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can think that there was no miracle, and that whatever occurred was
all coincidence or the result of human smarts, just as the
Chashmonaim called themselves “the hammers”. The other
Every Chanukah we add in shemoneh esrei a prayer
possibility is that the person can recognize that it was from
of praise and thanks to Hashem for saving us from the
Hashem. Just as the Maccabees stood for “Mi kamocha
CHANUKAH- חנוכה
Syrian-Greeks: “You in Your great mercy stood up
ba’eilim Hashem,” we as Jews must recognize that
5778
for them in the time of their distress. You took up
Volume XIV
everything, no matter how little, is from Hashem.
their grievance, judged their claim, and avenged their
Issue 2
Every Chanukah we thanks Hashem not only for the
wrong... [Then your children] established these eight days
obvious miracle of the oil lasting of eight day, but also for
of Chanukah to express thanks and praise to Your great
the non-obvious miracle of the victory of war. As you light
Name” (Al Hanisim). As children we all learned the story: the
your Chanukah candles this year, remember that everything dear
Maccabees, with the help of Hashem, fought against the Syrianin your life is from Hashem.
Greeks and won. The Maccabees were victorious despite the fact
that they were small in number and weak in military strength,
Where Do We Put the Menorah?
fighting against the mighty Syrian-Greeks. Upon winning the war,
by Moshe Davidovics (Cooper ‘21)
the Jews entered the Beit Hamikdash to find a bottle of oil that
miraculously lasted eight days. We have all heard about these
One of the most integral parts of Chanukah is the lighting of
heroes, but why they are called the “Maccabees”?
the menorah. The Rambam even dares to say that it is a mitzvah
The first popular explanation as to why they are called the
chaviva, a dear and beloved mitzvah (Hilchos Megillah
Maccabees is that the name “Maccabee” is an acronym of “Mi
Vechanukah, 4:12). Not only is the mitzvah dear to us, but it is also
kamocha ba’eilim Hashem, Who is like you among the mighty, O
a time when we all come together as one with our families and
G-d!” This is a battle cry which the Maccabees took from the
communities to perform the mitzvah. However, before we even
prayer “Az Y ashir,” which appears in Exodus 15:11. Both Rashi
light the menorah, we need to know where to set it up. The Gemara
and the Ramban (ibid.) ask: what does “ba’eilim” means?
in Shabbos 21b says that the proper place to put the menorah is in
Rashi says that the word refers to strength. With this
front of one’s home, where everyone walking outside can see it,
translation, the complete passuk means “Who is equal in strength
which allows for pirsumei nisa to be fulfilled in the greatest way
to You, Hashem.” The Ramban, however, disagrees. He explains
possible. Later on in the Gemara, the possibility is even raised that
that the word “ba’eilim” comes from the root of the Hebrew word
one does not fulfill his mitzvah of lighting the candles if he lights
for “god” or “mighty being”—keil. With the Ramban’s translation,
them inside. This is because one cannot fulfill his mitzvah without
the sentence reads “Who is like You from among the angels and
pirsumei nisa, an essential part of the mitzvah, and pirsumei nisa is
other mighty forces, Hashem.”
lessened if it is only done for the members of your own household.
Both of these translations make sense as a battle cry.
However, today the normative custom in chutz la’aretz is to light
According to Rashi’s approach, the Maccabees were proclaiming
them inside. What justification do we have to light our candles
that nobody is as strong as Hashem, including the Syrian-Greeks,
inside?
so with Hashem’s help the Jews will win the war. According to the
The Sfas Emes offers a unique insight into today’s minhag of
Ramban’s answer, the Maccabees are expressing a very similar
lighting indoors. He says that the Chanukah lights represent the ohr
idea: no other god that the Syrian-Greeks may believe in compare
hatorah, the light of the Torah, as the pasuk in Mishlei says: “ ki ner
to Hashem, so with Hashem’s help the Jews will win the war. No
mitzvah vetorah ohr, the mitzvah is the lamp and Torah is the light
matter the way we translate “ba’eilim,” we still come to the
(Mishlei 6:23).” Back in the times of the Gemara, people’s homes
conclusion that the Maccabees attribute their victory to Hashem.
were centers of Torah, mitzvos, and good deeds. Therefore, to keep
There is a second reason that they are called the Maccabees.
the darkness and impurity out, they would light their candles
“Maccabi” is a Hebrew word meaning hammer. The Maccabees
outside. However, today there is a lot more darkness in the world.
fought with guerrilla tactics against the Syrian-Greeks. This
In chutz la’aretz, our homes are no longer the same places of
warfare uses ambushes to surprise the enemy and then running
complete purity and Torah, and are heavily influenced by outside
away before the enemy has a chance to strike back. This tactic is
forces. In order to push the darkness out of our homes, we must
very similar to a hammer: striking fast and hard. Perhaps the
light our candles inside. By doing so we are causing our homes to
Maccabees were saying that they themselves are the hammer and
become centers of purity and Torah, as they once were in the days
they are the reason that the Jews won the war. They may have
of the Tannaim and Amoraim.
ascribed the victory to themselves, and not fully recognized
We can learn a valuable lesson from the Sfas Emes. We need
Hashem’s involvement.
to strive to push out all of the darkness in our lives. Chazal are
These two explanations of the word “Maccabees” show the
teaching us that a small amount of light dispels a large amount of
two possible responses of a person witnessing a miracle. A person
darkness. However, that doesn’t mean it expels all of the darkness.
by Hadassah Yanofsky (Shulamith ‘18)
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We must do our part as well, and drive ourselves to learn
more Torah each day. If we set aside a few extra minutes each
day to learn a little more Torah, we could help push away the
darkness that dwells in our homes. If we push away enough
darkness, our homes will once again become havens of Torah
and mitzvos. Hopefully, we will be able to light our menorahs
outside very soon and along with that, bring mashiach
speedily in our days.

A “Review” of the Gifts of the Nesi’im
by Gidon Hagler (JEC ‘18)
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On Chanukah, the krias hatorah we read is about the
nesi’im’s donations towards the chanukas hamizbeach
(Bamidbar 6:22 - 8:4). Every day of Chanukah, we read
about the dedication of a couple of those nesi’im.
Interestingly, the pesukim for every nasi are identical, with
the exception of the name of the nasi. This is because each
nasi decided to dedicate the same exact thing, resulting in the
same pesukim twelve times, one for each nasi. The repetition
even results in Parshas Naso being the longest parsha in the
Torah.
The famous question asked is, why does the Torah have
to write the pesukim over for each nasi? Would it not suffice
to list the name of each nasi, and then cite that each one
dedicated the items listed? What is the point of repeating the
same thing twelve times? The classic answer given is that the
repetition shows that each nasi thought to dedicate those
items individually, without being pressured into doing so. As
such, repeating it commends each nasi for his individual
actions, something that might go unnoticed without the
repetition.
My concern about this answer is that I've been told for
years that the Torah does not waste words. Yes, the repetition
may be revealing something, but do we really need almost
seventy extra pesukim to get the point across? Just one pasuk
explicitly stating that each nasi brought it individually would
get the same point across, and it would effectively spare the
Torah of almost seventy pesukim! There must be a deeper
reason for the repetition. What is it?
Rabbi Solomon Rybak suggests an answer based on the
concept of chazarah, reviewing. Chazal say that "one who
reviews his studies 100 time cannot be compared to one who
reviews his studies 101 times (Chagiga 9b)." Rav Yosef Dov
Soloveitchik explains that it isn't just quantity that makes the
number 101 so much greater than 100, since it’s difficult to
draw the line at a particular number. After all, the 101st time
is unlikely to reveal something new that was not revealed the
first 100 times. Rather, it is the quality that makes the 101st
time so much greater. When someone studies a piece of Torah
for the 101st time, knowing that he may very well not achieve
any additional mastery of the piece, he is showing his
incredible commitment to the Torah for the sake of the Torah
itself. He is showing his tremendous love for the Torah.
According to Rav Soloveitchik, Chazal were not literally
referring to the 101st time; rather, by choosing a very large
number, they were referring to the infinite. Once a person
surpasses 100 cycles of chazarah, he is showing his true love
for Hashem, and can only hope that Hashem will reciprocate
the love back towards him. As we know from the berachos of
Ahava Rabah and Ahavas Olam directly preceding Krias

Shema both by day and by night, the Torah is all about love
between Hashem and the Jews, to the extent that we were given
the Torah as a result of this love.
Rabbi Rybak believes we can apply the same idea to the
dedication of the nesi’im, and suggest that the repetition, too, is
an expression of our love towards Hashem, as well as Hashem's
love towards us. Granted, the repetition is not revealing any new
information about the physical dedication of the nesi’im. It is,
however, revealing new information about the attitude of the
nesi’im. The repetition reflects the enthusiasm shown by each
nasi in his dedication. Each one wanted to do dedicate the same
thing out of his love for Hashem. It is not that writing it twelve
times is any greater than eleven or ten times, or even one time.
Rather, with each additional repetition, more pure love towards
Hashem is shown.
Had the Torah only written about the dedication once,
simply stating that each nasi brought the same thing, the love
between Hashem and the Jews would never have been expressed
the way it is with the repetition. The constant reiteration of the
dedication of the nesi’im shows the qualitative difference
between doing something one time, twelve times, and 100 times;
may the feeling of Ahavas Hashem caused by that difference help
influence Him to bless us with many good things!

An Internal Flame:
The Message of Beis Hillel’s Menorah
by Shimi Kaufman (MTA ‘21)

One of the most puzzling questions surrounding the holiday
of Chanukah is the source of its name. Across the generations,
many different reasons have been brought as to why we call this
yom tov “ Chanukah” . However, one particularly interesting
explanation is rooted in a Gemara in Maseches Shabbos. The
Gemara states:
Beis Shammai says: On the first day [of Chanukah], we
light eight candles, and from then on we decrease by one
each night. Beis Hillel says: On the first night, we light one
candle, and from then on we add one candle each night …
the reason for Beis Hillel’s opinion is because in matters of
holiness, we increase and never decrease (Shabbos 21b).
The Abudraham writes that the word Chanukah is an
acronym for how we rule in this scenario. He says that
“chanukah” (spelled in Hebrew chaf, nun, vav, kuf, hei) is an
acronym “Ches Neiros V ehalacha Ke’Beis Hillel, Eight candles
and the halacha follows Beis Hillel.” We can ask a question on
this Abudraham. Does it really make sense to say that the whole
holiday is named for this arbitrary halacha? How can we say that
this is the meaning of the word “Chanukah”?
The holidays of Purim and Chanukah are similar in many
ways. Both are Rabbinically-instituted holidays on which we are
allowed to do melacha; both demand the recitation of Al Hanisim
and Hallel; and both commemorate an occasion when the Jews
were miraculously saved from their enemies’ hands. However,
the way we celebrate the two miracles could not be more
different. Purim was established to be celebrated with a festive
meal and a general mood of levity and excitement. Chanukah, on
the other hand, is celebrated in a much quieter and more subtle
manner, with no specific mitzvah of seudah. Why is there such a
dramatic difference between them?
The Bach (Orach Chayim Siman 670) explains that since
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the salvation of Purim was a physical one, it is appropriate to
celebrate it with food and drink, which satisfies our physical
desires. However, because the salvation of Chanukah was
spiritual in nature, it does not necessarily require a meal for its
observance. This, says the Bach, is the fundamental difference
between Chanukah and Purim. The Bach goes on to say that
the reason Hashem allowed the Greeks to stop the performance
of certain mitzvos was because Bnei Yisrael were lax in the
observance of these mitzvos. Only once Bnei Yisrael
demonstrated that they wanted to perform the mitzvos by
fighting against the Greeks were they allowed to continue
doing them.
The leining for Chanukah details the korbanos brought by
the Nesi’im during the inauguration of the Mishkan, which
took place during Chanukah. Although each Nasi brought the
exact same korban, the Torah lists each individual Nasi’s
korban, repeating all the details of the korban each time. The
question is obvious: why couldn't the Torah simply write that
all of the Nesi’im brought the same Korban, and only write
what the Korban was once? The Ramban answers this question
by citing a Midrash which says that each Nasi had his own
unique thoughts, reasons, and intentions when bringing their
korban. Therefore, says the Ramban, while it is true that the
korbanos were identical physically, the emotions behind each
one were different, which made them all different, unique
sacrifices.
With this, we can begin to explain the words of the
Abudraham. The point of Chanukah is to end the monotony of
our mitzvah observance and to be ma’alin bakodesh. Thus,
these words of Beit Hillel actually represent the ikar of the
holiday. Chanukah is all about striving to put emotion and
feeling into our Avodas Hashem, and not just doing mitzvos
out of habit. The Sfas Emes writes that putting more
concentration and emotion into our mitzvos on Chanukah will
help us in our mitzvah observance throughout the year. The
Chanukah candles are meant to light a spark of spirituality
within us that will eventually grow into a large flame. It is this
ideal that is the essence of Chanukah.
The Chiddushei Harim cites the Gemara which states that
Chanukah candles must stay lit “ad shetichleh haregel min
hashuk - until the marketplace is empty of people (Shabbos
21b)”. He explains that this phrase can also be homiletically
translated “ad shetichleh hergel - until our ordinary service of
Hashem by rote ends”. This Chanukah, we should strive to be
able to fulfil the words of Beit Hillel and be ma’alin bakodesh,
so that we may be zocheh to eventually see the great menorah
be lit in the Beit Hamikdash, bimheirah beyameinu amein.

Hashgacha Peratis:
A Message for the Ages
by Elazar Cramer (Maimonides ‘19)

Each haftarah that we read on a Shabbat, holiday, or fast
day has a connection to either the weekly sidra or the day itself.
The haftarah for Shabbat Chanukah, which is taken from the
second, third, and fourth chapters of the book of Zechariah, is
no different. There are a number of connections between this
section of Zechariah and Chanukah. For example, an angel of
Hashem wakes Zechariah and shows him a vision of a sevenbranched menorah with an olive tree on either side; the
parallels to the holiday are obvious. However, one of the

connections to Chanukah in the haftarah is less evident.
Zechariah asks the angel what the vision means, and the angel
tells him: “This is the word of Hashem to Zerubavel: not by
military might and not by power, but by My spirit, says Hashem
of Hosts” (Zechariah 4:6). What is this pasuk’s connection to the
holiday of Chanukah?
The pasuk is one of encouragement to Zerubavel and the
other Jews who had returned to Eretz Yisrael to build the Second
Beit Hamikdash, saying that they would succeed thanks to
Hashem’s help, despite their weakness. The Maccabees were not
especially militarily powerful, but with the help of Hashem, they
overcame overwhelming odds to defeat the Seleucids. This
message, that believing in Hashem and having His support is
more important than being powerful, is a central part of the
holiday of Chanukah, as well as our everyday lives.
Zechariah’s message applies both in good times and in bad.
When times are good, we must remember that the goodness we
enjoy comes from Hashem, not from our own strength. When
times are bad and we are weakened against our enemies (both
literally and metaphorically), we must remember to trust in
Hashem regardless of our own lack of strength.
Not only does this message apply regardless of our
condition, it can speak to us just as much in our days as it did
2000 years ago. What were the Israeli victories in the War of
Independence, the Six Day War, and the Yom Kippur War if not
thinly-veiled Divine Intervention? Each time, Israel was faced by
far stronger and larger militaries, and each time it prevailed. Jews
of the modern world should be better equipped to appreciate the
words of the blessing “she’asa nisim la’avoteinu bayamim
haheim baze’man hazeh” than any generation that lived before
the creation of the State of Israel.
Yet, paradoxically, at a time when Hashem’s presence in
the world seems so clear, Zechariah’s words need to remembered
more now than ever before. At a time when the Jewish people, as
well as the whole world, are at an all-time technological high;
when our media is caught up in materialism and atheism is
widespread; and when so many Jews feel estranged from their
land and tradition, the idea that Hashem plays an important part
in our lives is ever more important. Physical, social, and
economic power in this world mean little in the grand scheme of
things; what’s important is our faith in a purpose and existence
that is greater than ourselves. As Shlomo Hamelech wrote in
Kohelet (12:13): “The sum of the matter, when all is said and
done: fear G-d and keep his commandments, since for this
purpose was man created.” In other words, we must keep our
priorities straight. In the twenty-first century, as difficult as it is,
it is imperative that we do just that.
Of course, physical and monetary power are not worthless.
They can be used for good purposes. However, it is important to
remember that they are a means, not an end. The Torah calls
upon each and every one of us to improve both ourselves and the
world around us by the means with which we have been blessed.
Those means may appear to be the fruits of our own efforts, but
at their root, they are gifts from Hashem.

The Seudah for Our Souls
by Scott Sandor (North Shore ’18)
There is a famous midrash which relates the story of a
group of citizens that brought a golden crown and precious stones
as a gift to honor their king. The king responded angrily, “I do
not want these riches; all I desire to have are shoshanim, roses.”
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The response of the king in this midrash seems perplexing. If the
king desired roses, why didn’t he accept the gifts, sell the crown,
and then buy the flowers for himself?
The answer lies within the purpose of giving roses. The
exchange of shoshanim is commonly understood as a means of
demonstrating love and appreciation for another. When the king
explained that he wanted to receive shoshanim, his intention was
to determine if his people appreciated and valued all that he did
on their behalves.
Our Chanukah heroes, the Chashmonaim, were highly
appreciative of the Torah and had a deep-rooted love for
Hashem. Their mourning over the destruction of yiddishkeit
symbolized their immense appreciation and devotion to
Judaism. By their displaying exemplary middos and performing
mitzvos, it was as if they had presented to Hashem a basket of
roses as an expression of their love. This affection provoked
Hashem’s abundant rachmanus, saving the entire Jewish people
through the Chanukah miracles.
To properly celebrate and cherish any miracle or simcha,
we enjoy dancing, music, and, most importantly, food. Chazal
even mention that any celebration involves some food or drink
consumption. The Maharam of Rothenberg, however, makes
note of a strange occurrence in Maseches Shabbos 21b. One
beraisa regarding the halachos of Chanukah fails to mention
anything about preparing a se’udah, or feasting, on the holiday.
Every other major holiday requires one to eat a special meal in
order to rejoice, but ironically, Chanukah, one of the most joyful
holidays on our calendar, does not oblige anyone to eat a festive
se’udah. Why is this true?
The Levush, quoted in the Mishnah Berurah, suggests the
following explanation for this difficulty. Purim, he says, requires
one to have a se’udah, because Purim recalls the physical
salvation of the Jewish people from annihilation. We
commemorate this redemption through physical means, by
eating a special se’udah. However, the Syrian-Greeks did not
seek the physical destruction of the Jewish people. Rather, they
wanted to eradicate the values and religious practices of
yiddishkeit from the Jews, thus destroying the spiritual aspects
of Judaism. However, how are we to properly commemorate the
reignited spark of yiddishkeit from the time of the
Chashmonaim, if not with a se’udah?
In the first perek of Mesillas Yesharim, the Ramchal
teaches that the performance of mitzvos is the means for us to
establish a closer relationship with Hashem. Instilled in the
Jewish neshama is the desire, or “hunger,” to become closer to
our Creator. The kindling of the menorah candles and the
recitation of Al Hanissim and Hallel are both mitzvos that
capture an appropriate spiritual means for commemorating and
beautifying the holiday. Mitzvos and Torah could therefore be
understood as “spiritual food” for our neshamos, or the
“spiritual” se’udah of the festival of lights.
This idea can be expanded by applying this hashkafah,
perspective, to a particular question that Rav Yaakov Neiman
raises regarding Al Hanissim. In Al Hanissim we state: “You
[Hashem] stood up for Klal Yisrael in the time of their despair;
You took up their grievance, judged their claim, and avenged
their wrong.” Rav Neiman asks, why does it only mentions that
Klal Yisrael, and not Hashem, were distressed over the
tribulations that the ancient Greeks were inflicting on the Jews?
Why is “their grievance...their wrong”? Shouldn’t it mention

that Hashem also shared these feelings?
Rav Neiman explains the quotation as follows: Hashem
gave us the Torah as a gift, not for the purpose of having His
servants merely obey commandments and perform “favors” for
Him. The Torah was solely given for our benefit and well-being,
in order to provide the proper “nutrients” for our neshamos,
instilling happiness and meaning into our everyday lives. Hashem
chose to give the Torah to us, and it is our duty to appreciate it,
uphold its values, and treasure each and every letter of it.
However, this only applies if we want the Torah. If we feel
pained by potential threats to our yiddishkeit, then we are not
fulfilling our duty. Yet, if we choose to hold dear the Torah’s
values, just like the Chashmonaim, then Hashem will be on our
side, even if there are dangers to our spirituality.
This Chanukah, the hunger that we have for delicious latkes
and jelly-filled sufganiot should serve as a reminder for us to
recognize our neshamos’ unquenchable thirst and hunger for
Torah and mitzvos—our spiritual Chanukah se’udah. Let us
strive to emulate the Chashmonaim, who immensely valued and
sincerely loved the Torah, so that we can be inspired to provide
nourishment for our own neshamos and for our family’s and
friends’ neshamos as well.

Jewish Identity in a Globalized World
by Shalom Brauser (Katz ‘19)

The world is getting smaller. As population has increased
and technology has advanced, humans have become more
connected with each other than ever before. Week-long journeys
now take a few hours. You can contact someone halfway around
the world in an instant. This is, undisputedly, an extremely
beneficial thing. The ability to access troves of information and to
conduct international commerce instantly has undoubtedly
changed the world for the better. Having said all that, there is
something being lost in this age of globalism, something felt by
all, but still discounted as “the cost of progress”: the loss of
cultural identity. Now, whether you are Japanese, American, or
German, you will watch SpongeBob, stay at a Hilton, or eat a
hamburger. Your sense of identity is dominated by your
international identity. The ubiquity of Western culture slowly
erodes any sense of ethnic culture.
As Jews, we are not free from this invasion. While we once
lived in secluded, persecuted communities, we are now given the
opportunity to join society at large. The freedoms and rights
provided to us in the US have allowed us to rise to new heights.
We can now practice our religion freely, without fear of
persecution or scorn. We can become doctors, lawyers,
businessmen and politicians. These are great gifts, but they bring
a new challenge along with them: the challenge of maintaining
our Jewish identity in a world where cultural identity is becoming
a thing of the past. It is the challenge of finding our priorities, of
asking ourselves “Am I an American Jew or a Jewish
American?” It is the challenge of resisting the moral vacuums of
today’s materialistic society and sticking to our Jewish roots. We
are all fighting this fight, no matter how strong our Jewish
identity may be. And although this fight may seem new,
particular to these recent generations, it has actually been the
challenge of the Jewish people for centuries. Nowhere is it more
prevalent than in the story of Chanukah.
The year was 167 BCE. The Jews were living in Israel,
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during the time of the Second Beit Hamikdash, under the rule of
the Syrian Greeks. Antiochus, the king of the Greeks,
endeavored to unify all his subjects under one religion and
culture by forcibly spreading his Greek culture, Hellenism, to all
areas of his rule, including Israel. While Hellenism was
originally spurned by Jews due to its element of idol worship,
other facets of it soon became appealing to many Jews.
Hellenism offered the height of what “civilization” had to offer
at that time. It offered the tragedies of Sophocles, the philosophy
of Aristotle, the magnificent architecture of Phidias and the
mathematical genius of Pythagoras. It offered the Jews a chance
to convert and live a free, peaceful life, reaping the benefits of
Hellenistic society. With all its attraction, Hellenism threatened
to destroy any sense of Jewish identity held by the Jews in
Israel. Although the Greeks did forcibly suppress Jewish
practices, such as Brit Milah and Shabbat, the main threat of
Hellenism was its subtler side. What we fought for during the
war of Chanukah was the preservation of our identity, of our
morals and values, over Hellenism’s ubiquitous culture.
That same fight has been our fight for centuries, and it is
still our fight today. Though the challenge takes many forms,
like Hellenism, Christianity, and secularism, the battles are
always the same. We fight to maintain our heritage and
traditions in the face of the cheap pleasures of assimilation, to
not sacrifice meaningful hardship for empty convenience. We
must remember our purpose in this world. It’s not Netflix, or
football, or politics. It’s to bring Hashem down to earth, to live
according to His will, and to spread His values. It is to love our
fellow, to value human life, to pursue justice and love peace.
The light of Chanukah reminds us of our fight, and shows us
that in the end, we will survive. The Jewish people will
continue. The Hebrew word “nes” has two meanings: miracle,
and banner. May the miracle of Chanukah be the banner that we
raise in our fight to continue living a life of Torah and Avodas
Hashem.

Do Jews Believe in Brainwashing?
by Ron Mashmoor (Fuchs ‘18)

“The ‘wise men’ of Greece demanded of the Jews, ‘Write
on the horn of a cow that you have no portion with the G-d of
Israel (Bereishit Rabbah 2:5).” What were the Greeks hoping to
accomplish? Was this an early form of brainwashing? And why
the horn of a cow?
The term “brainwashing” originated during the Korean
War, when an alarming number of American prisoners came
home as Communist sympathizers. During the war, the Chinese
military placed hundreds of Americans in camps. Their primary
goal was to indoctrinate our troops with Communist ideals. The
social structure of the U.S. military was broken up, with
generals and commanders totally separated from their troops.
Any form of religious expression was strictly prohibited, and all
mail was withheld. Soldiers were lectured about the perils of
Capitalism and the clear superiority of Communism.
Interrogators lived with the soldiers and were often very
friendly. They would interrogate the Americans for weeks,
challenging their views on Capitalism and forcing the principles
of Communism unto them. The full cooperation of the American
prisoners was positively reinforced with rewards such as food,
clothing, and better living conditions. After the lengthy

interrogations, U.S. troops were told to write down the benefits
of Communism on a piece of paper, sign it, and then read those
statements aloud to other soldiers. Remarkably, the Chinese
were able to achieve their goals through psychological
persuasion rather than physical torture.
The Chafetz Chaim once said: “Before a person talks, he
owns the words. Once a person speaks, however, the words own
him.” The soldiers were gradually weakened to a point where
they willingly shared classified information. These prisoners
came in an as proud American patriots and many left as devout
Communists. By the time of their release, they did not own their
words; their words owned them.
It seems that the wise men of Greece knew a thing or two
about brainwashing long before the Koreans did it in the 1950’s.
The Maharal asks why the Greeks made the Jews needed to
write on the horn of a cow and not on paper. He said that their
intention was to remind the Jews of the sin of the Golden Calf.
The Greeks intended to convince the Jews that they are
inherently flawed by reminding them of their most shameful sin.
What did the ancient Greeks stand to gain by having the
Jews write that “they have no portion with the God of Israel”
themselves? Writing such a bold statement served to diminish
the morale of the Jewish people. The Greeks knew that
Hellenization could not be achieved with just violence.
Therefore, they made it their mission to loosen the Jews’ grip on
the Torah through the mind instead of the body. The Greeks
wished to destroy our sense of purpose through psychological
warfare. They sought to invalidate our monotheistic values by
infusing Greek literature, philosophy, language, and culture into
our daily lives.
During the Korean war, Americans came in with a sense of
purpose. They aimed to stop the spread of Communism and
expand the influence of freedom and democracy. This goal was
sabotaged by Chinese persuasion tactics. Similarly, Am
Yisrael’s goal is to do “tzedakah u’mishpat” (righteousness and
justice). This noble mission was undermined by Greek officials,
who used their power to obstruct our holy pursuits. The Greeks’
goals were realized when Jews began to live and breathe the lies
that they were fed.
Perhaps the most significant aspect of lighting the
Chanukiah is the increase in the number of candles from night to
night. In fact, Beit Hillel mandated that we must add another
candle every night because ma’alin bakodesh - one must rise or
progress in holiness. On Chanukah, we strike back at Greek lies
and the concept of brainwashing with a quiet flame that
reaffirms our noble mission.
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Halachot and History of Hanerot Halalu
by Rivka Miriam Reiffman (DAT ’18)

It is a well-known fact that when we light Chanukah
candles, we recite the paragraph of “Hanerot Halalu”. However,
little is known about this mysterious piyut’s origins. What I
discovered is that the history is less clear than other piyutim; it
is even difficult to find the origin of the text that we use today.
The earliest source of Hanerot Halalu is found in Masechet
Sofrim, one of the masechtot ketanot (Perek 20, Halacha 6).
Here, the author describes the process of lighting Chanukah
candles. He says that after one says the berachot associated with
lighting Chanukah candles, one recites Hanerot Halalu. The
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author then proceeds to give the text of Hanerot Halalu (which is
somewhat different from the version we recite nowadays).
The Tur (Orach Chaim 676:1) states that one should recite
Hanerot Halalu after lighting the Chanukah candles. The same
halacha is also brought down by the Shulchan Aruch (Orach
Chaim 646:4). Interestingly, the text that the Tur gives is both
different from that of Masechet Sofrim and from what we say
nowadays. The Mishna Berurah (646:8) notes that “there are 36
words in Hanerot Halalu, symbolizing the 36 candles we light
over the course of Chanukah [not including the Shamash],”
while the version printed in our siddurim contains closer to 50
words! And the Aruch Hashulchan (Orach Chayim 676:8), after
stating that one should recite Hanerot Halalu after one lights the
first Chanukah candle, gives yet another wording, which is
different from all of the other opinions and closest to the version
we recite nowadays. This is the Halachic journey of the history
of Hanerot Halalu.
It is clear that all of the prominent Halachic figures agree
that we recite Hanerot Halalu, but none of them cite where the
wording is from! It therefore appears as if the original author has
been forgotten. I decided to do more research to find the author
of this paragraph. I found a sefer called Chanukat Habayit by
Rav Shaul ben David. (I would like to give some background
information on Rav Shaul ben David, but little is known about
him as well. It appears that he was born in the late 1500s in
Russia, and the book was first published in Prague in 1616. The
book was not reprinted until the 1900s.)
“Chanukat Habayit” is solely about Hanerot Halalu.
Although its author does not name the author of Hanerot
Halalu, the book is fascinating nonetheless. The thesis of the
book is that all of Hilchot Chanukah can be learned out from the
short paragraph of Hanerot Halalu. He then proceeds to go
through every word of Hanerot Halalu and explain how all of
Hilchot Chanukah can be learned from them. For example, Rav
Shaul ben David explains that the word “halalu” (“these”) is a
hint to the Halacha that the basic obligation of Nerot Chanukah
is one candle per household, and the better, “mehadrin min
hamehadrin” fulfillment is one candle for every person in the
household in a separate location. That way, it can be said,
“These are his and these are his”. He also explains that the word
“madlikin” (“lighting”) is a hint that the essence of the mitzvah
is the lighting and not the placing of the Chanukiah in the
correct spot (hadlakah oseh mitzvah; see the Gemara Shabbos
23a).
I was surprised to learn that this piyut has such an unclear
history, especially because its recitation is such a universal
practice. There was obvious wisdom behind the writing of this
prayer, as explained by Rav Shaul ben David. As you sing this
song when you light your Chanukah candles, think not just
about the subtle Halachic lessons embedded in the words, but of
the generations of Jews before you who sang the same (or
almost the same) words.

neis, and a miracle occurred, and we found enough oil for one
day.” What does the Gemara mean when it says “vena’aseh,” “[a
miracle] ‘happened’ ”? Shouldn’t it instead say that Hashem
made the miracle occur, attributing the miracle to God?
The Amshinover Rebbe, Rabbi Shimon Sholom Kalish,
gives a “chasiddishe” explanation of this Gemara, which finds a
deeper meaning to the peculiar wording. The Amshinover Rebbe
suggests that the Gemara say “vena’aseh bo neis,” as opposed to
“and Hashem made a neis” to indicate that it is our search and
effort to find oil that led to the miracle. From here, the
Amshinover Rebbe teaches that when we need Hashem’s help,
we must show our desire to be close to Him and put in the
hishtadlus, the effort, to have a relationship. Only then will
Hashem help us.
This idea can be connected to a famous midrash in Parshas
Beha'aloscha which asks why the parsha of the menorah follows
the parsha of the korbanos which the nesi’im brought for the
chanukas hamishkan. The midrash explains that when Hashem
saw that Aharon was upset that he did not have a share in the
korbanos of the nesi’im, He comforted him by giving Aaron an
even greater avodah, the avodah of the menorah. The Ramban,
however, is troubled by this midrash. Why would Hashem
comfort Aharon specifically with the avodah of the menorah?
There were many avodos that the Kohen Gadol did in the
Mishkan, including the Avodas Yom Hakippurim, where the
Kohen Gadol entered into the Kodesh Hakodashim, that seem
greater and more comforting than the lighting of the menorah!
The Ramban answers by quoting a related midrash which claims
that Hashem promised Aharon, that in the future, there will be
another “chanukah” with another lighting of a menorah—a
Chanukah which will be brought about through the hands of his
descendants, the Chashmona’im.
Rabbi Yitzchok Kalish, the nephew of the Amshinover
Rebbe, is perplexed by this midrash and questions how is it
possible that Aharon would be comforted more by the Chanukah
candles than by the avodah in the Mishkan?
Rav Kalish answers that because the mitzvah of lighting the
menorah on Chanukah came about through the desire and effort
to serve Hashem, Neiros Chanukah take on a unique status. They
are considered true avodas bais hamikdash. It is understandable,
therefore, that Aharon Hakohein would be comforted by this
mitzvah brought about by his descendants. Most of Aharon’s
avodah can only be done by the Kohen Gadol in the Beis
Hamikdash. Lighting the Menorah, however, is different, and
Aharon was relieved that he was given an Avodah that would be
carried out by all Jews for eternity.
The lesson of Chanukah is not that we achieve success and
do mitzvos effortlessly, but that we should search, desire, and
strive to follow Hashem’s will and be closer to Him. It is through
this effort that we, like the Chashmona’im, can bring about
miracles.

It’s the Little Things
by Uriel Sussman (Rambam ‘20)

What’s in a Neis?
by Dovi Flug (DRS ‘20)

In the middle of a discussion about Chanukah candles, the
Gemara in Shabbos 21b asks a vague and confusing question:
“What is Chanukah?” The Gemara responds cryptically,
answering “we searched and we didn’t find [oil]… vena’aseh bo

A sharp contrast exists between the clarity of an olive oil
flame, and the nature of the holiday of Chanuka. Like many
takanos miderabanan, Chanukah is shrouded in mystery. It is
unclear what we are actually celebrating, what the miracle of
Chanukah actually was. Equally mysterious is a cryptic statement
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of the Rambam, a prolific author who wrote on all of halacha
and all of the mitzvos, where he writes that the mitzvah of Ner
Chanukah is “very beloved” (Hilchos Megillah Ve’Chanukah
4:12). Why this mitzvah in particular?
The P’nei Yehoshua sheds some light on this problem. He
cites the halacha of “tumah hutra betzibbur,” that if the majority
of the Jews are impure, then certain laws of tumah and tahara
are suspended. They could have lit the Menorah with
contaminated oil. However, they loved Hashem so much that
they looked all over for pure oil, and He returned His love by
letting us find the one, small jug.
Rav Chaim Shmuelevitz asks, why do we celebrate
specifically by lighting candles? After all, there was another
miracle. In fact, the miracle of the military victory over those
who would have destroyed us physically and spiritually, could
even be considered the main miracle! The reason that we
emphasize and celebrate the seemingly “minor” miracle of the
oil can be found in a concept that is repeated time and again in
Tanach.
The midrash on Sefer Shmuel says that when David killed
Goliath, the stone hit Goliath in the front of the head. He should
have fallen backwards. In order not to trouble David with
walking around Goliath, Hashem made a miracle that he fell
forwards. In Parshas Lech Lecha, Hashem told Avraham to look
north, south, east, and west to show him the land that He’d give
him and his children. The Midrash comments that Avraham was
able to miraculously accomplish this without turning his head.
Finally, when the brothers sold Yosef, the caravan that they sold
him to was carrying spices, instead of the more common tar and
pitch, so that Yosef wouldn’t be bothered by the smell.
What is the significance of these miracles? Rav Chaim
Shmuelevitz explains with a mashal. There was once a family
who lost something important. They searched everywhere for it.
Eventually, one of the children found it. The father, in his joy,
kissed the child. While the whole family was now happy, that
child was the happiest. He had received a kiss from his father.
This, says Rav Chaim, explains all of the stories. That kiss
was not a great, momentous gift. It was a small token of love.
That is why we emphasize the miracle of the oil. It wasn’t a big,
flashy, public miracle. It was a small sign of love from Hashem.
This may also explains the idea of pirsumei nisah, publicizing
the miracle. Why must we publicize this miracle? It reminds the
nations of the world that while we may be in exile, Hashem is
still with us. A parent may not always be with a child, but the
child feels assured of the parent’s protection and love from that
little “kiss goodnight”.
In Galus, it is easy to lose sight of Hashem’s Providence.
We begin to question how much Hashem really cares. Is He
really still there? Does He care about the little things? The
lesson of Chanukah and Purim is that He does. We may not be
under such good conditions. We may be in exile, but Hashem
still cares about us. We are still His chosen nation. This might
explain why Jews have rallied around the Menorah for so long.
The symbol can be found in shuls dating to even Mishnaic
times. They were trying to send a message to the nations of the
world who say that Hashem left the Jews, to look to the
Menorah. Hashem clearly cares about us. Like the protective
mother, Yocheved, who put nice smelling grass on the inside of
her son’s basket so that he would not have to smell tar when he
was floating uncontrollably down the Nile, Hashem gave us this

small token of love, the Ner Chanukah, by which to remember
His love as we await His return.

Chanukah and Chaggai
by Jakey Zackai (Frisch ‘19)

Why do we celebrate Chanukah on 25 Kislev? Was it
selected just by chance, or is there a deeper meaning behind it?
In Chaggai 2:18 it says, “Take note from this day forward,
from the 24th day of Kislev, from the day that the foundation
was laid for the Lord’s House—take note.” This shows us how
the construction of the second Beit Hamikdash began on the
25th of Kislev. Later on in this prophecy, Chaggai describes
promises of great military victories over great enemies (2:22).
Can this prophecy in its relation to the events of Chanukah be
purelyacoincidental?
These prophecies stayed unfulfilled through the first 200
years of the second Beit Hamikdash. During this time period,
Israel, and more importantly Jerusalem, came under the control
of the Greeks. Hellenistic culture gradually spread and on the
25th of Kislev, in 167 BCE, Antiochus made a decree to begin
offering sacrifices on the Mizbeach to the Greek gods.
Perhaps Antiochus picked this day to spite the Jews who
believed in Chaggai's prophecy. The Chashmonai revolt started
later that year and exactly 3 years later, on the 25th of Kislev,
the Jews secured control of the Beit Hamikdash and lit the
candles that we all know lasted for 8 days. Support to this theory
may be brought from Rashi’s comments on Chaggai (2:6) that
the prophecy, “I will shake the Heavens and earth” refers to the
miracles that occurred on Chanukah.
We now see that these events had a connection to
Chanukah and the prophecy of Chaggai was fulfilled by the
Chashmonaim. However, the fulfillment may not be over. As we
continue to celebrate Chanukah, we’re confident that another
opportunity for the realization of these prophecies will arise. To
some extent, the prophecies of Chaggai have been fulfilled.
Freedom from external rule and economic success have returned
to Israel, but we must strive to fulfill the rest of Chaggai's
prophecy, and bring forth the Third Beit Hamikdash speedily in
our days. Chag Sameach!

Chanukah: Military Victory,
Spiritual Victory, or Both?
by Ilan Bocian (YULA ‘19)

The last writings of Tanach to be canonized by the Anshei
Knesset Hagedolah were the Ketuvim. Maccabees I and II were
omitted from Ketuvim, included instead among the noncanonized apocryphal writings. Maccabees I describes the
original eight-day rededication of the Beit Hamikdash after the
defeat of the Greek armies (Macc. I, 4:54), and Maccabees II
explains that eight days of rededication were necessary in order
to compensate for the inability of the Jews to observe Sukkot in
the midst of the war earlier that year (Macc. II, 10:9-10).
Nowhere in Maccabees I or II is the miracle of the oil lasting
eight days mentioned. Why not? Isn’t that the foundation of the
eight-day celebration of Chanukah? And why were Maccabees I
and II excluded from Ketuvim?
Page 7
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Without question, the military victory was a miracle in
itself. This victory was a defeat by a handful of Jews of the
greatest empire at the time. All ancient historians write about
Chanukah because it was an event that changed world history.
Chanukah marked the end of the Greek Empire and the
beginning of the Roman Empire. It was not only a victory
significant to the Jews, but to the entire world.
On what grounds do we highlight the miracle of the oil,
which forms the basis for the lighting of the Menorah, and the
hiddur mitzvah of successive addition of one candle each night
for a total of eight nights? The answer may be found in Megillat
Ta’anit, a document from Second Beit Hamikdash times which
includes an enumeration of the days of simcha on which one is
prohibited from fasting and saying tachanun. Masechet Shabbos
quotes Megilat Ta’anit, stating
When the Greeks entered the Beit Hamikdash, they defiled all
the oil and when the Chashmonaim defeated them, they found
only one flask of oil with the Kohen Gadol’s seal intact, and it
contained enough oil to kindle the Menorah for one day. But a
miracle was performed and the oil lasted eight days. In the
following year these eight days were established to be festival
days with Hallel and thanksgiving” (Shabbos 21b).
In other words, the miracle of the eight days of oil, and not the
military victory per se, constituted a time of simcha during
which fasting is proscribed.
Is it not odd that the world-changing miracle of the
military victory of the Jews against the Greeks seems relegated
to a minor detail in Shabbos 21b, while the major emphasis is on
the oil that lasted miraculously for eight days? Why does the
great military victory appear to be minimized by Chazal in this
sugya?
Upon their victory, the Chashmonai family simultaneously
took the positions of both king and high priest. The Rabbis were
troubled because this is precisely the Greek model of
government: the merging of political and religious entities that
they believed should remain separate. Here we have a likely
reason that Chazal did not include Maccabees I and II in the
canon. Megilat Ta’anit demonstrates the conviction of Chazal
that more important than the military victory was the spiritual
victory, which is symbolized by the lighting of the Menorah for
eight days.
By the year 70 CE, Israel had been under Roman rule for
134 years, Rome having become repressive of the Jews in the
manner of the Greeks. Because the Jews were more divided than
ever, they were powerless against the Romans, and the Second
Beit Hamikdash was destroyed. As a result of the physical
absence of the Beit Hamikdash, the Gemara records that, in the
town of Lud, the official Rabbinate decided to nullify Chanukah
and enact a fast in its place. In opposition to this decision, Rabbi
Yehoshua and Rabbi Eliezer went to Lud and took a swim in the
public bath and received haircuts, two luxuries forbidden on a
fast day, thereby making it publicly clear that the issur of fasting
on Chanukah should stand (Rosh Hashanah 18b; Shulchan
Aruch 670:1).
In “rescuing” Chanukah, Rabbi Yehoshua and Rabbi
Eliezer teach us a profound lesson: Yes, we do commemorate
the great battle of the Chashmonaim against the Greek Empire.
In fact, we express our gratitude for this miracle in every
Shemoneh Esrei during the eight days of Chanukah in the
tefillah “ Bimei Matityahu” . But Rabbi Yehoshua and Rabbi

Eliezer realized that the real victory emanated from more than a
physical battle. Rather, the victory of Chanukah was a spiritual
victory, rekindling the faith of Jews in Torah study and Jewish
ritual observance against the Hellenistic culture of physicality
and moral decrepitude. This is why “Bimei Matityahu,” our
gratitude for the military victory, culminates in our thanks for the
opportunity of renewed dedication to Torah and Avodat Hashem.
After all, the military victory lasted approximately 100 years,
while the spiritual victory has lasted over 2000 years! The Rabbis
instituted Ner Chanukah as the symbol of this spiritual victory,
signifying not the military victory, but the Jewish spirit that will
always continue to light the world.

Fighting the Darkness With Light
by Allie Keiser (Kushner ‘19)

Chanukah is the festival of lights. It is a commemoration of
the unbelievable miracle that took place during the time of the
second Beit Hamikdash, when one small jar of oil, the only pure
oil to be found, lasted for eight days and nights. But what about
the other miraculous events that occurred during the story? Why
do we celebrate by lighting candles specifically, and not by
waving swords to commemorate the tremendous military victory?
Though many events deserving celebration occurred throughout
the story of Chanukah, the Talmud declares the miracle of light
as the true sum of all of the holiday’s greatness. Why?
These questions can be answered with the inspiring words
of motivational speaker and internet personality Charlie Harary:
“A Jew doesn’t fight with a sword; he fights with light.” In a
video discussing the beautiful holiday of Chanukah, Harary
describes how the Jewish people are not a violent nation. While
we defend ourselves with armies and weapons due to necessity,
our most valuable asset is our ability to stick with our beliefs and
to each other in times of hardship. Jews fight against suppression
by pushing back through unbreakable devotion to our religion.
We fight the darkness of others with a light of our own.
The story of Chanukah occurred during the Hellenistic
period, a time of brutal persecution of the Jewish nation by the
Greeks. The Greeks oppressed the Jews, attempting to belittle
their religious practices and their loyalty to each other. They
breached the walls of our beloved Beit Hamikdash, desecrating it.
But Am Yisrael is a strong, loyal nation, stubborn in following
the ways of Hashem. Rather than halting all religious practices as
instructed, the Jews continued in their ways quietly and secretly,
hiding from the threat of the Greeks. Even with the threat of
death hovering right outside their doors, the Jews of the
Chanukah story held on tight to their roots, fighting through the
darkness of the time.
The Greeks were an incredibly strong nation, equipped with
a fully trained and heavily armed army, while the Jews had
merely Matityahu and his five sons. It was an incredible miracle
to have defeated their army, one only made possible by Hashem.
But as important and amazing as it was, this miracle is not the
one we remember every year on the 25th of Kislev; instead it is
the eight sparks of light that hold the significance behind this
holiday. The discovery of the only pure oil in the kingdom, the
endurance of the oil for long beyond its time; these are our causes
for celebration. We find meaning, not in the dark times of war,
but in the light that shines bright despite all odds.
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On Shabbat Chanukah we read a Torah portion from
Parshat Mikeitz. In this parsha, before interpreting Pharaoh's
dream, Yosef stops to include, "everything I say and I know is
from Hashem" (Bereishit 41:16). It is not a coincidence that we
read this on Chanukah; for a man to go from being sold into
slavery to Pharaoh's right-hand man is a true miracle, and Yosef
did not for a second take his fortune for granted. He constantly
recognized Hashem's role in all of his success, never thinking
that his greatness stemmed from himself and not from God. This
is the philosophy of the Jewish people which Harary speaks of:
true appreciation of Hashem’s hand in every aspect of life,
resulting in an unbreakable connection to Judaism and its
foundation.
Chanukah is a celebration of a collection of miracles big
and small, but the biggest neis of all is those bright, beautiful
lights. The fire fought to burn for eight days, glowing with a
seemingly impossible light, much like the Jewish nation.
Despite enduring centuries of endless, unsolicited hatred and
abuse, we have stood unwavering in both unity and faith, our
roots digging deeper with every attack. Am Yisrael does not
need swords when we have Hashem keeping us strong. We will
continue to fight the darkness with light.

Chanukah War: A Milchemet Mitzvah?
by Miriam Fisch (Ma’ayanot ‘20)

Chanukah is a beloved, child-friendly holiday, with its
almost mandatory consumption of greasy latkes and jelly
doughnuts, playing of dreidel, and distributing of presents.
However, its true story is bloody and gruesome, the sort we
would not tell our children. Why would we choose to establish a
holiday to commemorate a war, whose gory account seems to be
the antithesis of our religion?
In Maccabees I, the English translation of the Septuagint
text (4:8-16) is roughly interpreted to mean:
Yehudah said to his men, 'Do not be afraid of their numbers,
and do not flinch at their attack. Remember how our ancestors
were delivered at the Red Sea when Pharaoh was pursuing
them in force …Let us call on Heaven; God will remember
His covenant with our ancestors and will destroy this army
confronting us today; then all the nations will know for certain
that there is One who saves Israel…’ Breaking off the pursuit,
Yehudah returned with his men.
This call to arms motivated the people and convinced them to
fight the oppression they faced from the army of Antiochus.
This led to a relatively simple victory, being that the larger,
tougher nation saw that the Jews had God on their side.
However, this triumph was brief and was immediately followed
by Lysias sending a second wave of soldiers and mercenaries to
attack the Jews. Yehudah davened for Divine assistance and,
upon his receiving it, was victorious and able to both destroy the
Greeks and lead Jews to the Beit Hamikdash. Although the
victory is positive and appears to be cause for celebration, it was
preceded by a cruel, somber war. Should not the tragic war be
enough of a reason not to celebrate the event?
Within Judaism, there is a concept of Milchemet Mitzvah,
or an obligatory war, which we must fight at any cost. This
ideacomes from numerous sources, including one in Devarim,
where it states “When you go out to war against your enemies,

and you see horses and chariots, a people more numerous than
you, you shall not be afraid of them, for the Lord, your God is
with you… And it will be, when you approach the battle, that
the Kohen shall come near, and speak to the people. And he
shall say to them, ‘Hear, O Israel, today you are approaching the
battle against your enemies. Let your hearts not be faint; you
shall not be afraid…for the Hashem is the One Who goes with
you, to fight for you against your enemies, to save you’
” (Bamidbar 31:2). This mitzvah is explained by the Rambam
in his Sefer Hamitzvot as a defensive war to protect Israel
against an enemy, which can be led by a single leader without
the permission of the Beit Din Hagadol. Keeping it requires a
unique connection to Hashem, where the people understand that
Hashem wants them to engage in war and that He will protect
them throughout.
Understanding this concept, it would seem as though the
wars of Chanukah were considered a Milchamot Mitzvah. The
pasuk requires that the war be against an enemy of the nation,
which indubitably applied; the Jews were vastly outnumbered
by the Greco-Syrians, and were militarily underequipped.
Yehudah himself addresses this, in his call to arms. He tells the
people that they should not be afraid, though there are many
men in the opposing army. He continues by mentioning their
history, recalling the unforgettable moment of Yetziat Mitzraim.
He reaffirms their belief that Hashem stays with them, invoking
His Oneness. As a result, the wording of his speech is equivalent
to the prayer-speech of a Kohen. Furthermore, he proceeds to
complete the other requirement of a Milchemet Mitzvah, filling
the role of the single leader who then offers a voluntary draft for
fighting.
Although initially it may seem as though the Chanukah
war is the antithesis of Judaism, in reality, everything we
celebrate on Chanukah is representative Jewish values. While
the war is a central portion of the Chanukah story, it is not alone
among the events of this time. At this point in our history, there
was a significant distance between Hashem and Am Yisrael.
The Chanukah story occurred around 162 BCE, a point at which
we no longer had prophets; the direct link between Hashem and
His people was missing. However, the Jewish people still
participated in a Milchemet Mitzvah, something that requires a
strong connection to Hashem. Chanukah celebrates the fact that
we can stay close to God and have a relationship with Him even
without Nevi’im. Even when it seems that we are distant and
lost, Hashem is always in our lives, willing to help us if we take
the first step.
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The Meaning of Pirsumei Nisah
by Zoe Korelitz (Farber ‘19)

One of the more famous aspects of lighting Chanukah
candles is pirsumei nisah—the act of publicizing the miracle.
The source for this halacha comes from the Talmud Bavli on
Shabbat 21b, where the Gemara states that it is a mitzvah to
place the Chanukah candles at the outside entrance of one’s
house. Rashi explains that the reason for this is “mishum
pirsumei nisah” because of the concept of publicizing the
miracle. The questions then arise: to whom are we publicizing
the miracle, and what is the reason for doing so?
Regarding whom we are publicizing the miracle to, there
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are two central opinions. According to Rav Moshe Feinstein
(Igros Moshe, Orach Chaim, Volume 4), we are publicizing the
mitzvah to other Jews, and if we only publicize it to non-Jews,
we do not fulfill the mitzvah. Others say we are also publicizing
to non-Jews as well, to show them the greatness of Hashem. For
instance, Rashi, based on the Gemara’s instructions to leave the
candles burning until the “travelers of Tadmor” leave (Shabbat
21b), seems to think that we are also publicizing to non-Jews.
Rashi says these travelers are non-Jews, so he seems to be
saying that we should leave our candles burning until even nonJews have been exposed to the miracle.
Nevertheless, the question remains: why are we
publicizing this miracle? There are many ways to commemorate
important miracles other than pirsumei nisah, such as reciting
Hallel and Birkat Hamazon, so why do we commemorate the
miracle of Chanukah by publicizing it? One answer can be
gleaned by looking at the other holidays on which there is a
command to do pirsumei nisah, which are Pesach and Purim. On
all three of these holidays, we commemorate the freeing of the
Jews from an oppressive kingdom. Based on this it makes sense
to publicize the miracle to non-Jews to proclaim that we will
fight back if faced with oppression. Similarly, Rabbi Joseph Dov
Soloveitchik writes in Days of Deliverance that the reason we
publicize the miracle is to show that the Jews are ready to
spiritually fight. Though similar to the previous answer, this
answer is also a message to our fellow Jews to revolt against our
own spiritual weaknesses, and to maintain our Jewish identities
and values in the face of intolerance.
I’d like to propose an additional reason as to whom
pirsumei nisah is intended and why we do it on Chanukah in
particular. In the days of the Mishkan and the Beit Hamikdash,
until the time of Chanukah, the menorah was lit in the kodesh,
and according to most opinions, was lit exclusively by kohanim.
In the time of the war of Chanukah, the people fought against
the Assyrian-Greeks’ laws and culture to protect their rights as
Jews to serve Hashem and have the Beit Hamikdash. According
to the Gemara (Shabbat 21b), the miracle of recovering the use
of a functional menorah is the whole reason why we celebrate
Chanukah. What we are essentially doing when we light
Chanukah candles and display them publicly is proclaiming that
each and every Jew, in fighting to maintain religious expression,
saved the menorah and the holiness of the Beit Hamikdash.
Without the people as a whole, the outcome might not have
been the same; not only Kohanim resisted the Greek culture and
fought in the war to defend Judaism (although they did lead it,
which is why it is fitting that they continued to light the
menorah in the Beit Hamikdash while it stood). Therefore, it is
only fitting that not only Kohanim do this mitzvah, but rather we
make it a public mitzvah that all Jews do because all of Am
Yisrael made it possible for us to have this mitzvah. This is why
we publicize the miracles of Chanukah—to teach and remind
ourselves that our actions keep Judaism alive, and that without
Klal Yisrael taking responsibility for the future of the Jewish
People, there wouldn’t be one. It is our zechut to have this
mitzvah expanded to each and every one us, because we
defended it and ensured its continuation.

Ran Out of Candles. Now What?
by Hannah Mendeles (Bruriah ‘19)
Based on a shiur given by Rabbi Yissocher Frand

It is the eighth and final night of Chanukah. You are the
only one home, and you have just one box of candles left. You
put the candles in the Menorah and one of them breaks, leaving
you with only seven candles. It’s too late to go out to buy more,
so what should you do?
In order to determine our protagonist’s course of action, we
need to first analyze the proper way to light Chanukah candles.
The mitzvah of Neirot Chanukah is unique in that the Gemara
teaches us that there are three levels of how the mitzvah can be
performed. The Gemara Shabbat 21b contains the following
passage:
Our Rabbis taught: The basic mitzvah of Chanukah is one
candle for each household; the embellished mitzvah
(“mehadrin”), is one candle for each person; and the especially
embellished mitzvah (“mehadrin min hamehadrin”), Beis
Shammai says that the first day he lights eight, and from then
on he decreases. Beis Hillel says that on the first night he lights
one, and from then on he increases.
The Gemara then goes on to provide various different
reasons for the disagreement between Beis Shamai and Beis
Hillel. The first reason presented is that Beis Shamai light
according to the number of days remaining, while Beis Hillel
light according to the number of days that have passed. The
second reason provided is that Beis Shamai learn from the bulls
offered on Sukkot, where we offer 13 the first day and one less
every succeeding day. Beis Hillel, however, apply the principle
of “we ascend in holiness, but we do not descend,” to support
their position that we add one candle every night. The Gemara
then concludes by saying that there were two elders in Tzidon.
One did according to Beis Shamai, and the other according to
Beis Hillel, and their reasoning was in accordance with the latter
explanation of the dispute.
Therefore, to understand what to do if we have only seven
candles on the eighth night, we need to analyze the reasoning of
Beis Hillel in order to determine how many candles to be lit. In
other words, the question becomes: when mehadrin min
hamehadrin cannot be performed, what is plan b? Should we
perform as much of the mehadrin min hamehadrin as we can and
therefore light seven candles? Alternatively, if the entire
mehadrin min hamehadrin cannot be performed, should we revert
to one of the other ways of performing the mitzvah (the most
basic way or the “mehadrin”)?
The Beis Halevi, in his commentary on the parsha, raises
this quandary and goes through the analysis mentioned above
(and Rav Menachem Shach in his Sefer Avi Ezri, Hilchot
Chanukah 4:1 agrees with him). He concludes that in our case
one should light seven candles. The reason is that the previous
night we also lit seven, and though we may not be going up in
kedusha, we are certainly not going down. Given the choice of
either doing what you did the previous night or reverting back to
the “basic” mitzvah, the choice was clear to him to do as much
hiddur as possible. Additionally, as mentioned above, the
Gemara quotes the story of the two elders in Tzidon where they
performed the mitzvah based on the second reasoning of the
disagreement between Beis Shamai and Beis Hillel. If we
performed the mitzvah according to Beis Hillel based on the first
explanation of the dispute, it would be clear that we should only
light one candle. Lighting seven candles on the eighth night
would be a total distortion of the reason that we light according to

Page 10

the number of days that passed.
The Ketav Sofer, in his She’eilot Uteshuvot (Orach Chaim
Chapter 135), takes a completely different approach. He holds
that in our scenario that one should only light one candle. He
believes lighting an improper number on any night is confusing
to the public. Since pirsumei nisa is the paramount reason for
lighting the candles, an improper number would not be an
appropriate performance of the Mitzvah.
What should be the normative practice? The Mishnah
Berurah (Orach Chaim 571:5) provides the following case: let’s
say one starts off Chanukah with only ten candles. According to
the Mishnah Berurah, you light one candle on the first night, and
two on the second night. On the third night, however, he says
you should only light one candle, in accordance with the “basic”
Mitzvah. It appears, based on the Mishnah Berurah’s case, that
on the third night, had one lit any number of candles other than
one, they would not have had sufficient candles for the
remainder of Chanukah. Given the choice of lighting a lower
number later on or just one consistently, the halacha seems to be
to light just one candle (though actual questions “lema’aseh”
should be answered by a competent halachic authority).
The lesson to be learned from this halachic debate is that
when you buy a standard box of Chanukah candles, they only
consist of 44 candles (the minimum for mehadrin min
hamehadrin). There is no margin for error, so you might as well
splurge for a second box.

The Sin Behind the Story of the
Chashmonaim
by Eitan Leff (TABC ‘18)

Antiochus outlawed Judaism. He also banned Brit Milah
and sacrificed pigs in the Beit Hamikdash. One day, Seleucid
warriors arrived in Modi’in, where Matityahu lived. The
Seleucid warriors built an altar and required Matityahu, the
Kohen Gadol, to give a sacrifice to the Greek gods. Matityahu
said that both he and his sons would not sacrifice to the Greeks
gods. A Hellenistic Jew decided to offer the sacrifice. Matityahu
killed the Hellenistic Jew, and Matityahu’s sons killed or chased
away the Seleucid warriors. Matityahu and his followers hid in
the mountains from Antiochus. Before Matityahu died, he told
his sons to continue the fight and let his son Yehuda be the
leader in war. The Maccabees fought against Antiochus’ army
and won; after they took back Israel, the Chashmonaim crowned
themselves king.
At first glance, this story ends triumphantly, with Torahfollowers defeating idol-worshippers. However, there may be a
major problem with what the Chashmonaim did, as we will see
in Parashat Vayechi.
Before Yaakov dies, he gives each son a beracha. To
Yehuda, Yaakov says: “The scepter shall not depart from
Yehudah, nor the student of the law from between his feet, until
Shiloh comes, and to him will be a gathering of peoples
(Bereishit 49:10)”—which sounds like only people from Shevet
Yehuda are allowed to be kings. There are many different
interpretations of this pasuk. Rabbeinu Bechayei, the Chizkuni,
and the Ibn Ezra all believe that the pasuk means that Yehuda’s
dynasty started with David Hamelech and that all the kings after
David Hamelech have to be from Shevet Yehuda. The Rashba

takes another approach: He believes that the pasuk only applies
when Mashiach comes, as then the only kings will be from
Shevet Yehuda. The Sforno believes that the pasuk means
someone not from Sheivet Yehuda can be a king, but such a
person can’t make a dynasty; an example would be King Saul,
who only ruled for one generation. The Rashbam says that the
pasuk is a prophecy that up until Rechavam (son of Shlomo
Hamelech), Shevet Yehuda would rule, but after Rechavam,
when the Kingdom of Israel was divided, kings don’t need to be
from Shevet Yehuda. The Baalei Hatosafot, in Da’at Zekeinim,
have a very interesting understanding of the pasuk, saying that
the word “yasur, depart” parallels a phrase in Yirmiyahu 2:21,
“a degenerate (‘surei’), alien vine,” implying that the kingship of
Yehuda would not last long.
Did the Chashmonaim, who were Kohanim and thus by
definition not from Shevet Yehudah, sin by making themselves
kings? All of the sources above don’t mention the
Chashmonaim, but there are some who do, namely the Ramban,
the Ran, and the Abarbanel. The Ramban says that the
commandment that only Shevet Yehuda can be kings only
applies after David Hamelech became king, and the
Chashmonaim did sin by making themselves kings. The Ran
does not interpret the pasuk like the Ramban; he believes the
pasuk is not a commandment that all kings must be from Shevet
Yehuda, but merely a prophecy that they will be. The Ran does
not consider the kingship of the Chashmonaim to actually be a
kingdom anyway because they were acted as proxies of the
Roman and Persian empires. Thus, according to the Ran, the
Chashmonaim did not sin both because the pasuk is not a
commandment, and because they weren’t even really kings. The
Abarbanel, though, says that they were actual kings, because
they took covenants with the Roman and Persian empires. Rashi
in Shir Hashirim (6:12) says that the Chashmonai kings brought
the Romans into Israel, causing the Romans to take over Israel.
This shows that the kingship of the Chashmonaim was a sin.
Are we able to connect the differing opinions on the pasuk
in Parshas Vayechi to the Chashmonaim? It seems that Rabbenu
Bechayei, the Chizkuni, and the Ibn Ezra would say the
Chashmonaim sinned because they were not from Shevet
Yehuda. According to the Rashba, it appears that the
Chashmonaim didn’t sin because the commandment for kings to
be from Shevet Yehuda only applies at Mashiach. The
Chashmonaim ruled for many generations, a dynasty, so
according to the Sforno, they sinned. Both the Rashbam and the
Da’at Zikeinim appear to believe the Chashmonaim did not sin
because after Rechavam, the commandment became null and
void.
It’s hard to determine from these sources alone if indeed
the Chashmonaim sinned. However, the Gemara in Yoma 8b
says when the Chashmonaim reigned, there was a new Kohen
Gadol every year. This happened because the Kohen Gadol was
always unworthy during this time period. Rashi there says that
the Chashmonaim auctioned off the Kehunah Gedolah, so even
non-Kohanim were able to get the position; although this
portrays the Chashmonaim in a negative light, it seems clear that
understanding the Chashmonaim fully is no simple feat. May
God speedily return the kingship back to Yehuda, in the times of
Mashiach. Chag Sameach!
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