and waiting to root out the whole
story, not only will we spare ourselves the
embarrassment that comes with a wrong decision, we
will also probably spare another Jew serious
embarrassment.

