chesed performed b’hatznea leches, with modesty and
respect for others.
והם יקחו את הזהב
They shall take the gold. (28:5)
The artisans who fashioned the Bigdei Kehunah,
Priestly vestments, were enjoined to collect the gold that was
to be the rough material from which these vestments were
fashioned. At first glance, it is surprising that men of such
distinction should be involved in a task that seems
unnecessary. Why could the people who contributed the gold
not bring their contribution to the artisans? Since when is
there a “pick-up” service? We find a similar idea with regard
to the metzora, in which, at every step of the purification
process, the Kohen himself must be involved.
Horav Moshe Feinstein, zl, offers a practical
explanation, one that appears more apropos with the passing
of time, and the growth of Orthodoxy, both from a secular
and a religious perspective. The artisans were unique
individuals, the nation’s elite, whom Hashem had imbued
with the superior wisdom that granted them the ability to
create and fashion these vestments. They also had a profound
understanding of the depth of meaning behind every aspect
of the vestments. This was holy work, and these men were
personally selected by Moshe Rabbeinu for the task. The
other people who were not selected for this task, or did not
possess the extraordinary wisdom necessary for making the
vestments, did not entertain the thought that they could
contribute toward creation of the vestments. It was simply
not their domain. Selecting the materials and bringing them
to the artisans, however, was a mundane function that was
not reserved especially for the craftsmen. Anyone could have
performed this task. Yet, the Torah demands that even this
seemingly menial task should also be carried out by the
artisans. An important and vital lesson with regard to a Torah
community’s leadership can obviously be derived from here.
We live in a time when, Baruch Hashem, we are
blessed with baalei batim, laymen, who are quite
knowledgeable in Torah and Halachah. They also know their
limitations vis-à-vis Torah and Halachah. Therefore, they
defer halachic questions and disputes to their Rav/Rosh
Yeshivah. What about matters that, at first blush, seem to be
mundane in nature? Must the people defer to the spiritual
leader in such matters? Rav Moshe says yes. People think that
in matters unrelated to Torah scholarship, such as methods
for fundraising, synagogue decoration, set up for a Kiddush,
etc., and a plethora of personal, business and social issues
that one thinks are not germaine to Halachah, the Rav need
not be consulted. They are wrong. Everything relates to
Torah, and, therefore, the Rav must examine everything -even that which seems to be exclusively in the domain of
worldly matters -- must come under the scrutiny of the Torah.
Only then can we be assured that the Jewish community will

be at peace. Derachecha darkei no’am, “The ways of Torah
are pleasant.” Only when we follow the Torah, when it is our
guide in life, can we aspire for a life that is pleasant.

Va’ani Tefillah
 – מקבץ נדחי עמו ישראלMekabeitz nidchei amo Yisrael. Who
gathers together the dispersed of His people, Yisrael.
Hashem gathers the dispersed of his People, Yisrael.
Previously, in the brachah of Geulah, Redemption, the
conclusion is: Goeil Yisrael, He redeems Yisrael. No mention
of amo – His people. Why is this? In the sefer, Acharis
L’Shalom (cited by Achas Shoalti), the author distinguishes
between two distinct forms of redemption. When the Jews
are worthy and deserving, the geulah is then the result of
their having distinguished themselves. They catalyze their
redemption through their worthiness. Under such
circumstances (chas v’shalom, Heaven forbid) that they are
unworthy and undeserving, the geulah will still occur, but
only because they have suffered so much under their
oppressors that Hashem must put a stop to it. Hashem’s
response to our sinful behavior is not punitive. He seeks to
purify us, so that we see where we went wrong. For some,
however, this too does not work. They then must be
redeemed, or else there will be no one left to redeem.
The blessing, Teka b’shofar gadol, addresses the
geulah which comes as a result of the nation’s worthiness.
Thus, the conclusion of the blessing is mekabeitzz nidchei amo
Yisrael, “Who gathers the dispersed of His People, Yisrael.”
We are still viewed as His People. The blessing of Goel Yisrael
– sans amo, for otherwise, we will not survive the persecution
of the nations who are oppressing us. In this case, we are
Yisrael; not amo, just Yisrael.
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Parashas Tetzaveh

תשע"ח

 להעלות נר תמיד.ואתה תצוה את בני ישראל ויקחו אליך שמן זית זך
And you shall command Bnei Yisrael that they shall take for
you clear oil…to light a lamp continually.
In the beginning of Parashas Beha’alosecha, Rashi
asks why the command concerning the Menorah is
juxtaposed on the previous parsha (Naso) which details the
korbanos, offerings, brought by the Nesiim for the Chanukas
HaMishkan, inauguration of the Sanctuary. Rashi comments
that Aharon HaKohen was chagrined that every shevet, tribe,
was represented by its Nasi, Prince, while he and his tribe,
Shevet Levi, were excluded. Hashem comforted him by saying
that his and his tribe’s participation in the Menorah service
was greater than their sacrifices.
This was not the only service performed by Aharon
and his shevet. The Yom Kippur service was exclusively theirs
and executed by the Kohen Gadol. Ramban explains that the
kindling of the Menorah in this passage alludes to a later
Menorah, the miracle of Chanukah, which would continue on
long after the Temple service would cease to exist. It was
through the faith and heroism of the Chashmonaim, Aharon
HaKohen’s priestly descendants, that this miracle achieved its
fruition. They succeeded (of course, through Heavenly
intervention) to drive out the Syrian-Greeks, and it was they
who purified the Temple and found the jug of oil which
miraculously burned for eight days. Our kindling of the
Menorah on Chanukah is a tribute to Aharon HaKohen and his
tribe – a service that has far outlasted the Temple service.
The Alshich HaKodesh offers an alternative
exposition concerning the enduring significance of the
lighting of the Menorah. He quotes the Midrash Tanchuma
that the Mikdash Shel Maalah, Heavenly Bais Hamikdash,
corresponds to the Mikdash Shel Mattah, Bais Hamikdash on
earth. This means that a Heavenly Bais Hamikdash is directly
above our earthly Temple.
Once the Bais Hamikdash was destroyed, Hashem
swore that He would not visit the Heavenly Bais Hamikdash
until its earthly counterpart was rebuilt. Nonetheless, while
the actual korbanos, animal and meal sacrifices, ceased due
to the lack of a Temple and Mizbayach, Altar, our tefillos,
prayers, have taken the place of korbanos. There is, however,
one aspect of the Bais Hamikdash that has endured: the
Menorah. Its hashpaah, influence, which lasted on earth for
830 years of the Temple periods and 40 years of the Mishkan,
did not come to an end with the destruction of the Temple.
Its influence continues. So writes the Alshich. Thus, Vayaas
kein Aharon, el mul pnei ha’Menorah he’e lah neirosehah,

פרשת תצוה

“Aharon did so, toward the face of the Menorah he kindled its
lamps” (Bamidbar 8:3).
The Alshich explains that this pasuk alludes to
Aharon’s lighting the Menorah towards the face of the Heavenly
Menorah. Thus, it continues to endure until this very day. Why?
Why is the Menorah considered to be unique in comparison to
the other vessels of the Mishkan?
Horav Reuven Karlinstein, zl, offers a powerful insight.
Every vessel in the Mishkan was fashioned by the craftsmen –
except for one: the Menorah. Our quintessential Rebbe and
leader, Moshe Rabbeinu, had extreme difficulty in perceiving
the correct image of the Menorah. After a number of attempts,
Hashem instructed him to throw the ingot of gold into the fire,
and a full scale Menorah emerged – as Hashem wanted.
Consequently, it was Hashem Yisborach who fashioned the
Menorah – not man. A creation of Hashem endures forever. The
influence of the Menorah does not cease.
Alternatively, the light of the Menorah represents the
light of Torah. Torah ohr, Torah is light, the spiritual influence of
the ohr ha’Torah She’Baal Peh, Oral Law, endures forever. The
six lamps of the Menorah represent the six orders of the
Mishnah, with the middle light corresponding to Torah
She’B’K’sav, Written Law. The Menorah had four geviim, cups,
alluding to the four ways interpreting the Torah: p’shat, remez,
derash, sod; simple explanation, allusion, homiletic and
secret/esoteric. The Torah is immutable and endures forever.
Our People live on through their connection with Torah
She’Baal Peh. The korbanos ceased to exist because the Temple
was destroyed. The Menorah, however, whose light represents
the light of the Torah, endures. This was Aharon’s reward.
ואתה הקרב אליך את אהרן אחיך
And you, bring near to yourself Aharon your brother. (28:1)
Chazal (Shemos Rabbah 37:2) teach that, when
Moshe Rabbeinu descended the mountain and saw the
shocking revelry surrounding the Golden Calf, he also saw
Aharon HaKohen pounding on the molten image with a
hammer. While, veritably, Aharon was doing all that he could to
delay the worship until Moshe descended, the scenario in
Moshe’s first impression played itself out differently. Moshe
thought (based upon his observation) that Aharon was
collaborating with the people. It goes without saying that
Moshe was troubled by what he saw. Thus, when Hashem
instructed Moshe to “bring Aharon near,” He was intimating to
him, “Moshe, I know that Aharon had only good intentions with
regard to the Golden Calf.” In other words: “What you saw was

not reality. Aharon may have been pounding on the image,
minded and vigilant in our fair assessment of a given
but it was a delay tactic – not a subversive move.”
situation.
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If, until this point, he had always been meticulous in his
Moshe, just to expunge any feeling of doubt in his mind
observance of the law, why should we think otherwise? Just
concerning Aharon. Hashem felt it was important to assuage
because he happens to be in a compromising situation, it does
Moshe’s concerns, so that the love that Moshe harbored for
not mean that he compromised his beliefs. There must be a
Aharon would not be impugned. Ahavas Yisrael must be total,
valid reason for what he is doing. Apparently, since Moshe did
absolute and without misgiving. Love – like truth – must be
not know conclusively that Aharon was innocent of any
one hundred percent. Incomplete love is similar to
vestige of guilt by association, an ever-so-slight whisper of
incomplete truth: something which is ninety-nine percent
doubt must have remained in his heart. He wondered: Were
true is one hundred percent false. Love must be unequivocal.
Aharon’s actions truly l’shem Shomayim, for Heaven’s sake?
If for some reason Moshe had a slight, almost
ועשו בגדי קדש לאהרן אחיך לכבוד ולתפארת
undiscernible, suspicion that Aharon was a participant, it
You shall make garments of sanctity for Aharon your
should have been short-lived. As soon as Aharon shed light on
brother, for glory and splendor. (28:2)
his behavior, it should have been sufficient validation. Why
did Moshe harbor doubt in his mind – even if it was only
subconscious? Why was it necessary for Hashem to clear
The Kohanim were attired in special vestments that
Aharon’s name? Horav A. Henoch Leibowitz, zl, explains that
were resplendent in their beauty, as befitting the spiritual
this incident demonstrates the decisive impact of a first
mentors of Klal Yisrael, individuals who served in the
impression. People judge automatically, and that first
Sanctuary and represented the nation. They also represented
observation plays a pivotal role in their judgment call. Once a
the glory of their mission and the One before Whom they
first impression is made, it is difficult to change (and with
served. The Kohanim were the agents of the Jewish People
some people, under certain situations, it is virtually
who served Hashem on their behalf. Halachah teaches that
unchangeable). While a first impression is the worst means
the Bigdei Kehunah, Priestly Vestments, were paid for by
for judging people, it is inevitable. If a first impression is not a
public funds. The Kedushas HaLevi explains that, since the
pleasant one, we will likely experience apprehension or fear
Kohen represents the nation, it is only proper that his
upon encountering that person again. While, over time,
garments be supplied by the kahal, congregation, that he
impressions are due to change with a positive relationship,
serves. When he wears these garments, he is reminded of the
the original first impression still hangs in the background.
generosity of those who sponsored them, which increases his
In Moshe’s case, his impression of Aharon’s actions
feelings of love and concern for their welfare. Acknowledging
indicated a slight lack of absolute belief in his brother’s
his responsibility will be his source of inspiration to execute
innocence. Yet, a tinge of misgiving remained, in the most
his duties to the fullest extent, thereby earning Hashem’s
miniscule degree. This was a classic case of negative first
forgiveness for the sins of the people.
impression which was based upon a faulty perception. When
Furthermore, as cited by Horav Avraham Pam, zl
Aharon explained himself to Moshe, the intellectual doubt
(quoted by Rabbi Sholom Smith in “Rav Pam on the Parsha”),
was resolved. The matter was laid to rest, but a vestige of that
the brachah, blessing, recited by the Kohanim, prior to
original impression left a negative feeling deep in Moshe’s
blessing the people is… v’tzivanu l’vareich es amo Yisrael
heart.
b’ahavah, “and command us to bless His People with love.”
It is difficult to accept that Moshe Rabbeinu, our
The Kohanim have an obligation to bless the people with love.
quintessential leader, would harbor such a subconscious
[This does not refer to a demonstration of love, but rather, to
feeling (ever) deep in his heart about his brother. Surely he
real emotions of love, to care, to feel for them.] The Zohar
knew better. Apparently, a dichotomy exists between the
HaKadosh (Parashas Naso) contends that a Kohen who has
heart and the mind – the seat of emotion versus the intellect.
feelings of animosity toward the congregation may not bless
While intellectually Moshe absolutely understood, without
them, because he does not carry out his obligation lovingly.
any tinge of doubt, that Aharon acted appropriately,
The Rosh Yeshivah understands the symbolism of
defensively, on behalf of Klal Yisrael, he sought to spare the
the Bigdei Kehunah being purchased through the medium of
nation from falling into the abyss of sin, Moshe’s heart felt
public funds as a means to impress upon the Kohen that, as
otherwise. Emotionally, he saw Aharon as a participant. This
the representative of the people, he must carry out his duties
was his first perception – and it was not observed
in a manner that will fulfill the expectations of the people.
intellectually. Emotion almost always precedes intellect, thus
While this idea applies initially to the Kohanim, it does not
allowing for a flawed first impression.
apply to them exclusively. Any person who carries the lofty
The Rosh Yeshivah warns us concerning passing
mantle of klal worker must always remember that his
judgment on people. If Moshe, whose love for his brother
achrayos, responsibility, is first and foremost to the
exceeded our realm of understanding, who loved him with all
community for whom he has devoted himself. They have
of his heart, fell prey to a negative first impression, despite an
entrusted him with a task; they rely on him. He may not let
intellectual desire to read the situation differently, what
them down.
should we say? It required Hashem’s “interceding,”
Oskim b’tzarchei tzibur, those who involve
confirming Aharon’s innocence to sway Moshe from his
themselves with the needs of the community, must do so
earlier perception. Thus, we must be vigilant to remain openb’emunah, with integrity and devotion. It is not about them –

it is about the community whom they serve. Furthermore, as
the Rosh Yeshivah observes, b’emunah also means that they
believe in their work and its ultimate success. (I think it goes
without saying that one who does not believe in his work will
not succeed.) Often, the needs of the community are vital, but
not glamorous or long range, and the chances for full success
are minimal. One must not allow the limited chance of
success and lack of accolades to cloud his vision of
achievement. One who believes in his efforts will ultimately
realize his goal. It might take time, great effort and possibly,
bizyonos, episodes of disgrace, but if it is worth it to him, and
he believes it will be with Hashem’s blessing, it will happen.
I present two stories, possibly known to some
readers, but nonetheless well worth repeating. The first one
teaches us the overriding responsibility and spiritual integrity
that one who serves the klal must maintain. The second one
teaches us the importance of tzniyus, modesty, privacy, in
carrying out an act of chesed. It is not about the attention and
public adoration; it is about helping another Yid stand on his
own two feet.
The Bais HaLevi, Horav Yosef Dov HaLevi
Soloveitchik, zl, was Rav of Brisk. Despite his stature as a
talmid chacham, Torah scholar, without peer, it did not
prevent someone who felt that his business was being
stunted by the Rav’s psak, halachic decision, from taking the
matter into his own hands. While such rude and disgraceful
chutzpah is sadly not uncommon when things do not follow
the perceived demands of the litigant, it is the reaction of the
oseik b’tzarchei tzibur, the Rav, which I want to underscore.
Rav Yosha Ber (as he was fondly and reverently
referred to) was learning b’chavrusa with his son, Rav Chaim,
zl (Brisker), when they were interrupted by a knock on the
door. It was the butcher’s errand boy who came bearing the
lung of a recently slaughtered animal. “My boss wants to
know if this lung is kosher,” said the boy. The Rav looked at
the lung from all sides and declared that there was no way he
could deem it kosher. “I am sorry. It is treif,” he said.
The errand boy returned with the “unexpected”
news to his boss – who was not prepared to accept the Rav’s
psak. A non-kosher rendering of this lung would translate into
a loss of income for the butcher – something he was not
prepared to accept. He pushed his way into the Rav’s house
and began hurling insults at the Rav, questioning his halachic
knowledge and integrity. After abusing the Rav, he slammed
the door as he left the home. During the entire encounter,
Rav Yosha Ber said nothing. When the man retreated from
the house, however, he declared loudly, “Machal lach,
machal lach, I forgive you, I forgive you for the humiliation.”
The butcher left for the livestock market to
purchase another animal. As long as his first animal was
deemed unkosher, he could not sell it. While he was there, a
bull came loose and gored the butcher. Then, he trampled
him to a horrible death. The spectators were helpless to do
anything about it. Obviously, word got back to the town, and
became abuzz with the news. A man had violated the respect
to be given the Rav, and he was immediately punished. The
reverence that the community manifested the Rav increased
exponentially. Woe to the man who belittled a Rav who was
held in such esteem by Hashem!
The Bais HaLevi, however, was totally devastated.
The fact that another Jew should be punished because of him
made him miserable. Even after Rav Chaim reminded his
father that he had forgiven the butcher, the Bais HaLevi did

not remember doing so, and his conscience gave him no rest.
For the rest of his life, the Bais HaLevi fasted on the butcher’s
yahrzeit, as well as recited Kaddish for him, accompanied by
the study of Mishnayos. The Bais HaLevi’s boundless love for
every Jew – even one who had humiliated him – did not
permit him to rest, to forget the tragedy for which he blamed
himself. This is the length to which the responsibility of an
oseik b’tzarchei tzibur goes.
The second story teaches us about how chesed
should be performed. I write this because the Jewish
community is blessed with a plethora of chesed organizations
and baalei chesed, individuals who give of themselves and
their wherewithal to assist, maintain and strengthen those
who are in need. There is, however, a yetzer hora, evil
inclination, that subtly incites the person to seek some
attention, a little limelight, or a display of gratitude. This
demeans, distorts and detracts from the loftiness of his act of
kindness, depreciating it to the level of a task – not an act of
chesed. Now for the story.
A Holocaust survivor moved to the Williamsburg
section of Brooklyn and started a small egg business. This was
in the days before the large supermarkets. People would go
to the corner grocery and purchase their staples. Most people
could afford nothing more. Business was slow, and “egg man”
needed a gimmick to jump start sales. After a few hits and
misses, he came up with the idea of providing a delivery
service. Eggs were fragile, and most people were not sending
their six-year-old to the store to fetch a dozen eggs, because
they might end up with a half dozen by the time the youngster
returned home. It improved business, especially when he
received his first weekly order. While it was not enough to live
on, it was an encouraging start. He was hopeful that, in due
time, sales would improve.
One day, at the end of his delivery route, he passed
the Skverer Bais Hamedrash of Williamsburg. One of the
mispallelim, worshippers, was standing outside looking for a
tenth man for Minchah. He decided to help out the minyan.
Following Minchah, he noticed something very strange. The
gabbai, sexton, went around the shul and gave each person
who had attended the service some eggs to take home.
Curiosity got the better of the egg man, so once the
gabbai had finished his egg distribution, he asked him, “What
is the meaning of the custom to distribute eggs after
davening?”
The gabbai’s response floored him: “It is not
minhag, unique custom. The Skverer Rebbetzin who lives
upstairs (of the bais hamedrash) orders a box of eggs each
week and gives out the eggs to the mispallelim. It is her way
of supporting a person who earns his living by selling eggs.
She does not need the entire box, so she asks me to give out
the rest of the eggs to the minyan. Why should the eggs go to
waste?”
The man now realized that the Rebbetzin was truly
a tzadeikes, righteous woman. She had figured out a way to
support a Jew in need without compromising his dignity.
Skverer Chassidus seventy years ago was far from what it is
today. The Rebbetzin was a distinguished woman whose
husband had reestablished the chassidus in America. Yet, she
not only made the time to help a poor Jew who was not one
of her husband’s chassidim, but she did this in such a manner
that his self-esteem would be upheld. No plaques; no
newspaper spread; no dinner – just simple, wholesome

